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SO many letters are daily received asking questions about 
the Woman's Bible, — as to the extent of the revision, and 
the standpoint from which it will be conducted — that it 
seems best, though every detail is not as yet matured, to state 
the plan, as concisely as possible, upon which those who have 
been in consultation during the summer, propose to do the 
work. 

I. The object is to revise only those texts and chapters 
directly referring to women, and those also in which women are 
made prominent by exclusion.. As all such passages combined 
form but one-tenth of the Scriptures, the undertaking will not 
be so laborious as, at the first thought, one would imagine. 
These texts, with the commentaries, can easily be compressed 
into a duodecimo volume of about four hundred pages. 

II. The commentaries will be of a threefold character, the 
writers in the different branches being selected according to 
their special aptitude for the work : 

1. Two or three Greek and Hebrew scholars will devote 
themselves to the translation and the meaning of particular 
words and texts in the original. 

2. Others will devote themselves to Biblical history, old 
manuscripts, to the new version, and to the latest theories as to 
the occult meaning of certain texts and parables. 

3. For the commentaries on the plain English version a 
committee of some thirty members has been formed. These 
are women of earnestness and liberal ideas, quick to see the 
real purport of the Bible as regards their sex. Among them the 
various books of the Old and New Testament will be dis- 
tributed for comment. 

III. There will be two or more editors to bring the work of 
the various committees into one consistent whole. 
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IV. The completed work will be submitted to an advisory 
committee assembled at some central point, as London, New 
York, or Chicago, to sit in final judgment on **The Woman's 
Bible." 

As to the manner of doing the practical work : 

Those who have been engaged this summer have adopted 
the following plan, which may be suggestive to new members 
of the committee. Each person purchased two Bibles, ran 
through them from Genesis to Revelations, marking all the 
texts that concerned women. The passages were cut out, and 
pasted in a blank book, and the commentaries then written 
underneath. 

Those not having time to read all the books can confine 
their labors to the particular ones they propose to review. 

It is thought best to publish the different parts as soon as 
prepared so that the Committee iliay have all in print in a com- 
pact form before the final revision. 

J2«« v^* O* 

August ist, 1895. 
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FROM the inauguration of the movement for woman's eman- 
cipation the Bible has been used to hold her in the 
** divinely ordained sphere," prescribed in the Old and New 
Testaments. 

The canon and civil law ; church and state ; priests and 
legislators ; all political parties and religious denominations 
have alike taught that woman was made after man, of man, and 
for man, an inferior being, subject to man. Creeds, codes, 
Scriptures and statutes, are all based on this idea. The fashions^ 
forms, ceremonies and customs of society, church ordinances 
and discipline all grow out of this idea. 

Of the old English common law, responsible for woman's 
civil and political status. Lord Brougham said, **it is a disgrace 
to the civilization and Christianity of the Nineteenth Century." 
Of the canon law, which is responsible for woman's status in the 
church, Charles Kingsley said, **this will never be a good world 
for women until the last remnant of the canon law is swept from 
the face of the earth." 

The Bible teaches that woman brought sin and death into 
the world, that she precipitated the fall of the race, that she 
was arraigned before the judgment seat of Heaven, tried, con- 
demned and sentenced. Marriage for her was to be a condition 
of bondage, maternity a period of suffering and anguish, and in 
silence and subjection, she was to play the role of a dependent 
on man's bounty for all her material wants, and for all the 
information she might desire on the vital questions of the hour, 
she was commanded to ask her husband at home. Here is the 
Bible position of woman briefly summed up. 

Those who have the divine insight to translate, transpose and 
transfigure this mournful object of pity into an exalted, dignified 
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personage, worthy our worship as the mother of the race, are 
to be congratulated as having a share of the occult mystic 
power of the eastern Mahatmas. 

The plain English to the ordinary mind admits of no such 
liberal interpretation. The unvarnished texts speak for them- 
selves. The canon law, church ordinances and Scriptures, are 
homogeneous, and all reflect the same spirit and sentiments. 

These familiar texts are quoted by clergymen in their 
pulpits, by statesmen in the halls of legislation, by lawyers in 
the courts, and are echoed by the press of all civilized nations, 
and accepted by woman herself as ** The Word of God.'* So 
perverted is the religious element in her nature, that with faith 
and works she is the chief support of the church and clergy ; the 
very powers that make her emancipation impossible. When, in 
the early part of the Nineteenth Century, women began to pro- 
test against their civil and political degradation, they were 
referred to the Bible for an answer. When they protested 
against their unequal position in the church, they were referred 
to the Bible for an answer. 

This led to a general and critical study of the Scriptures. 
Some, having made a fetish of these books and believing them to 
be the veritable **Word of God," with liberal translations, inter- 
pretations, allegories and symbols, glossed over the most objec- 
tionable features of the various books and clung to them as 
divinely inspired. Others, seeing the family resemblance between 
the Mosaic code, the canon law, and the old English common law, 
came to the conclusion that all alike emanated from the same 
source ; wholly human in their origin and inspired by the 
natural love of domination in the historians. . Others, bewildered 
with their doubts and fears, came to no conclusion. While 
their clergymen told them on the one hand, that they 
owed all the blessings and freedom they enjoyed to the Bible, 
on the other, they said it clearly marked out their circumscribed 
sphere of action : that the demands for political and civil rights 
were irreligious, dangerous to the stability of the home, the 
state and the church. Clerical appeals were circulated from 



INTRODUCTION. 



time to time conjuring members of their churches to take no 
part in the anti-slavery or woman suffrage movements, as they 
were infidel in their tendencies, undermining the very founda- 
tions of society. No wonder the majority of women stood still, 
and with bowed heads, accepted the situation. 

Listening to the varied opinions of women, I have long 
thought it would be interesting and profitable to get them 
clearly stated in book form. To this end six years ago I pro- 
posed to a committee of women to issue a Woman's Bible, that 
we might have women's commentaries on women's position in 
the Old and New Testaments. It was agreed on by several 
leading women in England and America and the work was 
begun, but from various causes it has been delayed, until now 
the idea is received with renewed enthusiasm, and a large com- 
mittee has been formed, and we hope to complete the work 
within a year. 

Those who have undertaken the labor are desirous to have 
some Hebrew and Greek scholars, versed in Biblical criticism, 
to gild our pages with their learning. Several distinguished 
women have been urged to do so, but they are afraid that their 
high reputation and scholarly attainments might be com- 
promised by taking part in an enterprise that for a time may 
prove very unpopular. Hence we may not be able to get help 
from that class. 

Others fear that they might compromise their evangelical 
faith by affiliating with those of more liberal views, who do not 
regard the Bible as the **Word of God," but like any other 
book, to be judged by its merits. If the Bible teaches the 
equality of Woman, why does the church refuse to ordain 
women to preach the gospel, to fill the offices of deacons and 
elders, and to administer the Sacraments, or to admit them as 
delegates to the Synods, General Assemblies and Conferences 
of the different denominations } They have never yet invited a 
woman to join one of their Revising Committees, nor tried to 
mitigate the sentence pronounced on her by changing one count 
in the indictment served on her in Paradise. 
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The large number of letters received, highly appreciative of 
the undertaking, is very encouraging to those who have in- 
augurated the movement, and indicate a growing self-respect and 
self-assertion in the women of this generation. But we have the 
usual array of objectors to meet and answer. One correspon- 
dent conjures us to suspend the work, as it is ** ridiculous " for 
** women to attempt the revision of the Scriptures," I wonder 
if any man wrote to the late revising committee of Divines to 
stop their work on the ground that it was ridiculous for men to 
revise the Bible. Why is it more ridiculous for women to pro- 
test against her present status in the Old and New Testament,, 
in the ordinances and discipline of the church, than in the stat- 
utes and constitution of the state } Why is it more ridiculous to 
arraign ecclesiastics for their false teaching and acts of injustice 
to women, than members of Congress and the House of Com- 
mons } Why is it more audacious to review Moses than Black- 
stone, the Jewish code of laws, than the English system of juris- 
prudence ? Women have compelled their legislators in every 
state in this Union to so modify their statutes for women that 
the old common law is now almost a dead letter. Why not 
compel Bishops and Revising Committees to modify their creeds 
and dogmas } Forty years ago it seemed as ridiculous to timid,, 
time-serving and retrograde folk for women to demand an ex- 
purgated edition of the laws, as it now does to demand an ex- 
purgated edition of the Liturgies and the Scriptures. Come,, 
come, my conservative friend, wipe the dew off your spectacles,, 
and see that the world is moving. Whatever your views may 
be as to the importance of the proposed work, your political and 
social degradation are but an outgrowth of your status in the 
Bible. When you express your aversion, based on a blind feel- 
ing of reverence in which reason has no control, to the revision 
of the Scriptures, you do but echo Cowper, who, when asked to 
read Paine*s ** Rights of Man," exclaimed, "No man shall con- 
vince me that I am improperly governed while I feel the 
contrary." 

Others say it is not politic to rouse religious opposition. 
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This much-lauded policy is but another word for cowardice. 
How can woman's position be changed from that of a subordi- 
nate to an equal, without opposition, without the broadest dis- 
cussion of all the questions involved in her present degradation ? 
For so far-reaching and momentous a reform as her complete 
independence, an entire revolution in all existing institutions is 
inevitable. 

Let us remember that all reforms are interdependent, and 
that whatever is done to establish one principle on a solid basis, 
strengthens all. Reformers who are always compromising, 
have not yet grasped the idea that truth is the only safe ground 
to stand upon. The object of an individual life is not to carry 
one fragmentary measure in human progress, but to utter the 
highest truth clearly seen in all directions, and thus to round 
out and perfect a well balanced character. Was not the sum of 
influence exerted by John Stuart Mill on political, religious and 
social questions far greater than that of any statesman or re- 
former who has sedulously limited his sympathies and activities 
to carrying one specific measure } We have many women 
abundantly endowed with capabilities to understand and revise 
what men have thus far written. But they are all suffering from 
inherited ideas of their inferiority ; they do not perceive it, yet 
such is the true explanation of their solicitude, lest they should 
seem to be too self-asserting. 

Again there are some who write us that our work is a useless 
expenditure of force over a book that has lost its hold on the 
human mind. Most intelligent women, they say, regard it sim- 
ply as the history of a rude people in a barbarous age, and have 
no more reverence for the Scriptures than any other work. So 
long as tens of thousands of Bibles are printed every year, and 
circulated over the whole habitable globe, and the masses in all 
English-speaking nations revere it as the word of God, it is vain 
to belittle its influence. The sentimental feelings we all have for 
those things we were educated to believe sacred, do not readily 
yield to pure reason. I distinctly remember the shudder that \ 
passed over me on seeing a mother take our family Bible to 
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make a high seat for her child at table. It seemed such a des- 
ecration. I was tempted to protest against its use for such a 
purpose, and this, too, long after my reason had repudiated its 
divine authority. 

To women still believing in the plenary inspiration of the 
Scriptureis, we say give us by all means your exegesis in the light 
of the higher criticism learned men are now making, and illumine 
the Woman's Bible, with your inspiration. 

Bible historians claim special inspiration for the Old and 
New Testaments containing most contradictory records of the 
same events, of miracles opposed to all known laws, of customs 
that degrade the female sex of all human and animal life, stated 
in most questionable language that could not be read in a pro- 
miscuous assembly, and call all this ** The Word of God." 

The only points in which I differ from all ecclesiastical 
teaching is that I do not believe that any man ever saw or 
talked with God, I do not believe that God inspired the 
Mosaic code, or told the historians what they say he did 
about woman, for all the religions on the face of the earth de- 
grade her, and so long as woman accepts the position that 
they assign her, her emancipation is impossible. Whatever 
the Bible may be made to do in Hebrew or Greek, in plain 
English it does not exalt and dignify woman. My standpoint 
for criticism is the revised edition of 1 888. I will so far honor the 
revising committee of nine men who have given us the best 
exegesis they can according to their ability, although Disraeli 
said the last one before he died, contained 1 50,CX>0 blunders in 
the Hebrew, and 7,000 in the Greek. 

But the verbal criticism in regard to woman's position amounts 
to little. The spirit is the same in all periods and languages, 
hostile to her as an equal. 

There are some general principles in the holy books of all 
religions that teach love, charity, liberty, justice and equality for 
all the human family, there are many grand and beautiful 
passages, the golden rule has been echoed and re-echoed around 
the world. There are lofty examples of good and true men 



i 



i 



COMMENTS ON GENESIS. 15 

image, male and female!' Thus Scripture, as well as science 
and philosophy, declares the eternity and equality of sex — the 
philosophical fact, without which there could have been no per* 
petuation of creation, no growth or development in the animal, 
vegetable, or mineral kingdoms, no awakening nor progressing 
in the world of thought. The masculine and feminine elements, 
exactly equal and balancing each other, are as essential to the 
maintenance of the equilibrium of the universe as positive and 
negative electricity, the centripetal and centrifugal forces, the 
laws of attraction which bind together all we know of this planet 
whereon we dwell and of the system in which we revolve. 

In the great work of creation the crowning glory was 
realized, when man and woman were evolved on the sixth day, 
the masculine and feminine forces in the image of God, that 
must have existed eternally, in all forms of matter and mind. 
All the persons in the Godhead are represented in the Elohim 
the divine plurality taking counsel in regard to this last and 
highest form of life. Who were the members of thi§ high 
council, and whether a duality or a trinity } Verse 27 declares 
the image of God male and female. How then is it possible to 
make woman an afterthought? We find in verses 5-16 the 
pronoun "he" used. Should it not in harmony with verse 26 
be **they," a dual pronoun? We may attribute this to the same 
cause as the use of "his" in verse 11 instead of "it." The 
fruit tree yielding fruit after " his " kind instead of after " its " 
kind. The paucity of a language may give rise to many mis- 
understandings. 

The above texts plainly show the simultaneous creation of 
man and woman, and their equal importance in the development 
of the race. All those theories based on the assumption that 
man was prior in the creation, have no foundation in Script* 
ure. 

As to woman's subjection, on which both the canon and the 
civil law delight to dwell, it is important to note that equal 
dominion is given to woman over every living thing, but not 
one word is said giving man dominion over woman. 
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Here is the first title deed to this green earth giving alike 
to the sons and daughters of God. No lesson of woman's sub- 
jection can be fairly drawn from the first chapter of the Old 
Testament. E. C. S. 



The most important thing for a woman to note, in reading 
Genesis, is that that portion which is now divided into **the 
first three chapters" (there was no such division until about 
five centuries ago), contains two entirely separate, and very 
contradictory, stories of creation, written by two different, 
but equally anonymous, authors. No Christian theologian of 
to-day, with any pretensions to scholarship, claims that Genesis 
was written by Moses. As was long ago pointed out, the Bible 
itself declares that all the books the Jews originally possessed 
were burned in thp destruction of Jerusalem, about 588 B. C, at 
the time the people were taken to Babylonia as slaves to the 
Assyrians, (see II Esdras, ch. xiv, v. 21, Apocrypha). Not 
until about 247 B. C. (some theologians say 226 and others 169 
B. C.) is there any record of a collection of literature in the 
re-built Jerusalem, and, then, the anonymous writer of 
II Maccabees briefly mentions that some Nehemiah ''gathered 
together the acts of the kings and the prophets and those of 
David" when ''founding a library" for use in Jerusalem. But 
the earliest mention anywhere in the Bible of a book that might 
have corresponded to Genesis is made by an apocryphal writer, 
who says that Ezra wrote "all that hath been done in the world 
since the beginning," after the Jews returned from Babylon, 
under his leadership, about 450 B. C. (see II Esdras, ch. xiv, v. 
22, of the Apocrypha). 

When it is remembered that the Jewish books were written 
on rolls of leather, without much attention to vowel points and 
with no division into verses or chapters, by uncritical copyists, 
who altered passages greatly, and did not always even pretend 
to understand what they were copying, then the reader of 
Genesis begins to put herself in position to understand how it 
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can be contradictory. Great as were the liberties which the 
Jews took with Genesis, those of the English translators, how- 
ever, greatly surpassed them. 

The first chapter of Genesis, for instance, in Hebrew, tells 
us, in verses one and two, ** As to origin, created the gods (Elohim) 
these skies (or air or clouds) and this earth. . . And a wind 
moved upon the face of the waters." Here we have the opening 
of a polytheistic fable of creation, but, so strongly convinced 
were the English translators that the ancient Hebrews must have 
been originally monotheistic that they rendered the above, as 
follows: **In the beginning God created the heaven and the 
earth. . . . And the spirit of God (!) moved upon the face of 
the waters.'* 

It is now generally conceded that some one (nobody pre- 
tends to know who) at some time (nobody pretends to know 
exactly when), copied two creation myths on the same leather 
roll, one immediately following the other. About one hundred 
years ago, it was discovered by Dr. Astruc, of France, that from 
Genesis ch. 1, v. i to Genesis ch. ii, v. 4, is given one complete 
account of creation, by an author who always used the term 
** the gods " {Elohim)^ in speaking of the fashioning of the uni- 
verse, mentioning it altogether thirty-four times, while, in Genesis 
ch. ii, v. 4, to the end of chapter iii, we have a totally different 
narrative, by an author of unmistakably different style, who 
uses the term ** lahveh of the gods" twenty times, but ** Elohim" 
only three times. The first author, evidently, attributes creation 
to a council of gods, acting in concert, and seems never to have 
heard of lahveh. The second attributes creation to lahveh, a 
tribal god of ancient Israel, but represents lahveh as one of two 
or more gods, conferring with them (in Genesis ch. xiii, v. 22) 
as to the danger of man's acquiring immortality. 

Modern theologians have, for convenience sake, entitled these 
two fables, respectively, the Elohistic and the lahoistic stories. 
They differ, not only in the point I have mentioned above, but in 
the order of the ** creative acts ; " in regard to the mutual atti- 
tude of man and woman, and in regard to human freedom from 
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prohibitions imposed by deity. In order to exhibit their striking 
contradictions, I will place them in parallel columns : 



ELOHISTIC. 

Order of Creation : 

First— Water. 

Second — Land. 

Third— V^etation. 

Fourth— -Animals. 

Fifth— Mankind ; male and female. 



In this story male and female man are created 
simultaneously, both alike, in the imiiKe of the 
gods, afttr all animals have been called into 
existence. 

* * « * 

Here, joint dominion over the earth is given to 
woman and man, without limit ur prohibition. 
« * * * 

Ever}'thing, without exception, is pronounced 
"very good." 



Man and woman are told that "every plant 

bearing seed upon the face of the earth and fztry 

free. . . "To you it shall be for meat." They 

are thus given perfect freedom. 

• « » » 

Man and woman are given special dominion 
overall the animals — "every creeping things that 
creepeth upon the earth." 



lAHOISTIC. 

Order of Creation : 
First — Land. 
Second — Water. 
Third— Male Man, only. 
Fourth — Vegetation . 
Fifth — Animals. 

Sixth— Woman. 

* * * « 

In this story male man is sculptured out of clay» 
he/ore any animals are created, and before female 
man has been constructed. 



Here, woman is punished with subjection to 
man for breaking a prohibitory law. 

« » » « 

There is a free of evil, whose fruit, is said b^ 
lahveh to cause sudden death, but which does 
not do so, as Adam lived 930 years after eating it. 
• » * « 

Man is told there is one tree of which he must 
not eat, " for in the day thou eatest thereof, thou 
shalt surely die." 



An animal, a "creeping thing," is given domin- 
ion over man and woman, and proves himself 
more truthful than lahveh Elohim. (Compare 
Genesis chapter ii, verse 17, with chapter iii, verses 
4 and 3a.) 



Now as it is manifest that both of these stories cannot be 
true; intelligent women, who feel bound to give the preference 
to either, may decide according to their own judgment of which 
is more worthy of an intelligent woman's acceptance. Paul's 
rule is a good one in this dilemma, ** Prove all things: hold fast 
to that which is good." My own opinion is that the second 
story was manipulated by some Jew, in an endeavor to give 
** heavenly authority " for requiring a woman to obey the man 
she married. In a work which I am now completing, I give 
some facts concerning ancient Israelitish history, which will be 
of peculiar interest to those who wish to understand the origin 
of woman's subjection. E. B. D. 
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Many orientalists and students of theology have main- 
tained that the consultation of the Gods here described is 
proof that the Hebrews were in early days polytheists — Scott's 
supposition that this is the origin of the Trinity has no founda- 
tion in fact, as the beginning of that conception is to be found 
in the earliest of all known religious nature worship. The 
acknowledgment of the dual principal, masculine and feminine, 
is much more probably the explanation of the expressions here 
used. 

In the detailed description of creation we find a gradually 
ascending series. Creeping things, "great sea monsters," 
(chap. I, V. 21, literal translation). ''Every bird of wing," 
cattle and living things of the earth, the fish of the sea and the 
•* birds of the heavens," then man, and last and crowning glory 
of the whole, woman. 

It cannot be maintained that woman was inferior to man 
even if, as asserted in chapter ii, she was created after him with- 
out at once admitting that man is inferior to the creeping things, 
because created after them. L. D. B. 
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Chapter II. 



Getusi* H: 2I'2S* 

ai And the Lord God caused a deep fleep to fieill 
upon Adam, and he slept ; and he took one of hb 
ribs, and closed up the flesh thereof. 

29 And the rib which the Lord God had taken 
from man, made he a woman, and brought her 
unto the man. 

33 And Adam said, This it now bone of my 



bone, and flesh of my flesh : she shall be called 
Woman, because she was taken out of man. 

24 Therefore shall a man leave his father and 
his mother, and shall cleave unto his wife ; and 
they shall be one flesh. 

<5 And they were both naked, the man and his 
wife, and were not ashamed. 



AS the account of the creation in the first chapter is in 
harmony with science, common sense, and the experience 
of mankind in natural laws, the inquiry naturally arises, 
why should there be two contradictory accounts in the same 
book, of the same event .^ It is fair to infer that the second 
version, which is found in some form in the different religions 
of all nations, is a mere allegory, symbolizing some mysterious 
conception of a highly imaginative editor. 

The first account dignifies woman as an important factor in 
the creation, equal in power and glory with man. The second 
makes her ia mere afterthought. The world in good running 
order without her. The only reason for her advent being the 
solitude of man. 

There is something sublime in bringing order out of chaos ; 
light out of darkness ; giving each planet its place in the solar 
system ; oceans and lands their limits ; wholly inconsistent with 
a petty surgical operation, to find material for the mother of the 
race. It is on this allegory that all the enemies of women rest 
their battering rams, to prove her inferiority. Accepting the 
view that man was prior in the creation, some Scriptural writers 
say that as the woman was of the man, therefore, her position 
should be one of subjection. Grant it, then as the historical 
fact is reversed in our day, and the man is now of the woman» 
shall his place be one of subjection } 
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The equal position declared in the first account must prove 
more satisfactory to both sexes ; created alike in the image of 
God — The Heavenly Mother and Father. 

Thus, the Old Testament, **in the beginning," proclaims the 
simultaneous creation of man and woman, the eternity and 
equality of sex ; and the New Testament echoes back through 
the centuries the individual sovereignty of woman growing out 
of this natural fact. Paul, in speaking of equality as the very 
soul and essence of Christianity, said, *' There is neither Jew nor 
Greek, there is neither bond nor free, there is neither male nor 
female ; for ye are all one in Christ Jesus." With this recog- 
nition of the feminine element in the Godhead in the Old 
Testament, and this declaration of the equality of the sexes in 
the New, we may well wonder at the contemptible status 
woman occupies in the Christian Church of to-day. 

All the commentators and publicists writing on woman's 
position, go through an immense amount of fine-spun meta- 
physical speculations, to prove *her subordination in harmony 
with the Creator's original design. 

It is evident that some wily writer, seeing the perfect 
equality of man and woman in the first chapter, felt it important 
for the dignity and dominion of man to effect woman's subor- 
dination in some way. To do this a spirit of evil must be 
introduced, which at once proved itself stronger than the spirit 
of good, and man's supremacy was based on the downfall of all 
that had just been pronounced very good. This spirit of evil 
evidently existed before the supposed fall of man, hence woman 
was not the origin of sin as so often asserted. E. C. S. 



In V. 23 Adam proclaims the eternal oneness of the happy 
pair, *'This is now bone of my bone and flesh of my flesh;" no 
hint of her subordination. How could men, admitting these 
words to be divine revelation, ever have preached the subjection 
of woman ! 

Next comes the naming of the mother of the race. "She 
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shall be called Woman," in the ancient form of the word 
Womb-man. She was man and more than man because of her 
maternity. 

The assertion of the supremacy of the woman in the 
marriage relation is contained in v. 24: ** Therefore shall a man 
leave his father and his mother and cleave unto his wife." 
Nothing is said of the headship of man, but he is commanded 
to make her the head of the household, the home, a rule 
followed for centuries under the Matriarchate. L. D. B. 
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Chapter III. 



Cenesitut: 1-24, 

X Now the serpoit was more subtle than any 
Sieast of the field which the Lord God had made. 
And he said unto the woman, Yea, hath God said, 
Ye shall not eat of every tree of the {garden ? 

3 And the woman said unto the serpent, We 
may eat of the fruit of the trees of the garden : 

3 £ut of the fruit of the tree which is in the 
midst of the garden, God hath said Ye shall not 
•eat of it, neither shall ye touch it, lest ye die. 

4 And the serpent said unto the woman, Ye 
'Shall not surely die : 

5 For God doth know that in the day ye eat 
thereof then your eyes shall be opened, and ye 
shall be as gods, knowing good and evil. 

6 And when the woman saw that the tree nvas 
^ood for food, and that it ntas pleasant to the eyes, 
and a tree to be desired to make cne wise, she 
took of the fruit thereof, and d:d eat and gave also 
unto her husband with her ; and he did eat. 

7 And the eyes of them both were opened, and 
they knew that they were naked ; and they sewed 
lig leaves together, and made themselves aprons. 

8 And they heard the voice of the Lord God 
walking in the garden in the cool of the day ; and 
Adam and his wife hid themselves from the pres- 
ence of the Lord God amongst the trees in the 
garden. 

9 And the Lord God called unto Adam, and said 
unto him. Where art thou t 

10 And he said, I heard thy voice in the garden, 
and I was afraid, because I ivas naked ; and I hid 
myself. 

iz And he said. Who told thee that thou wast 
naked ? Hast thou eaten of the tree, whereof I 
commanded thee that thou shouldst not eat ? 

12 And the man said, The woman whom thou 
gavest to be with me, she gave me of the tree, and 
i did eat. 

13 And the Lord God said unto the woman. 
What is this that thou hast done ? And the woman 
said, The serpent beguiled me, and I did eat. 



14 And the Lord God said unto the serpent^ 
Because thou hast done this, thou art cursed 
above all cuttle, and above every beast of the 
field : upon thy belly shalt thou go, and dust shalt 
thou eat all the duys of thy life : 

15 And I will put enmity between thee and the 
woman, and between thy seed and her seed ; it 
shall bruise thy head and thou shalt bruise his 
heel. 

16 Unto the woman he said, I will greatly 
multiply thy sorrow and thy conception ; in sorrow 
thou shalt bring forth children ; and thy desire 
shall be to thy husband, and he shall rule over 
thee. 

17 And unto Adam he said. Because thou hasi 
hearkened unto the voice of thy wife, and hast 
eaten of the tree, of which I commanded thee, say- 
ing, lliou shalt not eat of it ; cursed is the ground 
for thy sake ; in sorrow shalt thou eat ^it all the 
days of thy life ; 

18 Thorns also and thistles shall It bring forth to 
thee ; and thou shalt eat the herb of the field ; 

19 In the sweat of thy face shalt thou eat bread 
till thou return unto the ground ; for out of it wast 
thou taken ; for dust thou art^ and unto dust shalt 
thou return. 

30 And Adam called his wife's name Eve ; 
because she was the mother of all living. 

21 Unto Adam also and to his wife did the Lord 
God make coats of skins and clothed them. 

22 IT And the Lord God said, Behold the man is 
become as one of us, to know good and evil ; and 
now, lest he put forth his hand, and take also of 
the tree of life, and eat, and live for ever ; 

23 Therefore the Lord God sent him forth from 
the garden of Eden, to till the ground from whence 
he was taken. 

24 So he drove out the man : and he placed at 
the east of the garden of Eden cherubim, and a 
flaming sword which turned every way, to keep 
the way of the tree of life. 



ADAM CLARKE, in his commentaries, asks the question, **is 
this an allegory.'*" He finds it beset with so many 
difificulties as an historical fact, that he inclines at first to 
regard it as a fable, a mere symbol, of some hidden truth. His 
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mind seems more troubled about the serpent than any other 
personage in the drama. As snakes cannot walk upright, and 
have never been known to speak, he thinks this beguiling 
creature must have been an ourang-outang, or some species of 
ape. However, after expressing all his doubts, he rests in the 
assumption that it must be taken literally, and that with higher 
knowledge of the possibilities of all living things, many seeming 
improbabilities will be fully realized. 

A learned professor in Yale College,* before a large class of 
students, expressed serious doubts as to the forbidden fruit 
being an apple, as none grew in that latitude. He thinks it 
must have been a quince. If the serpent and the apple are to 
be withdrawn thus recklessly from the tableaux, it is feared 
that with advancing civilization the whole drama may fall into 
discredit. Scientists tells us that ** the missing link" between 
the ape and man, has recently been discovered, so that we can 
now trace back an unbroken line of ancestors to the dawn of 
creation. 

As out of this allegory grows the doctrines of original sin,, 
the fall of man, and woman the author of all our woes, and the- 
curses on the serpent, the woman, and the man; the Darwinian 
theory of the gradual growth of the race from a lower to a. 
higher type of animal life, is more hopeful and encouraging. 
However, as our chief interest is in woman's part in the drama, 
we are equally pleased with her attitude, whether as a myth ia 
an allegory, or as the heroine of an historical occurrence. 

In this prolonged interview, the unprejudiced reader must 
be impressed with the courage, the dignity, and the lofty 
ambition of the woman. The tempter evidently had a profound 
knowledge of human nature, and saw at a glance the high 
character of the person he met by chance in his walks in the 
garden. He did not try to tempt her from the path of duty by 
brilliant jewels, rich dresses, worldly luxuries or pleasures, but 
with the promise of knowledge, with the wisdom of the Gods^ 



* Daniel Cady Eaton, Professor of Botany. 
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Like Socrates or Plato, his powers of conversation and asking 
puzzling questions, were no doubt marvellous, and he roused in 
the woman that intense thirst for knowledge, that the simple 
pleasures of picking flowers and talking with Adam did not 
satisfy. Compared with Adam she appears to great advantage 
through the entire drama. 

The curse pronounced on woman is inserted in an unfriendly 
spirit to justify her degradation and subjection to man. With 
obedience to the laws of health, diet, dress, and exercise, the 
period of maternity should be one of added vigor in both body 
and mind, a perfectly natural operation should not be attended 
with suffering. By the observance of physical and psychical 
laws the supposed curse can be easily transformed into a blessing. 
Some churchmen speak of maternity as a disability, and then 
chant the Magnificat in all their cathedrals round the globe. 
Through all life's shifting scenes, the mother of the race has 
been the greatest factor in civilization. 

We hear the opinion often expressed, that woman always 
has, and always will be in subjection. Neither assertion is true. 
She enjoyed unlimited individual freedom for many centuries, 
and the events of the present day all point to her speedy 
emancipation. Scientists now give 85,000 years for the growth 
of the race. They assign 60,000 to savagism, 20,000 to bar- 
barism, and 5,000 to civilization. Recent historians tell us that 
for centuries woman reigned supreme. That period was called 
the Matriarchate. Then man seized the reins of government, 
and we are now under the Patriarchate. But we see on all 
sides new forces gathering, and woman is already abreast with 
man in art, science, literature, and government. The next 
dynasty, in which both will reign as equals, will be the 
Amphiarchate, which is close at hand. 

Psychologists tell us of a sixth sense now in process of 
development, by which we can read each other's mind and 
communicate without speech. The Tempter might have had 
that sense, as he evidently read the minds of both the creature and 
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the Creator, if we are to take this account as literally true, as 
Adam Clarke advises. E. C. S. 



Note the significant fact that we always hear of the "fall of 
-man," not the fall of woman, showing that the consensus of 
human thought has been more unerring than masculine inter* 
pretation. Reading this narrative carefully, it is amazing that 
any set of men ever claimed that the dogma of the inferiority 
of woman is here set forth. The conduct of Eve from the be- 
ginning to the end is so superior to that of Adam. The com- 
mand not to eat of the fruit of the tree of Knowledge was given 
to the man alone before woman was formed. Genesis ii, 17. 
Therefore the injunction was not brought to Eve with the im- 
pressive solemnity of a Divine Voice, but whispered to her by 
her husband and equal. It was a serpent supernaturally en- 
dowed, a seraphim as Scott and other commentators have 
claimed, who talked with Eve, and whose words might reason- 
ably seem superior to the second-hand story of her companion — 
nor does the woman yield at once. She quotes the command 
not to eat of the fruit to which the serpent replies "Dying ye 
shall not die," v. 4, literal translation. In other words telling 
her that if the mortal body does perish, the immortal part shall 
live forever, and offering as the reward of her act the attain- 
ment of Knowledge. 

Then the woman fearless of death if she can gain wisdom 
takes of the fruit ; and all this time Adam standing beside her 
interposes no word of objection. " Her husband with her " are 
the words of v. 6. Had he been the representative of the 
divinely appointed head in married life, he assuredly would have 
taken upon himself the burden of the discussion with the serpent, 
but no, he is silent in this crisis of their fate. Having had the 
command from God himself he interposes no word of warning 
or remonstrance, but takes the fruit from the hand of his wife 
■without a protest. It takes six verses to describe the " fall " of 
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woman, the fall of man is contemptuously dismissed in a line and 
a half. 

The subsequent conduct of Adam was to the last degree das- 
tardly. When the awful time of reckoning comes, and the 
Jehovah God appears to demand why his command has been 
disobeyed, Adam endeavors to shield himself behind the gentle 
being he has declared to be so dear. ** The woman thou gavest 
to be with me, she gave me and I did eat,'* he whines — trying 
to shield himself at his wife's expense ! Again we are amazed 
that upon such a story men have built up a theory of their 
superiority ! 

Then follows what has been called the curse. Is it not 
rather a prediction } First is the future fate of the serpent 
described, the enmity of the whole human race — **it shall lie in 
wait for thee as to the head" (v. 15, literal translation). Next 
the subjection of the woman is foretold, thy husband ** shall rule 
over thee," v. 16. Lastly the long struggle of man with the 
forces of nature is portrayed. ** In the sweat of thy face thou 
shalt eat food until thy turning back to the earth " (v. 19, literal 
translation). With the evolution of humanity an ever increasing 
number of men have ceased to toil for their bread with their 
hands, and with the introduction of improved machinery, and 
the uplifting of the race there will come a time when there shall 
be no severities of labor, and when women shall be freed from 
all oppressions. 

"And Adam called his wife's name Life for she was the 
mother of all living" (v. 20, literal translation). 

It is a pity that all versions of the Bible do not give this 
word instead of the Hebrew Eve. She was Life, the eternal 
mother, the first representative of the more valuable and impor- 
portant half of the human race, L. D. B. 
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Chapter IV. 



Genesis zv: i-'ti^ i<f% 23, 

X And Adam knew Eve his wife ; and she con- 
ceived, and bare Cain, and said, I have gotten a 
man from the Lord. 

2 And she again bare his brother AbeL And 
Abel was a keeper of sheep, but Cain was a tiller 
of the ground* 

3 And in process of time it came to pass, that 
-Cain brought of the fruit of the ground an offering 
unto the Lord. 

4 And Abel, he also brought oi the firstlings 
of his flock and of the &t thereof. And the Lord 
had respect unto Abel and to his offeriiq^. 

5 But unto Cain and to his offering he had not 
respect. And Cain was very wroth, and his coun- 
tenance fell. 

6 And the Lord said unto Cain, Why art thou 
-wroth T and why is thy counte n an c e fallen ? 

7 If thou doest well, shalt thou not be accepted : 
and if thou doest not well, sin lieth at the door : and 
unto thee shall be his desire, and thou shalt rule 
•over him. 



8 And Cain talked with Abel his brother : and it 
came to pass, when they were in the field, that 
Cain rose up against Abel his brother,and slew him. 

9 If And the Lord said unto Cain, where is Abel 
thy brother ? And he said, I know not : Atn I my 
brother's keeper ? 

zo And he said, What hast thou done T the voice 
of thy brother's blood crieth unto me from the 
ground. 

iz And now art thou cursed firom the earth 
which hath opened her mouth to receive thy 
brother's blood from thy hand. 

xa When thou tillest the ground, it shall not 
henceforth yield tmto thee her straigth; a fugitive 
and a vagabond shalt thou be in the earth. 

X9 % And Lamech took unto him two wives : the 
name of the one wot Adah, and the name of the 
other Ztllah. 

93 And Lamech said unto his wives, Adah and 
Zillah, hear my voice ; ye wives of Lamech, 
hearken unto my speech. 



ONE would naturally suppose that Cain's offering of fruit 
indicated a more refined and spiritual idea of the fitness of 
things than Abel's of animal food. Why Cain's offering 
was rejected as unworthy does not appear. 

There is something pathetic in Eve's joy and faith at the advent 
of her first-born : ** Lo I have a man child from the Lord." 
She evidently thought that Cain was to be to her a great bless- 
ing. Some expositors say that Eve thought that Cain was the 
promised seed that was to bruise the serpent's head ; but Adam 
Clarke, in estimating woman's reasoning powers^ says, ** it was 
too metaphysical an idea for that period." But as that is just 
what the Lord said to Eve, she must have had the capacity to 
understand it. But all speculations as to what Eve thought in 
that eventful hour are vain. Clarke asserts that Cain and Abel 
were twins. Eve must have been too much occupied with her 
vacillating joys and sorrows to have indulged in any connected 
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train of thought. Her grief in the fratricidal tragedy that 
followed can be more easily understood. The dreary environ- 
ments of the mother, and the hopeless prophesies of her future 
struggling life, banished to a dreary, desolate region, beyond 
the love and care of her Creator, is revenged on her children. 
If Adam and Eve merited the severe punishment inflicted on 
them, they should have had some advice from the Heavenly 
Mother and Father as to the sin of propagating such an unworthy 
stock. No good avails in increasing and multiplying evil pro- 
pensities and deformities that produce only crime and misery 
from generation to generation. During the ante-natal period 
the mother should be held sacred, and surrounded with all the 
sweetest influences that Heaven and earth can give, loving com- 
panionship, beautiful scenery, music and flowers, and all the 
pleasures that art in its highest form can produce. 

As the women at this period seem to be myths, no one 
takes the trouble to tell from whence they came. It is sufficient 
that their husbands know, and it is not necessary that the casual 
reader should. The question is often asked, whom did Cain 
marry } Some expositors say that Adam and Eve had other 
sons and daughters living in different parts of the planet, and 
that they married each other. 

There seems to have been no scarcity of women, for Lamech, 
Cain's great grandson, took unto himself two wives. Thus early 
in the history of the race polygamic relations were recognized. 
The phraseology announcing the marriage of Lamech is very 
significant. 

In the case of Adam and Eve the ceremony was more impos- 
ing and dignified. It was declared an equal relation. But with 
the announcement of Lamech's, he simply took two wives, 
Adah and Zillah. Whether the women were willingly cap- 
tured will ever remain an open question. The manner in which 
he is accustomed to issue his orders does not indicate a tender 
relation between the parties. 

" Hear my voice : ye wives of Lamech, and hearken unto my 
speech ! " 
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As the wives made no reply, it shows that they had already 
learned that discreet silence is the only security for domestic 
happiness. 

Naamah the sister of Tubal Cain was supposed to be the 
wife of Noah. Her name in Hebrew signifies the beautiful or 
the gracious. Jewish doctors say her name is recorded here 
because she was an upright, chaste woman, but others affirm 
the contrary because ** the whole world wandered after her." 
But the fact that Naamah*s beauty attracted the multitude, 
does' not prove that she either courted or accepted their 
attentions. 

The manner in which the writer of these chapters presents 
the women so in conflict with Chapters i and v, which immedi- 
ately precede and follow, inclines the unprejudiced mind to rele- 
gate the ii, iii and iv chapters to the realm of fancy as no part 
of the real history of creation*s dawn. 

The curse pronounced on Cain is similar to that inflicted on 
Adam, both were to till the ground, which was to bring forth 
weeds abundantly. Hale's statistics of weeds show their rapid 
and widespread power of propagation. ** A progeny," he says, 
*' more than sufficient in a few years to stock every planet of 
the solar system." In the face of such discouraging facts. Hale 
coolly remarks. ** Such provisions has the just God made to 
fulfil the curse which he promised on man." 

It seems far more rational to believe that the curses on both 
woman and man were but figments of the human brain, and that 
by the observance of natural laws, both labor and maternity 
may prove great blessings. 

With all the modern appliances of steam and electricity, and 
the new inventions in machinery, the cultivation of the soil is 
fast coming to be a recreation and amusement. The farmer now 
sits at ease on his^ plough, while his steed turns up the furrows 
at his will. With machinery the sons of Adam now sow 
and reap their harvests, keep the wheels of their great manufac- 
tories in motion, and with daily increasing speed carry on the 
commerce of the world. The time is at hand when the heavy 
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and women, all worthy our acceptance and example whose lustre 
cannot be dimmed by the false sentiments and vicious charac* 
ters bound up in the same volume. The Bible cannot be ac- 
cepted or rejected as a whole, its teachings are varied and its 
lessons differ widely from each other. In criticising the pecca- 
dilloes of Sarah, Rebecca and Rachel, we would not shadow 
the virtues of Deborah, Huldah and Vashti. In criticising the 
Mosaic code we would not question the wisdom of the golden 
rule and the fifth Commandment. Again the church claims 
special consecration for its cathedrals and priesthood, parts of 
these aristocratic churches are too holy for women to enter, 
boys were early introduced into the choirs for this reason, 
woman singing in an obscure corner closely veiled. A few 
of the more democratic denominations accord women some 
privileges, but invidious discriminations of sex are found 
in all religious organizations, and the most bitter outspoken 
enemies of woman are found among clergymen and bishops of 
the Protestant religion.* 

The canon law, the Scriptures, the creeds and codes and 
church discipline of the leading religions bear the impress of 
fallible man, and not of our ideal great first cause, **the Spirit of 
all Good," that set the universe of matter and mind in motion^ 
and by immutable law holds the land, the sea, the planets^ 
revolving round the great centre of light and heat, each in 
its own elliptic, with millions of stars in harmony all singing 
together, the glory of creation forever and ever. 

Elizabeth Cady Stanton. 



* See the address of Bishop Doane, June 7th, 1895, in the closing exercises of 
St. Agnes School, Albany. 
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Chapter I. 



Ctnesis i: 26^ ^7, 28. 

26 ^ And God said, Let as make man in our 
image, after our likeness : and let them have 
dominion over the fish of the sea, and over the 
fowl of the air, and over the cattle, and over all 
the earth, and over every creeping thing that 
creepeth upon the earth. 

27 So God created man in his own image, in the 



image of God created he him ; male and female 
created he them. 

a8 And God blessed them, and God said unto 
them, Be fruitiul, and multiply, and replenish the 
earth, and subdue it ; and have dominion over the 
fish of the sea, and over the fowl of the air, and 
over every living thing that moveth upon the earth. 



HERE is the sacred historian*s first account of the advent of 
woman ; a simultaneous creation of both sexes, in the im- 
age of God. It is evident from the language that there 
Mras consultation in the Godhead, and that the masculine and 
feminine elements were equally represented. Scott in his com- 
mentaries says, ** this consultation of the Gods is the origin of 
the doctrine of the trinity." But instead of three male per- 
sonages, as generally represented, a Heavenly Father, Mother, 
and Son would seem more rational. 

The first step in the elevation of woman to her true position, 
as an equal factor in human progress, is the cultivation of the 
religious sentiment in regard to her dignity and equality, the 
recognition by the rising generation of an ideal Heavenly 
Mother, to whom their prayers should be addressed, as well as 
to a Father. 

If language has any meaning, we have in these texts a plain 
declaration of the existence of the feminine element in the God- 
head, equal in power and glory with the masculine. The 
Heavenly Mother and Father ! ** God created man in his own 

14 
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burdens of the laborer will all be shifted on the shoulders of 
these tireless machines. And when the woman, too, learns and 
obeys the laws of life, these supposed curses will be but idle 
dreams of the past. The curse falls lightly even now on women 
who live in natural conditions, and with anaesthetics is essentially 
mitigated in all cases. 

When these remedial agents were first discovered, some 
women refused to avail themselves of their blessings, and some 
orthodox physicians refused to administer them, lest they should 
interfere with the wise provisions of Providence in making 
maternity a curse. E. C. S. 



MYTHS OF CREATION. 

Nothing would be more interesting in connection with the 
'* Woman's Bible " than a comparative study of the accounts of the 
creation held by people of different races and faiths. Our Norse 
ancestors, whose myths were of a very exalted nature, recorded 
in their Bible, the Edda, that one day the sons of Bor (a frost 
giant), Odin, Hoener, and Loder, found two trees on the sea 
beach, and from them created the first human pair, man and 
woman. Odin gave them life and spirit, Hoener endowed them 
with reason and motion, and Loder gave them the senses and 
physical characteristics. The man they called Ask, and the 
woman Embla. Prof. Anderson finds in the brothers the three- 
fold Trinity of the Bible. It is easy to fancy that there is some 
philological connection between the names of the first pair in 
the Bible and in the Edda. Perhaps the formation of the first 
pair out of trees had a deep connection with the tree of life, 
Ygdrasil, which extended, according to Norse mythology 
throughout the universe, furnishing bodies for mankind from its 
branches. It had three great roots, one extending to the 
nebulous world, and this was constantly gnawed by the serpent 
Nidhug. There was nothing in the Norse mythology that 
taught the degradation of woman, and the lay of Sigdrifa, in 
the Eida, is one of the noblest conceptions of the character of 
woman in all literature. 
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North American Indian mythology has the human race 
born of the earth, but the writer cannot learn that women held 
an inferior place. Among the Quiches the mothers and fathers 
of old slept in the waters, covered with green, under a limpid 
twilight, from which the earth and they were called out by a 
mighty wind. The Algonkins believed the human family were 
the children of Michabo, the spirit of the dawn, and their 
supreme deity. In their language the words earth, mother and 
father were from the same root. Many tribes claim descent 
from a raven, symbolizing the clouds ; others from a dog, which 
is the symbol of the water goddess. 

Dr. and Madame Le Plongeon relate that in their discoveries 
among the buried remains of the Mayas in Yucatan, everything 
marks a very high state of civilization. In one of the exhumed 
temples they found pictures on the walls, which seem to be a 
combination of the stories of the Garden of Eden and Cain and 
Abel. The Serpent was always the royal emblem, because the 
shape of Yucatan is that of a serpent ready to spring. It was 
the custom among the Mayas for the oldest son of the king to 
be a priest, and the second son to marry the oldest daughter. 
The pictures represent that the oldest son in this particular case 
was dissatisfied with this arrangement, and wanted to marry the 
sister himself. To tempt her he sends a basket of apples by a 
messenger. He stands watching the way in which the present 
is received, and the serpent in the picture (indicating the royal 
family), makes it curiously suggestive of the temptation of Eve. 
The sister, however, rejects the present, and this so enrages the 
elder brother that he kills the younger, who accordingly is 
deified by the Mayas. The image of Chacmohl was discovered 
by the Le Plongeons, and is now in the possession of the 
Mexican Government. Perhaps these brothers were twins, as 
the commentator says Cain and Abel were, and that gave rise 
to the jealousy. 

Nothing can surpass in grandeur the account in the first 
chapter of Genesis of the creation of the race, and it satisfies 
the highest aspirations and the deepest longings of the human 
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soul. No matter of what material formed, or through how 
many ages the formative period ran, or is to run, the image of 
<jod is the birthright of man, male and female. Whatever the 
second chapter may mean, it cannot set aside the first. It 
probably has a deep spiritual significance which mankind will 
appreciate when cavilling about the letter ceases. To the 
writer's mind its meaning is best expressed in the words of 
<joethe : ** The eternal womanly leads us on." C. B. C. 
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Chapter V. 



Gttusisv: /, 2. 

X This IS the book of the generations of Adam. 
In the day that God created man, in the h'keness 
of God made he him. 



3 Male and female created he them ; and blessed 
them, and called their name Adam, in the day 
when they were created. 



HERE we have the first account of the dual creation verified. 
Man and woman a simultaneous creation, alike in the 
image of God. 
The dual relation, both in the Godhead and humanity, is 
here again declared, though contradicted in the intervening^ 
chapters. In this and the following chapters we have a prolix 
statement of the births, deaths, and ages in the male line. Thejr 
all take wives, beget sons, but nothing is said of the origin or 
destiny of the wives and daughters ; they are incidentally men- 
tioned merely as necessary factors in the propagation of the 
male line. 

The men of this period seem to have lived to a ripe old age,, 
but nothing is said of the age of the women ; it is probable 
as child-bearing was their chief ambition, that men had a 
succession of wives, all gathered to their fathers in the prime of 
life. Although Eve and her daughters devoted their energies 
to this occupation, yet the entire credit for the growth of the 
race is given to Adam and his male descendants. In all this 
chapter the begetting of the oldest son is made prominent, his 
name only is given, and the begetting of more **sons and 
daughters'* is cursorily mentioned. Here is the first suggestion 
of the law of primogeniture responsible for so many of the evils 
that perplexed our Saxon fathers. E. C. S. 
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'Ctnesisvi: I'S, 14^22, 

I And it came to pass, when men began to 
multiply on the fiice of the earth, and daughters 
ivere bom unto them, 

a That the sons of God saw the daughters of 
-men that they tuert fair ; and they took them 
wives of all which they chose. 

3 And the Lord said, My spirit shall not 
always strive with man, for that he also it flesh : 
-yet his days shall be a hundred and twenty 
years. 

4 There were giants in the earth in those days ; 
^md also after that, when the sons of God came in 
vnto the daughters of men, and they bare children 
xo them, the same became mighty men which were 
of old, men of renown. 

5 \ And God saw that the wickedness of man 
.^tMs great in the earth, and tJuU every imaguiation 
of the thoughts of his heart was only evil continu- 
mlly. 

6 And it repented the Lord that he had made 
man on the earth, and it grieved him at hb 
iieart. 

7 And the Lord said, I will destroy man whom 
1 have created irom the face of the earth ; both 
man and beast, and the creeping thing, and the 
fowls of ^e air ; for it repenteth ma that I have 
snade them. 

8 But Noah found grace in the eyes of the Lord. 
Z3 And God said unto Noah, 

14 \ Make thee an ark of gopher wood ; rooms 



shalt thou make in the ark, and shalt pitch it 
within and without with pitch. 

z5 And this u tht/ashion which thou shalt 
make it of\ The length of the ark ^Ao// be three 
hundred cubits, the breadth of it fifty cubits and 
the height of it thirty cubits. 

16 A window shalt thou make to the ark, and in 
a cubit shalt thou finish it above ; and the door of 
the ark shalt thoa set in the side thereof; with 
lower, second, and third stories shalt thou make it. 

17 And, behold, I, even I, do bring a flood of 
waters upon the earth, to destroy all flesh, wherein 
is the breath of life, from tmder heaven ; emd 
everything that is in the earth shall die. 

x8 But with thee will I establish my covenant; 
and thou shalt come into the ark, thou, and thy 
sons, and thy wife, and thy sons' wives with thee. 

19 And of every living thing of all flesh, two of 
every sort shalt thou bring into the ark, to keep 
them alive with thee ; they shall be male and 
female. 

30 Of fowls after their kind, and of cattle after 
their kind, of every creeping thing of the earth, 
after his kind ; two of every sort shall come unto 
thee, to keep them alive. 

31 And take thou unto thee of all food that is 
eaten, and thou shalt gather it to thee ; and it 
shall be for food for thee, and for them. 

33 Thus did Noah ; according to all that God 
commanded him, so did he. 



The Jews evidently believed the males the superior sex. 
Men are called **the sons of God," women "the daughters of 
men." From the text it would seem that the influence of the 
wives was not elevating and inspiring, and that the sin and misery 
resulting from their marriages, all attributed to the women. 
This condition of things so discouraged the Creator that he 
determined to blot out both man and beast, the fowls of the air 
and the creeping things on the earth. How very human this 
sounds. It shows what a low ideal the Jews had of the great 
first cause, from which the moral and material world of thought 
and action were evolved. 

It was in mature life, when chastened by the experiences 
and trials of her early day, that Seth was born to Eve. It was 
among the descendants of Seth that purer morals and religion 
were cultivated. Intermarriage with the descendants of Cain 
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had corrupted the progeny, perplexed the Creator, and precipi- 
tated the flood. 

The female of each species of animal was preserved ; males 
and females all walked into the ark two by two, and out again 
in equal and loving companionship. It has been a question 
with critics whether the ark was large enough for all it was 
supposed to contain. Commentators seem to agree as to its 
capacity to accommodate men, women, children, animals, and 
the food necessary for their preservation. Adam Clarke tells 
us that Noah and his family and the birds occupied the third 
story, so they had the benefit of the one window it contained. 

The paucity of .light and air in this ancient vessel shows 
that woman had no part in its architecture, or a series of port 
holes would have been deemed indispensable. Commentators 
relegate all difficulties to the direct intervention of Providence. 
The ark, made by unseen hands, like a palace of india rubber,, 
was capable of expanding indefinitely; the spirit of all good> 
caused the lion and lamb to lie down peaceably together. To 
attribute all the myths, allegories, and parables to the inter- 
position of Providence, ever working outside of his owa 
inexorable laws, is to confuse and set at defiance hunian reason,, 
and prevent all stimulus to investigation. 

In several following chapters we have the history of Abram 
and Sarah, their wanderings from the land of their nativity to 
Canaan, their blunders on the journey, their grief at having no 
children, except one son by Hagar, his concubine, who was 
afterwards driven from their door, into the wilderness. How- 
ever, Sarah in her old age was blessed with a son of her own,, 
which event gave them great joy and satisfaction. As Sarah 
did not possess any of the heroic virtues, worthy our imitation,, 
we need not linger either to praise or blame her characteristics. 
Neither she nor Abraham deemed it important to speak the 
truth when any form of tergiversation might serve them. In. 
fact the wives of the patriarchs, all untruthful, and one a klepto- 
maniac, but illustrate the law, that the cardinal virtues are 
seldom found in oppressed classes. E. C. S. 
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A careful study of the Bible would alter the views of many 
as to what it teaches about the position of women. The trouble 
is too often instead of searching the Bible to see what is right, 
we form our belief, and then search for Bible texts to sustain 
us, and are satisfied with isolated texts without regard to con- 
text, and ask no questions as to the circumstances that may 
have existed then but do not now. We forget that portions of 
the Bible are only histories of events given as a chain of 
evidence to sustain the fact that the real revelations of the God- 
head, be it in any form, are true. Second, that our translators 
were not inspired, and that we have strong presumptive proof 
that prejudice of education was in some instances stronger than 
the grammatical context, in translating these contested points. 
For instance, the word translated obey between husband and 
wife, is in but one instance in the New Testament the word 
used between master and servant, parent and child, but is the 
word that in other places is translated defer. The one instance 
states Sarah obeyed Abram. Read that history and you will 
find that in both instances in which she obeyed, God had to 
interfere with a miracle to save them from the result of that 
obedience, and both Abram and Sarah were reproved. While 
twice, once by direct command of God, Abram obeyed Sarah. 
You cannot find a direct command of God or Christ for the wife 
to obey the husband. 

It was Eve's curse that her desire should be to her husband, 
and he should rule over her. Have you not seen her clinging 
to a drunken or brutal husband, and read in letters of fire upon 
her forehead her curse } But God did not say the curse 
was good, nor bid Adam enforce it. Nor did he say, all men 
shall rule over thee. For Adam, not Eve, the earth was to 
bring forth the thorn and the thistle, and he was to eat his 
bread by the sweat of his brow. Yet I never heard a sermon 
.on the sin of uprooting weeds, or letting Eve, as she does, help 
him to bear his burden. It is when she tries to lighten her 
load that the world is afraid of sacrilege and the overthrow of 
nature. C. B. C. 
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In the story " of the sons of God, and the daughters of 
men " — we find a myth like those of Greek, Roman and Scandi- 
navian fable, demi-gods love mortal maidens and their off- 
spring are giants. Then follows the traditional account of 
some great cataclysm of the last glacial epoch. According to 
the latest geological students, Wright, McGee and others ; 
the records of Niagara, the falls of St. Anthony and other glacial 
chasms, indicate that the great ice caps receded for the last 
time about seven thousand years ago; the latest archeological 
discoveries carry our historical knowledge of mankind back 
nearly four thousand years B. C, so that some record of the 
mighty floods which must have followed the breaking of great 
g;lac4al dams might well survive in the stories of the nations. 

Abram who came from Ur of the Chaldees brought with 
him the Chaldean story of the flood. At that time Ur, now a 
town fifty miles inland, was a great seaport of the Persian gulf. 
Their story of the flood is that of a maritime people; in it the ark 
is a well built ship, Hasisadra, the Chaldean Noah takes on 
board not only his own family, but his neighbors and friends ; a 
pilot is employed to guide the course, and proper provision is 
made for the voyage. A raven and a dove are sent out as in 
the biblical account, and a fortunate landing effected. 

L. D. B. 
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Chapter VI. 



^Genesis xxi. 

I And the Lord visited Sarah as he had said. 

3 For Sarah bare Abraham a soa in his old 
-age. 

3 And Abraham called the name of his son whom 
.Sarah bare to him, Isaac. 

5 And Abraham was a hundred years old, when 
his son Isaac was bom unto him. 

6 If And Sarah said, God hath made me to laugh, 
so tJtai all that hear will laugh with me. 

9 IT And Sarah saw the son of liagar the Egyp- 
Ttian, which she had borne unto Abraham, mock- 
ing. 

10 Wherefore she said unto Abraham, Cast out 
this bondwoman and her son ; for the son of this 
bondwoman shall not be heir with my son, evea 
with Isaac. 

IX And the thing was very grievous in Abra- 
.ham's sight. 

13 IT And God said unto Abraham. Let it not be 
..grievous in thy sight ; in all that Sarah hath said 
unto thee, hearken unto her voice; for in Isaac shall 
thy seed be called. 

13 And also of the son of the bondwoman will I 
.make a nadon, because he is thy seed. 

X4 And Abraham rose up early in the morning, 



and took bread, and a bottle of water, and gave U 
unto Hagar, putting it on her shoulder, and the 
child, and sent her away; and she departed, and 
wandered in the wilderness of Beer-sheba. 

x5 And the water was spent in the bottle, and 
she cast the child under one of the shrubs. 

17 And she went, and sat her down over against 
hint a good way off : for she said. Let me not see 
the death of the child. And she lifted up her voice, 
and wept. 

17 And God heard the voice of the lad ; and 
the angel of God called to Hagar out of heaven, 
and said unto her. What aileth thee, Hagar ? fear 
nor, for God hath heard the voice of the lad where 
he M. 

i8 Arise, lift up the lad, and hold him in thine 
hand: for I will make him a great nation. 

19 And God opened her eyes, and she saw a well 
of water : and she went, and filled the bottle with 
water, and gave the lad drink. 

20 And God was with the lad ; and he grew, 
and dwelt in the wilderness, and became an 
archer. 

31 And he dwelt in the wilderness of Paran ; and 
his mother took him a wife out of the land of Egypt. 



THE great event of Isaac's birth having taken place, Sarah 
is represented through several chapters as laughing, even 
in the presence of angels, not only in the anticipation of 
motherhood, but in its realization. She evidently forgot that 
maternity was intended as a curse on all Eve's daughters, for 
the sin of the first woman, and all merry-making on such occa- 
sions was unpardonable. Some philosophers consider the most 
^exalted of all forms of love to be that of a mother for her chil- 
dren. But this divine awakening of a new affection does not 
■seem to have softened Sarah's heart towards her unfortunate slave 
Hagar. And so far from Sarah's desire being to her husband, 
and Abraham dominating her, he seemed to be under her con- 
trol, as the Lord told him ** to hearken to her voice, and to obey 
Jier command." In so doing he drives Hagar out of his house. 
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In this scene Abraham does not appear in a very attractive- 
light, rising early in the morning, and sending his child and its 
mother forth into the wilderness, with a breakfast of bread and 
water, to care for themselves. Why did he not provide them 
with a servant, an ass laden with provisions, and a tent to shelter 
them from the elements, or better still, some abiding, resting 
place. Common humanity demanded this much attention to 
his own son and the woman who bore him. But the worst- 
feature in this drama is that it seems to have been done with. 
Jehovah's approval. 

Does any one seriously believe that the great spirit of all 
good talked with these Jews, and really said the extraordinary 
things they report } It was, however, a very cunning way for 
the Patriarchs to enforce their own authority, to do whatever 
they desired, and say the Lord commanded them to do and say 
thus and so. Many pulpits even in our day enforce their lessons 
of subjection for woman with the same authority, **Thus saith 
the Lord," "Thou shalt," and ''Thou shall not." E. C. S. 



Genesis xxiii. 

I And Sarah was a hundred and seven and 
twenty years old. 

a And Sarah died in Kirjath-arba ; the same is 
Hebron in the land of Canaan: and Abraham came 
to mourn for Sarah, and to weep for her. 

3 IT And Abraham stood up from before his dead, 
and spake unto the sons of Heth, saying, 

4 I am a stranger and a sojourner with you : 
give me a possession of a buryingplace with you, 
that I may bury my dead out of my sight. 

5 And the children of Heth answered Abraham, 
saying unto him. 

6 Hear us, my lord : thou art a mighty prince 
among us : in the choice of our sepulchres bury thy 
dead; none of us shall withhold from thee his sepul- 
chre. 

7 And Abraham stood up, and bowed himself to 
the people of the land. 

8 And he communed with them, sayii^. If it be 
your mind that I should bury my dead out of my 



sight, hear me, and entreat Ephron the son of Zo— 
bar. 

9 That he may give me thecaveof Machpelah, 
which he hath, which is in the end of his field ; for 
as much money as it is worth. 

14 And Ephron answered Abraham, saying unto- 
him. 

15 My lord, hearken unto me: the land is worth 
four hundred shekels of silver; what is that betwixt 
me and thee ? bury therefore thy dead. 

z6 And Abraham hearkened unto Ephron ; and 
Abraham weighed to Ephron the silver, which he 
had named in the audience of the sons of Heth, 
four hundred shekels of silver, current money with 
the merchant. 

19 And after this, Abraham buried Sarah his vrife 
in the cave of the field of Machpelah before Mamre. 

20 And the field, and the cave that is therein, 
were made sure unto Abraham for a buryingplace 
by the sons of Heth. 



It is seldom that the age and death of any woman, are re- 
corded by the sacred historian, but Sarah seems to have been 
specially honored, not only in the mention of her demise and 
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ripe years, but in the tender manifestations of grief by Abraham,, 
and his painstaking selection of her burial place. That Abra- 
ham paid for all this in silver, ** current money with the mer- 
chant," might suggest to the financiers of our day that our 
commercial relations might be adjusted with the same coin,, 
especially as we have plenty of it. 

If our bimetallists in the halls of legislation were conversant 
with sacred history, they might get fresh inspiration from the 
views of the Patriarchs on good money. 

Some critics tell us that there was no coined money at that 
time ; the Israelites had no written language, no commerce witk 
neighboring tribes, and that they could neither read nor write. 

Whilst we drop a tear at the tomb of Sarah, we cannot rec- 
ommend her as an example to the young women of our day, as. 
she lacked several of the cardinal virtues. She was undignified,, 
untruthful, and unkind to Hagar. But our moral standard differs 
from that of the period in which she lived, as our ideas of right 
and wrong are not innate, but depend on education. Sarak 
probably lived up to the light that was in her. E. C. S. 



The cruelty and injustice of Abraham and Sarah, as com-- 
mented on by Mrs. Stanton, doubtless stand out much more 
prominently in this condensed account than their proper pro- 
portions to the motives which actuated the figures in the drartia. 
If we tiake any part of the story we must take it all, and 
remember that it had been promised to Abraham that of 
Ishmael a great nation should be born. Whether this was an 
actual revelation from God, or a prophetic vision that Abraham 
had, or is interpolated by the historian to correspond with the 
actual facts that transpired, in either case the firm belief that no- 
harm could come to Ishmael, must be taken into account when 
estimating the motives which led Abraham and Sarah, for 
doubtless Abraham told Sarah of his vision, to send Hagar and 
her son off into the wilderness ; just as much as the firm belief 
that the promise of God with regard to his seed would be 
fulfilled made Abraham, a little afterward, prepare to offer up 
his son Isaac. 
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Abraham loved and honored his wife very greatly, probably 
admiring equally her beauty and strength of character. 
Abraham was ten years older than Sarah and we read that he 
was seventy-five years old when he started from Haran for the 
land of Canaan. Some time after this driven, by famine, he went 
down into Egypt, and here when she must have been at least 
seventy years of age the Egyptians saw that she was very fair, 
and the princes of Pharaoh so praised her beauty to their royal 
master that he sent and took her for his wife. The same thing 
liappened when she was ninety years old, when she was seized 
by Abimelech, king of Gerar. In both cases they told, not a 
lie, but a half truth, for Sarah was Abraham's half sister, it 
teing then the custom for children of the same father by 
different mothers to marry. Abraham's deceit was brought 
about by cowardice, while Sarah connived at the fraud for love 
of her husband, being besought to do so to save his life. Per- 
liaps, too, she might have been amenable to the gracious tribute 
to her beauty that Abraham gave in asking the request. 

Sarah's strength of character is shown all through her 
history. Wherever she is mentioned the reader is made to feel 
that she is an important part of the narrative; and not merely a 
connecting link between two generations. In this story she 
carries her point, and Abraham follows her instructions 
implicitly, nay, is even commanded by God to do so. 

Notwithstanding that Abraham mourned Sarah so sincerely, 
ivithin three years after she died, and when at the ripe age of a 
hundred and forty years, he married again and the six children 
Tie begat by Keturah he took quite as a matter of course, 
although half a century before, when told that a son should be 
born to him, he laughed incredulously. Abraham had his fail- 
ings, some of which are shared by the moderns, yet doubtless 
lie was a moral giant compared with other men of the land from 
which he came and of the nations around him. As such he 
was chosen as the founder of a race whose history should 
promulgate the idea of the one true God. Certainly the 
descendants from this remarkable trio have retained their own 
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peculiar characteristics and have ever been worshippers at the 
shrine of Jehovah. 

A singular fact may be mentioned here that Mrs. Souvielle 
in her book "The Sequel to the Parliament of Religions," has 
shown that from Midian» one of the sons of Keturah, came 
Jethro or Zoroaster. 

Western thinkers are so matter-of-fact in their speech and 
thought that it might not have occurred to them that the true 
value of this story of Sarah and Hagar, like that of all else, not 
only in our own Bible but in the scriptures of other faiths, lies 
in the esoteric meaning, had it not been for Paul, that prince of 
occult philosophers, who distinctly says, according to the old 
version, that it is an allegory ; according to the revised, that it 
contains an allegory: **for these women are two covenants,** 
one bearing children unto bondage, the other unto freedom. It 
is our privilege, Paul goes on to teach, to be children of the free 
woman, but although we are this by birthright, yet there has to 
be a personal appreciation of that fact, and an effort to maintain 
our liberty. The mystical significance of this allegory has 
never been elucidated in reference to the position of woman, 
but it may well be considered as establishing her claim, not 
only for personal freedom, but for the integrity of the home. 
Acting according to the customs of the day, Sarah connived at 
her own degradation. Later, when her womanly dignity was 
developed by reason of her motherhood, she saw what should 
be her true position in her home, and she made her rightful 
demand for unrivalled supremacy in that home and in her 
husband's affections. She was blessed of God in taking that 
attitude, and was held up to the elect descendants of Abraham 
nearly 1660 years later by the Apostle Peter as an example to 
be imitated. And these later women are to be Sarah's 
daughters, we are told, if like her, they **are not afraid with 
any amazement," or as the new version hath it, if they **are not 
put in fear by any terror." 

Even as mere history the life and character of Sarah 
certainly do not intimate that it was the Divine plan that 
woman was to be a subordinate, either in person or in her 
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Tiome. Taken esoterically, as all ancient Oriental writings 
must be to get their full significance, it is an inspiration to 
woman to-day to stand for her liberty. The bondwoman must 
be cast out. All that makes for industrial bondage, for sex 
slavery and humiliation, for the dwarfing of individuality, and 
for the thralldom of the soul, must be cast out from our home, 
from society, and from our lives. The woman who does not 
claim her birthright of freedom will remain in the wilderness 
ivith the children that she has borne in degradation, heart 
starvation, and anguish of spirit, only to find that they are 
Ishmaels, with their hand against every man. They will be 
the subjects of Divine care and protection until their destiny is 
worked out. But she who is to be the mother of kings must 
Tierself be free, and have surroundings conducive to maintaining 
her own purity and dignity. After long ages of freedom shall 
Tiave eradicated from woman's mind and heart the thought 
liabits of the slave, then will she be a true daughter of Sarah, 
the Princess. C. B. C. 

Abraham has been held up as one of the model men of 
sacred history. One credit he doubtless deserves, he was a 
monotheist, in the midst of the degraded and cruel forms of 
religion then prevalent in all the oriental world ; this man and 
his wife saw enough of the light to worship a God of Spirit. 
Yet we find his conduct to the last degree reprehensible. While 
in Egypt in order to gain wealth he voluntarily surrenders 
his wife to Pharaoh. Sarah having been trained in subjec- 
tion to her husband had no choice but to obey his will. When 
she left the king, Abraham complacently took her back without 
objection, which was no more than he should do seeing that 
her sacrifice had brought him wealth- and honor. Like many a 
modern millionaire he was not a self-made but a wife-made man. 
When Pharaoh sent him away with his dangerously beautiful 
wife he is described as, ** being rich in cattle, in silver and in 
gold," but it is a little curious that the man who thus gained 
wealth as the price of his wife's dishonor should have been held 
up as a model of all the patriarchal virtues. L. D. B. 



COMMENTS ON GENESIS, 



45 



Chapter VII. 



Kietusu xxw* 

37 And my master made me swear, saying, Thou 
vshall not take a wife to my son of the daughters of 
the Canaanites in whose land I dwell. 

38 But thou shalt go unto my lathers house, 
and to my kindred, and take a wife unto my 
-son. 

39 And I said unto my master, Peradventure the 
woman will not follow me. 

40 And he said unto me, The Lord, before whom 
I walk, will send bis angel with thee, and prosper 

'thy way ; and thou shalt take a wife for my son of 
■my kindred, and of my father's house: 

43 And I came this day unto the well, and said, 
-O Lord God of my master Abraham, if now thou do 
.^ospec my way which I go: 

43 Behold, I stand by the well of water; and it 
-shall come to pass, that when the virgin cometh 
vto draw voater^ and I say to her, Give me, I pray 

thee, a little water of thy pitcher to drink: 

44 And she say to me. Both drink thou, and / 
will also draw for thy camels: Ut the same be the 
woman whom the Lord hath appointed out for my 

.master's son. 

45 And before I had done speaking in mine 
' heart behold Rebekah came forth with her pitcher 

-on her shoulder; and she went down unto the well, 
and drew vtater: and I said unto her; Let me drink, 
I pray thee. 

46 And she made haste, and let down her pitcher 
:finom her skcuider^ and said. Drink, and I will give 
thy camels drink also: so I drank, and she made the 
camels drink also. 

47 And I asked her, and said. Whose daughter 
^art thou t And she said. The daughter of Bethuel 

Nahor's son, whom Malcah bare unto him : and I 
put the earring upon her fece, and the bracelets 
upon her hands. 

49 And now, if ye will deal kindly and truly with 
my master, tell me: and if not, tell me; that I may 
:;tum to the right hand, or to the left. 



50 Then Laban and Bethuel answered and said. 
The thing proceedeth from the Lord: we cannot 
speak unto thee bad or good. 

51 Behold, Rebekah is before thee; take A«r, and 
go, and let her be thy master's son's wife, as the 
Lord hath q)oken. 

53 And the secant brought forth jewels of silver, 
and jewels of gold, and raiment, and gave them ta 
Rebekah; he gave also to her brother and to her 
mother precious thii^s. 

56 And he said unto them. Hinder me not, seeing 
the Lord hath prospered my way; send me away 
that I may go to my master. 

57 And they said, we will call die damsel and in* 
quire at her mouth. 

58 And they called Rebekah, and said unto her. 
Wilt thou go with this man f And she said, I will 

go- 

59 And they sent away Rebekah their sister, 
and her nurse and Abraham's servant, and his 
men. 

61 ^ And Rebekah arose, and her damsels, and 
they rode upon the camels, and followed the man: 
and the servant took Rebekah and went his 
way. 

63 And Isaac went out to meditate in the field at 
the eventide : and he lifted up his eyes, and saw, 
and behold, the camels torrir coming. 

64 And Rebekah lifted up her eyes, and when she 
saw Isaac she lighted off the camel. 

65 For she had said unto the servant. What man 
is this that walketh in the field to meet us ? And 
the servant had said. It is my master: therefore she 
took a vail, and covered herself. 

66 And the servant told Isaac all things that he 
had done. 

67 And Isaac brought her into his mother Sarah's 
tent, and took Rebekah, and she became his wife ; 
and he loved her: and Isaac was comforted after 
his mother's death. 



HERE is the first account we have of a Jewish courtship* 
The women seem quite as resigned to the custom of ** be- 
ing taken " as the men ** to take." Outside parties could 
jio doubt in most cases make more judicious selections of 
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partners, than young folks themselves under the glamour of 
their ideals. Altogether the marriage of Isaac, though rather 
prosaic, has a touch of the romantic. 

It has furnished the subject for some charming pictures, that 
decorate the galleries in the old world and the new. ** Rebekah 
at the well," has been immortalized both on canvas and in 
marble. Women as milk-maids and drawers of water, with, 
pails and pitchers on their heads, are always artistic, and far 
more attractive to men than those with votes in their hands at the 
polling booths, or as* queens, ruling over the destinies of nations. 

In fact, as soon as man left Paradise, he began by degrees 
to roll off of his own shoulders all he could of his curse, and 
place it on woman. Why did not Laban and Bethuel draw the 
water for the household and the cattle. Scott says that Eliezer 
had attendants with him who might have saved Rebekah the 
labor of drawing water for ten camels, but he would not inter- 
fere, as he wished to see whether she possessed the virtues of 
industry, affability and cheerfulness in being serviceable and 
hospitable. 

It was certainly a good test of her patience and humility ta 
draw water for an hour, with a dozen men looking on at their 
ease, and none offering help. The Rebekahs of 1895 would 
have promptly summoned the spectators to share their labors,, 
even at the risk of sacrificing a desirable matrimonial alliance. 
The virtue of self-sacrifice has its wise limitations. Though it 
is most commendable to serve our fellow-beings, yet woman's 
first duty is to herself, to develop all her own powers and possi- 
bilities, that she may better guide and serve the next generation. 

It is refreshing to find in the fifty-eighth verse that Rebekah. 
was really supposed to have some personal interest and rights 
in the betrothal. 

The meeting of Isaac and Rebekah in the field at eventide 
is charming. That sweet restful hour after the sun had gone 
down, at the end of a long journey from a far-off country. 
Rebekah must have been in just the mood to appreciate a strongs 
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right arm on which to rest, a loving heart to trust, on the 
threshold of her conjugal life. To see her future lord for the 
first time, must have been very embarrassing to Rebekah. She 
no doubt concealed her blushes behind her veil, which Isaac 
probably raised at the first opportunity, to behold the charms of 
the bride whom the Lord had chosen for him. As Isaac was 
forty years old at this time, he probably made a most judicious 
I and affectionate husband. 

The 67th verse would be more appropriate to the occasion 
if the words **took Rebekah" had been omitted, leaving the 
text to read thus : ** And Isaac brought her into his mother's 
tent, and she became his wife, and he loved her." This verse is 
remarkable as the first announcement of love on the part of a hus- 
tand at first sight. We may indulge the hope that he confessed his 
love to Rebekah, and thus placed their conjugal relations on a 
more spiritual plane than was usual in those days. The Revising 
Committees by the infusion of a little sentiment into these an- 
cient manuscripts, might have improved the moral tone of our 
ancestors' domestic relations, without falsifying the important 
facts of history. Many ancient writings in both sacred and pro- 
fane history might be translated into more choice language, to 
the advantage of the rising generation. What we glean in re- 
gard*^ to Rebekah's character in the following chapter shows,, 
she, too, is lacking in a nice sense of honor. 

With our ideal of the great first cause, a God of justice, wis- 
dom and truth, the Jewish Lord, guiding and directing that 
people in all their devious ways, and sanctioning their petty im- 
moralities seems strangely out of place; a very contradictory 
character, unworthy our love and admiration. The ancient 
Jewish ideal of Jehovah was not an exalted one. 

X2/. v./. O. 



This romantic pastoral is most instructive as to the high posi- 
tion which women really held among the people whose religious 
history is the foundation of our own, and still further substanti- 
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ates our claim that the Bible does not teach woman's subordi- 
nation. The fact that Rebekah was drawing water for family use 
does not indicate lack of dignity in her position, any more than: 
the household tasks performed by Sarah. The wives and. 
daughters of patriarchal families had their maid-servants just as- 
the men of the family ha(J their man-servants, and their posi- 
tion indicates only a division of responsibility. At this period, 
although queens and princesses were cooks and waiters, kings, 
and princes did not hesitate to reap their own fields and slay 
their own cattle. We are told that Abraham rushed out to his^ 
herd and caught a calf to make a meal for the strangers, and 
that while he asked Sarah to make the cakes, he turned over 
the calf to a man servant to prepare for the table. Thus the 
labor of securing the food fell upon the male sex, while the 
labor of preparing it was divided between both. 

The one supreme virtue among the patriarchs was hospital- 
ity, and no matter how many servants a person had it must be 
the royal service of his own hands that he performed for a. 
guest. In harmony with this spirit Rebekah volunteered ta 
water the thirsty camels of the tired and way-worn travellers. 
It is not at all likely that, as Mr. Scott suggests, Eliezer waited 
simply to test Rebekah's amiability. The test which he had 
asked for was sufficiently answered by her ofifering the service: 
in the first place, and doubtless it would have been a churlish, 
and ungracious breach of courtesy to have refused the proffered 
kindness. 

The Jewish women were treated with greater politeness thaa- 
the daughters of neighboring peoples we may learn from the- 
incident narrated of the daughters of Jethro who, even though 
their father was high priest of the country were driven away by 
the shepherds from the wells where they came to water their 
flocks. Of all outdoor occupations that of watering thirsty 
animals is, perhaps, the most fascinating, and if the work was. 
harder for Rebekah than for our country maidens who water 
their animals from the trough well filled by the windmill she- 
had the strength and the will for it, else she would have en- 
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trusted the task to some of the damsels of whom we read as her 
especial servants and who, as such, accompanied her to the land 
of Canaan. 

The whole narrative shows Rebekah's personal freedom and 
dignity. She was alone at some distance from her family. She 
was not afraid of the strangers, but greeted them with the self- 
possession of a queen. The decision whether she should go or 
stay, was left wholly with herself, and her nurse and servants 
accompanied her. With grace and modesty she relieved the 
embarrassment ofthe situation by getting down from the altitude 
of the camel when Isaac came to meet her, and by enshrouding 
herself in a veil she very tactfully gave him an opportunity to 
do his courting in his own proper person, if he should be 
pleased to do so after hearing the servant's report. 

It has been the judgment of masculine commentators that the 
veil was a sign of woman's subject condition, but even this may 
be disputed now that women are looking into history for them- 
selves. The fashion of veiling a prospective bride was common 
to many nations, but to none where there were brutal cere- 
monies. The custom was sometimes carried to the extent, as 
m some parts of Turkey, of keeping the woman wholly covered 
for eight days previous to marriage, sometimes, as among the 
Russians, by not only veiling the bride, but putting a curtain be- 
tween her and the groom at the bridal feast. In all cases the 
veil seems to have been worn to protect a woman from prema- 
ture or unwelcome intrusion, and not to indicate her humiliated 
position. The veil is rather a reflection upon the habits and 
thoughts of men than a badge of inferiority for women. 

How serenely beautiful and chaste appear the marriage cus- 
toms of the Bible as compared with some that are wholly of 
man's invention. The Kamchatkan had to find his future wife 
alone and then fight with her and her female friends until every 
particle of clothing had been stripped from her and then the 
ceremony was complete. This may be called the other extreme 
from the veil. Something akin to this appears among our own 
kith and kin, so to speak, in modern times. Many instances of 
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marriage en chemise are on record in England of quite recent 
dates, the notion being that if a man married a woman in this 
garment only he was not liable for any debts which she might 
previously have contracted. At Whitehaven, England, 1766, a 
woman stripped herself to her chemise in the church and in 
that condition stood at the altar and was married. 

There is nothing so degrading to the wife in all Oriental 
customs as our modern common law ruling that the husband 
owns the wife's clothing. This has been so held times innum- 
erable, and in Connecticut quite recently a husband did not 
like the gowns his wife bought so he burned them. He was 
arrested for destruction of property, but his claim was sustained 
that they were his own so he could not be punished. 

As long as woman's condition, outside of the Bible, has 
been as described by Macaulay when he said : ** If there be a 
word of truth in history, women have been always, and still are 
over the greater part of the globe, humble companions, play- 
things, captives, menials, and beasts of burden," it is a comfort 
to reflect that among the Hebrews, whose records are relied on 
by the enemies of woman's freedom to teach her subjection, we 
find women holding the dignified position in the family that was 
held by Sarah and Rebekah. C. B. C. 
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Chapter VIIL 



Genesis xxv. 

I Then again Abraham took a wife, and her 
name was Keturah. 

a And she bare him Zimran and Jokshan, and 
Medan, and Midian, and Ishbak, and Shuah. 

5 ? And Abraham gave all that he had onto 
Isaac. 

6 But unto the sons of the concubines, which 
Abraham had, Abraham gave gifts, and sent them 
away from Isaac his son, while he yet lived, unto 
the east country. 

7 And these are the days of the years of Abra- 
ham's life which he lived, a hundred and three 
acOTe and fifteen years. 

8 Then Abraham gave up the ghost. 

9 And his sons Isaac and Ishmael buried him in 
the grave of Machpelah. 

10 The field which Abraham purchased of the 
sons of Heth ; there was Abraham buried, and 
Sarah his wife. 

SI And Isaac entreated the Lord for his wife, 
and Rebelcah his wife conceived. 

34 H And when her days to be delivered were 
inlfiUed she bore twins. 



97 And the boys grew ; and Esau was a cunmng 
hunter, a man of the field ; and Jacob was a plain 
man, dwelling in tents. 

28 And Isaac loved Esau, because he did eat of 
his venison ; but Rebekah loved Jacob. 

09 IT And Jacob sod pottage : and Esau came 
from the field, and he was &int. 

30 And Esau said to Jacob, Feed me^ I pray 
thee, with that same red ^tage: for I am feint ; 
therefore was his name called Edom. 

31 And Jacob said. Sell me this day thy birth- 
right. 

33 And Esau said, Behold, I ojw at the point to 
die ; and what profit shall this birthright do to 
me? 

33 And Jacob said, Swear to me this day ; and 
he sware unto him ; and he sold his birthright 
unto Jacob. 

34 Then Jacob gave Esau bread and pottage of 
lentiles ; and he did eat and drink, and rose up, 
and went his way. Thus Elsau despised his birth- 
right. 



IN these verses we have the account of Abraham's second 
marriage, and the birth of several sons. It does not seem 
clear from the text whether Keturah was a legal wife, or 
one of the Patriarch's numerous concubines. Clarke inclines to 
the latter idea, on account of Abraham's age, and then he gave 
all that he had to Isaac, and left Keturah's sons to share with 
those of other concubines, to whom he gave gifts and sent them 
away from his son Isaac to an eastern country. Abraham 
evidently thought that the descendants of Isaac might be 
superior in moral probity to those of his other sons, hence he 
desired to keep Isaac as exclusive as possible. But Jacob and 
Esau did not fulfill the Patriarch's expectations. Esau in selling 
his birthright for a mess of pottage, and Jacob taking advantage 
of his brother in a weak moment, and overreaching him in a 
bargain, alike illustrate the hereditary qualities of their ancestors. 
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Genesis xxvi, 

6 lET And Isaac dwelt in Gerar. 

7 And the men of the place asked him of his 
wife ; and he said, She is my sister ; for he feared 
to say. She is my wife ; lest, seud he^ the men of 
the place should kill me ligr Rebekah ; because she 
was fair to look upon. 

9 And Abimelech called Isaac, and said Behold, 
of a surety sife is thy wife ; and how saidst thou. 
She is my sister? And Isaac said unto him, 
Because I said, Lest I die for her. 



II And Abimelech charged all Jiis people, say- 
ing, He that toucheth this man or his wife shall 
surely be put to death. 

34 ? And Esau was forty years old when he took 
to wife Judith the daughter of Beeri the Hittite, 
and Bashemath the daughter of Elon the Hit- 
tite ; 

35 Which were a grief of mind unto Isaac and to 
Rebekah. 



The account of the private family affairs of Isaac and 
Rebekah ; their partiality to different sons ; Jacob, aided and 
abetted by his mother, robbing his elder brother of both his 
birthright and his father's blessing ; the parents on one of 
their eventful journeys representing themselves as brother and 
sister, instead of husband and wife, for fear that some potentate 
might kill Jacob, in order to possess his beautiful wife ; all these 
petty deceptions handed down from generation to generation, 
show that the law of heredity asserted itself even at that early 
day. 

Abraham through fear denied that Sarah was his wife, and 
Isaac does the same thing. The grief of Isaac and Rebekah 
over Esau, was not that he took two wives, but that they were 
Hittites. Chapter xxvii gives the details of the manner that 
Jacob and his mother betrayed Isaac into giving the blessing to 
Jacob intended for Esau. One must read the whole story in 
order to appreciate the blind confidence Isaac placed in 
Rebekah's integrity ; the pathos of his situation ; the bitter dis- 
appointment of Esau ; Jacob's temptation, and the supreme 
wickedness of Rebekah in deceiving Isaac, defrauding Esau, and 
undermining the moral sense of the ^on she loved. 

Having entirely undermined his moral sense, Rebekah fears 
the influence of Jacob's marriage with a daughter of the Hittites, 
and she sends him to her own people, to find a wife in the 
household of her uncle Laban. This is indeed a sad record of 
the cruel deception that Jacob and his mother palmed off on 
Isaac and Esau. Both verbal and practical lying were neces- 
sary to defraud the elder son, and Rebekah was equal to the 
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•t)ccasion. Neither she nor Jacob faltered in the hour of peril. 
Altogether it is a pitiful tale of greed and deception. Alas ! 
where can a child look for lessons in truth, honor, and gener- 
osity, when the mother they naturally trust, sets at defiance every 
principle of justice and mercy to secure some worldly advantage. 
Rebekah in her beautiful girlhood at the well drawing water 
for man and beast, so full of compassion, does not exemplify 
the virtues we looked for in her mature womanhood. The con- 
jugal and maternal relations so far from expanding her most 
tender sentiments, making the heart from love to one grow 
bountiful to all, seem rather to have narrowed hers into the 
extreme of individual selfishness. In obedience to his mother's 
commands, Jacob starts on his journey to find a fitting wife. 
If Sarah and Rebekah are the types of womanhood the Patri- 
archs admired, Jacob need not have gone far to find their equal. 
In woman's struggle for freedom during the last half century, 
men have been continually pointing her to the women of the 
Bible for examples worthy imitation, but we fail to see the 
merits of their character, their position, the laws and sentiments 
concerning them. The only significance of dwelling on these 
women and this period of woman's history, is to show the absurd- 
ity of pointing the women of the nineteenth century to these 
as examples of virtue. E. C. S. 



Keturah is spoken of as a concubine in I Chronicles i, 32. 
As such she held a recognized legal position which implied no 
disgrace in those days of polygamy, only the children of these 
secondary wives were not equal in inheritance. For this reason 
the sons of Keturah had to be satisfied with gifts while Isaac 
received the patrimony. Notice the charge of Abimelech to 
his people showing the high sense of honor in this Philistine. 
He seems also in the loth verse to have realized the terrible 
guilt that it would have been if one of them had taken Rebekah, 
not knowing she was Isaac's wife. With all Rebekah's faults 
^he seems to have had things h^r own way and therefore she did 
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not set any marked example of wifely submission for women of 
to-day to follow. Her great error was deceiving her husband 
to carry her point and this is always the result where woman is 
deprived in any degree of personal freedom unless she has 
attained high moral development. C. B. C 
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Chapter IX. 



Genesis xxix, 

z Th^i Jacob went on his journey, and came 
into the land of the people of the east. 

3 And he looked, and behold a well in the field, 
and lo, there were three flocks of sheep lying by 
it; fcr out of that well they watered the flocks: 
and a great stone fvas upon the well's mouth. 

3 And thither were all the flocks gathered, and 
diey rolled the stone irom the well's mouth, and 
watered the sheep, and put the stone again upon 
the well's mouth in his place. 

4 And Jacob said unto them. My brethren, 
whence be ye ? And they said, Of Haran are we. 

5 And he said unto them. Know ye Laban the 
son of Nahor? And they said, we know turn. 

6 And he said unto them, Is he well t And they 
said. He is well: and behold Rachel his daughter 
Cometh with the sheep. 

glT And while he yet spake with them, Rachel 
came with her fether's sheep: for she kept thrm. 

lo And it came to pass, when Jacob saw Rachel 
the daughter of Laban his mother's brother, and 
die sheep of Laban, his mother's brother, and 
Jacob wait near, and rolled the stone from the 
well's mouth, and watered the flock of Laban his 
mother's brother. 

XX And Jacob kissed Rachel, and lifted up his 
Toice and wept. 



za And Jacob told Rachel that he vms her 
Other's brother, and that he was Rebekah's son^ 
and she ran and told her father: 

Z3 And it came to pass, when Laban heard the- 
tidings of Jacob his sister's son, that he ran to- 
meet him, and embraced him, and kissed him, and 
brought him to his house. And he told Laban all. 
these things. 

Z4 And Laban said to him. Surely thou art my 
bone and my flesh. And he abode with him the- 
space of a month. 

z5 ^ And Laban said unto Jacob, Because thou 
art my brother, shouldst thou therefore serve me- 
for nought? tell me, what shall thy wages be ? 

x8 And Jacob loved Rachel: and said, I will' 
serve thee seven years for Rachel thy younger- 
daughter. 

19 And Laban said, // is better that I give her to- 
thee, than that I should give her to another man: 
abide with me. 

ao And Jacob served seven years for Rachel, 
and they seemed unto him but a few days, for the- 
love he had to her. 

ax 1 And Jacob said unto Laban, Give me my 
wife, for my days are fulfilled. 



JACOB'S journey to the land of Canaan in search of a wife^ 
and the details of his courtship, have a passing interest with 
the ordinary reader, interested in his happiness and success. 
The classic ground for the cultivation of the tender emotions in. 
these early days, seems to have been near a well, where the* 
daughters of those who were rich in flocks and herds found op- 
portunities to exhibit their fine points in drawing water for men 
and cattle. From the records of these interesting events, the 
girls seemed ready to accept the slightest advances from pass* 
ing strangers, and to give their hands and hearts as readily as- 
they gave a drink of water to the thirsty. Marriage was as 
simple a contract as the purchase of a lamb, the lamb and 
the woman having about an equal voice in the purchase, though 
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the lamb was not quite as ready to leave his accustomed grazing 
ground. Jacob loved Rachel at first sight, and agreed to serve 
Laban seven years, but when the time expired Laban did not 
keep his agreement, but insisted on Jacob taking the other 
sister, and serving seven years more for Rachel. Jacob sub- 
mitted, but by the knowledge of a physiological lav/ of which 
Laban was ignorant, he revenged himself, and obtained all the 
strongest and best of the flocks and herds. Thus in their bus- 
iness relations as well as in family matters, the Patriarchs seem 
to have played as sharp games in overreaching each other as 
the sons of our Pilgrim Fathers do to-day. In getting all 
they could out of Laban, Jacob and Rachel seem to have 
been of one mind. 

A critical study of the Pentateuch is just now agitating the 
learned classes in Germany. Bonn is an ancient strong- 
hold of theological learning, and two of the professors 
of its famous university have recently exhibited a cour- 
age in Biblical criticism and interpretation which has 
further extended the celebrity of the school, if it has not 
added to its repute for orthodoxy. In a course of lectures held 
during the university holidays, addressed to and largely 
attended by pastors, they declared the Old Testament history 
to **be a series of legends, and Abraham, Isaac and Jacob 
mythical persons." Israel, they declared, was an idolatrous 
people, Jehovah being nothing more than a **God of the Jewish 
Nation." This radical outbreak of criticism and interpretation 
has aroused considerable attention throughout Germany, and a 
declaration against it and other teachings of the kind has been 
signed by some hundreds of pastors and some thousands of lay- 
men, but so far it has produced no effect whatever on the 
professors of Bonn, and there is no prospect of its doing so. 
It is fortunate for the faith thus assailed that the critical and 
rhetorical style of the ordinary German professor is too heavy 
for export or general circulation. So that the theories of 
Messrs. Graef and Meinhold are not likely to do the faith of 
the Fatherland any particular harm. That country has always 
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been divided into two classes, one of which believes nothing 
and the other everything, the latter numerically preponderant, 
but the former exceeding in erudition and dialectic — z. condition 
of things quite certain to continue and on which a few essays 
more or less in destructive criticism can produce little effect. 

X2«> v.^* o* 



Mrs. Stanton's statements concerning the undeveloped 
religious sentiment of the early Hebrews cannot be criticized 
from the orthodox standpoint as in this account, where the God 
of Abraham is represented as taking an active personal interest 
in the affairs of the chosen people, they did not trust wholly to 
Him, but kept images of the gods of the neighboring tribes in 
their houses, Laban feeling sorry enough over their loss to go 
seven days' journey to recover them while his daughter felt she 
could not leave her father's house without taking the images 
with her as a protection. 

The faults of Laban, of Jacob and of most of his sons are 
brought out without any reserve by the historian who follows 
the custom of early writers in stating things exactly as they 
were. There was no secrecy and little delicacy in connection 
with sexual matters. It may, however, be noticed that while 
this people had the same crude notions about these things that 
were common to other nations, yet every infraction of the 
Divine law of monogamy, symbolized in the account of the 
-creation of woman in the second chapter of Genesis, brings its 
own punishment whether in or out of the marriage relation. 
When one or another people sinned against a Jewish woman 
the men of the family were the avengers, as when the sons of 
Jacob slew a whole city to avenge an .outrage committed 
against their sister. Polygamy and concubinage wove a thread 
of disaster and complications throughout the whole lives of 
families and its dire effects are directly traceable in the feuds 
and degeneration of their descendants. The chief lesson taught 
by history is danger of violating, physically, mentally, or 
spiritually the personal integrity of woman. Customs of the 
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country and the cupidity of Laban, forced polygamy on Jacobs 
and all the shadows in his life, and he had no end of trouble in 
after years, are due to this. Perhaps nothing but telling their 
stories in this brutally frank way would make the lesson sa 
plain. 

If we search this narrative ever so closely it gives us no 
hint of Divinely intended subordination of woman. Jacob had 
to buy his wives with service which indicates that a high value 
was placed upon them. Now-a-days in high life men demand 
instead of give. The degradation of woman involved in beings 
sold to a husband, to put it in the most humiliating way, is not 
comparable to the degradation of having to buy a husband. 
Euripides made Medea say : **We women are the most unfor- 
tunate of all creatures since we have to buy our masters at so 
dear a price," and the degradation of Grecian women is 
repeated — all flower-garlanded and disguised by show — in the 
marriage sentiments of our own civilization. Jacob was dom- 
inated by his wives as Abraham and Isaac had been and there 
is no hint of their subjection. Rachel's refusal to move when 
the gods were being searched for, showed that her will was- 
supreme, nobody tried to force her to rise against her own. 
desire. 

The love which Jacob bore for Rachel has been through all- 
time the symbol of constancy. Seven years he served for her^ 
and so great was his love, so pure his delight in her presence 
that the time seemed but as a day. Had this simple, absorbing^ 
affection not been interfered with by Laban, how different 
would have been the tranquil life of Jacob and Rachel, develop- 
ing undisturbed by the inevitable jealousies and vexations con- 
nected with the double marriage. Still this love was the solace- 
of Jacob's troubled life and remained unabated until Rachel- 
died and then found expression in tenderness for Benjamin,. 
**the son of my right hand." It was no accident, but has a. 
great significance, that this most ardent and faithful of Jewish, 
lovers should have deeper spiritual experiences than any of his 
predecessors. C. B. C. 
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Chapter X. 



■Genesis, xxix, xxxi. 

x8 And Jacob loved Rachel; and said I will 
serve thee seven years for Rachel thy younger 
daughter. 

xg And Laban said, // is better that I give her 
to thee, than that I should give her to another 
man ; abide with me. 

3o And Jacob served seven years for Rachel; 
and they seemed unto him but a few days, for the 
love he had to her. 

21 ^ And Jacob said unto Laban, Give tne my 
wife, for my days are fulfilled. 

32 And Laban gathered together all the men of 
the place and made a feast. 

23 And it came to pass in the evening that he 
took Leah his daughter, and brought her to him. 

26 And Laban said, It must not be so done in 
our country, to give the younger before the first- 
bom. 

37 We will give thee Rachel also thou shalt 
-serve with me yet seven other years. 

28 And Jacob did so, and he gave him Rachel 
bis daughter to wife also. 



25 H And it came to pass, whoi Rachel had 
borne Joseph, that Jacob said unto Laban, Send 
me away, that I may go unto my mine own place, 
and to my country. 

36 Give me my wives and my children, for 
whom I have served thee, and let me go ; for thou 
knowest my service which I have done thee. 

17 H Then Jacob rose up, and set his sons and 
his wives upon camels ; 

x8 And he carried away all his cattle, and all his 
goods which he had gotten, the cattle of his 
getting, which he had gotten in Padan-aram, for to 
go to Isaac his father in the land of Canaan. 

19 And Laban went to shear his sheep ; and 
Rachel had stolen the images that were her father's 

3o And Jacob stole away unawares to Laban 
the Syrian, in that he told him not that he fled ; 

32 And it was told Laban on the third day, 
that Jacob was fled. 

23 And he took his brethren with him, and 
pursued afler him seven days' journey ; and they 
overtook him in the mount Gilead. 



WHILE Laban played his petty deceptions on Jacob, the 
latter proved himself in fraud and overreaching fully 
his match. In being compelled to labor fourteen years 
for Rachel instead of seven, as agreed upon, he amply revenged 
himself in getting possession of all Laban's best cattle, availing 
Tiimself of a physiological law in breeding of which Laban was 
profoundly ignorant. 

The parting of Jacob and Laban was not amicable, although 
they did not come to an open rupture. Rachel's character for 
thelt and deception is still further illustrated. Having stolen 
lier father's images and hidden them under the camel's saddles 
and furniture, and sat thereon, when her father came to search 
for the images, which he valued highly, she said she was too ill 
to rise, so she calmly kept her seat, while the tent was searched 
and nothing found, thus by act as well as word, deceiving her 
father. 
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Jacob and his wives alike seemed to think Laban fair game 
for fraud and deception. As Laban knew his images were 
gone, he was left to suspect that Jacob knew where they were^. 
so little regard had Rachel for the reputation of her husband. 
In making a God after their own image, who approved of what- 
ever they did, the Jews did not differ much from ourselves ; the 
men of our day talk too as if they reflected the opinions of 
Jehovah on the vital questions of the hour. In our late civif 
war both armies carried the Bible in their knapsacks, and botb 
alike prayed to the same God for victory, as if he could be in 
favor of slavery and against it at the same time. 

Like the women too who are working and praying for 
woman suffrage, both in the state legislature and in their 
closets, and others against it, to the same God and legislative 
assembly. One must accept the conclusion that their acquaint- 
ance with the Lord was quite as limited as our own in this 
century, and that they were governed by their own desires and 
judgment, whether for good or evil, just as we are; their plans, 
by day and their dreams by night having no deeper significance 
than our own. Some writers say that the constant interposition 
of God in their behalf was because they needed his special care 
and attention. But the irregularity and ignorance of their lives 
show clearly that their guiding hand was of human origin. If 
the Jewish account is true, then the God of the Hebrews falls, 
far short of the Christian ideal of a good, true manhood, and the 
Christian ideal as set forth in the New Testament falls short of 
our ideal of the Heavenly Father to-day. We have no fault to 
find with the Bible as a mere history of an ignorant, unde- 
veloped people, but when special inspiration is claimed for the 
historian, we must judge of its merits by the moral standard of 
to-day, and the refinement of the writer by the questionable 
language in which he clothes his descriptions. 

We have often wondered that the revising committees that 
have gone over these documents so often, should have adhered 
so closely to such gross translations. Surely a fact related to 
us in coarse language, is not less a fact when repeated in choice 
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words. We need an expurgated edition of most of the books 
called holy before they are fit to place in the hands of the ris- 
ing generation. 

Some members of the Revising Committee write me that the 
tone of some of my comments should be more reverent in criti- 
cising the •* Word of God." Does any one at this stage of civ- 
ilization think the Bible was written by the finger of God, that 
the Old and New Testaments emanated from the highest divine 
thought in the universe } Do they think that all the men who- 
wrote the different books were specially inspired, and that alL 
the various revising committees that have translated, interpo- 
lated, rejected some books and accepted others, who have dug 
round the roots of the Greek and Hebrew to find out the true, 
meaning, have one and all been watched and guided in their 
literary labors by the great spirit of the universe, who by immu- 
table law holds the solar system in place, every planet steadily 
moving in its own elliptic, worlds upon worlds revolving in 
order and harmony ? 

These great object-lessons in nature and the efforts of the. 
soul to fathom the incomprehensible, are more inspiring than 
any written page. To this ** Word of God" I bow with rever- 
ence, and I can find no language too exalted to express my 
love, my faith, my admiration. 

To criticise the peccadilloes of Sarah, Rebekah and RacheL 
does not shadow the virtues of Deborah, Huldah and Vashti; 
to condemn the laws and customs of the Jews as recorded in the 
book of Genesis, does not destroy the force of the golden rule. 
and the ten commandments. Parts of the Bible are so true, sa 
grand, so beautiful, that it is a pity it should have been bound- 
in the same volume with sentiments and descriptions so gross, 
and immoral. E. C. S. 
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Chapter XI. 



Genesis XXXV, 



8 Bat Deborah Rabelcah's nurse died, and she 
was buried beneath Beth-el under an oak: and the 
name of it was called Allonbachuth. 

9 Y And God appeared onto Jacob again, when 
he came out of Padan-aram, and blessed him. 

so And God said unto him. Thy name is Jacob : 
'Hiy name shall not be called any more Jacob, but 
Israel shall be thy name : and he called his name 
Israel. 

z6 Y And they journeyed from Beth-el; and there 
was but a little way to come to ^hrath: and 
Rachel travailed, and she had hard labor. 



X7 The midwife said onto her. Fear not; thou 
shalt have this son also. 

s8 And it came to pass as her soul was m depart- 
tng (for she died), that she called his name Ben<oni; 
but his fether called him Benjamin. 

19 And Rachel died, and was buried in the way 
to Ephrath, which is Beth-Iehem. 

30 And Jacob set a pillar upon her grave: that it 
the pillar of Rachel's grave unto this day. 



WHY Deborah, Rebekah*s nurse, should be interjected here 
does not appear. However, if all Isaac's and Jacob's 
children had been intrusted to her care through the 
perils of infancy, it was fitting that the younger generation with 
their father should pause in their journey and drop a tear to her 
memory, and cultivate a tender sentiment for the old oak tree at 
Bethel. 

There is no manifestation of gratitude more beautiful in 
family life than kindness and respect to servants for long years of 
faithful service, especially for those who have watched the chil- 
dren night and day, tender in sickness, and patient with all their 
mischief in health. In dealing with children one needs to exer- 
cise all the cardinal virtues, more tact, diplomacy, more honor 
and honesty than even an ambassador to the Court of St. James. 
Children readily see whom they can trust, on whose word they 
can rely. 

In Rachel's hour of peril the midwife whispers sweet words 
of consolation. She tells her to fear not, that she will have a 
son, and he will be born alive. Whether she died herself is 
of small importance so that the boy lived. Scott points a moral 
on the death of Rachel. He thinks she was unduly anxious to 
iave sons, and so the Lord granted her prayers to her own 
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-destruction. If she had accepted with pious resignation what- 
-ever weal or woe naturally fell to her lot, she might have lived to a 
good old age, and been buried by Jacob's side at last, and not 
left alone in Bethlehem. People who obstinately seek what they 
deem their highest good, ofttimes perish in the attainment of their 
ambition. (Thus Scott philosophizes.) 

Jacob was evidently a man of but little sentiment. The 
dying wife gasps a name for her son, but the father pays no 
heed to her request, and chooses one to suit himself. Though 
we must admit that Benjamin is more dignified than Ben-oni; 
the former more suited to a public officer, the latter 
to a household pet. And now Rachel is gone, and her race 
with Leah for children is ended. The latter with her maids is 
the victor, for she can reckon eight sons, while Rachel with 
hers can muster only four. One may smile at this ambition of 
the women for children, but a man's wealth was estimated at 
that time by the number of his children and cattle ; women 
who had no children were objects of pity and dislike among the 
Jewish tribes. The Jews of to-day have much of the same feel- 
ing. They believe in the home sphere for all women, that wife- 
hood and motherhood are the most exalted offices. If they are 
really so considered, why does every Jew on each returning 
Holy Day say in reading the service, ** I thank thee, oh Lord! 
that I was not born a woman ! " } And if Gentiles are of the 
same opinion, why do they consider the education of boys more 
important than that of girls } Surely those who are to fill the 
most responsible offices should have the most thorough and 
liberal education. 

The home sphere has so many attractions that most women 
prefer it to all others. A strong right arm on which to lean, a 
safe harbor where adverse winds never blow, nor rough seas roll, 
makes a most inviting picture. But alas ! even good husbands 
sometime die, and the family drifts out on the great ocean life, 
without chart or compass, or the least knowledge of the science 
of navigation. In such emergencies the woman trained 
to self- protection, self-independence, and self-support holds 
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the vantage ground against all theories on the home sphere. 

The first mention we have of an aristocratic class of Kings 
and Dukes, is in the line of Cain's descendants. 



Gtmais xxxvL 

x8 And these are the sons of AhcJibamah, Esan'a nioert the dukes tfuU came of Aholibamah the daoi^- 
wife: duke Jeuaht duke Jaalam, duke Korah: these ter of Auah Esau's wife. 



The name Aholibamah has a suggestion of high descent, 
but the historian tells us nothing of her virtues or idiosyncrasies 
of character, as such a high-sounding name suggests, but simply^ 
that she was the daughter of Anah, and the wife of Esau, and 
that she was blessed with children, all interesting facts, which 
might have been intensified with a knowledge of some of her 
characteristics, what she thought, said and did, her theories of 
life in general. One longs all through Genesis to know what 
the women thought of a strictly masculine dynasty. 

Some writers claim that these gross records of primitive races, 
have a deep spiritual meaning, that they are symbolical of the 
struggles of an individual soul from animalism to the highest, 
purest development' of all the Godlike in man. 

Some on the Revising Committee take this view, and will 
give us from time to time more exalted interpretations than the 
account in plain English conveys to the ordinary mind. 

In my exegesis thus far, not being versed in scriptural meta- 
phors and symbols, I have attempted no scientific interpretation 
of the simple narration, merely commenting on the supposed 
facts as stated. As the Bible is placed in the hands of children 
and uneducated men and women to point them the way of sal- 
vation, the letter should have no doubtful meaning. What 
should we think of guide posts on our highways, if 
we needed a symbolical interpreter at every point to tell 
us which way to go } the significance of the letters ? and the 
point of compass indicated by the digital finger } Learned men 
have revised the Scriptures times without number, and I do not 
propose to go back of the latest Revision. E. C. S. 
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Chapter XII. 



Genesis xxxix. 



I And Joseph fras brought down to Egypt: and 
Fodphar an officer of Pharaoh, captain of the 
guard, an Egy]>tlan, bought him ot the Ishmael- 
Het, which had brought him down thither. 

a And the Lord was with Joseph, and he was 
a prosperous man ; and he was in the house of 
his master, the Egyptian. 

4 And Joseph found grace in his sight, and 
he served him: and he made him overseer over 
his house and all that he had he put into his 
hand. 

7 \ And it came to pass after these things, 
tiiat his master's wife cast her eyes upon Joseph; 
and she solicited him. 

8 But he refused, and said unto hit master's 
wife, Behold, my master wotteth not what is with 
me in the house, and he hath committed all that 
he hath to my hand. 

9 How then can I do this great widcedness and 
•in against God t 

. lo And it came to pass, as she spake to Joseph 
day by day, that he hearkened not unto her, and 
she caught him by his garment, and he left his 
garment in her hand and fled. 

S3 And it came to pass, when she saw that he 
had left his garment in her hand and was fled 
forth, 

X4 That she called unto the men of her house, 
and spake unto them, saying, See, he hath 



brought in a Hebrew unto us to aiock us; he 
camein unto me, and I cried with a loud voice:. 

x5 And it came to pass, when he heard that I 
lifted up my voice and cried, that he left his gw-^ 
ment with me, and fled. 

x6 And she laid up his garment by her, unfit 
his lord came home. 

17 And she spake unto him according lo 
tiiese words, saying, The Hebrew servant which 
thou hast brought unto us, came in unto me to 
mock me: 

x8 And it came to pass, as I lifted up my voic» 
and cried, that he left his garment with me, and 
fled out 

19 And it came to pass, when his master heard 
the words of his wife, that his wrath waa 
kindled. 

so And Joseph's master took him; and put him 
into the prison, a place where the king^s pris- 
oners were bound: and he was there in the 
prison. 

ax IT But the Lord was with Joseph, and shewed 
him mercy, and gave him favour in the sight of 
the keeper of the prison. 

as And the keeper of the prison committed to 
Joseph's hand all the prisoners that were in the 
prison: and whatever they did there, he was the 
doer of it. 



POTIPHAR'S wife surpasses all the women yet mentioned in 
perfidy and dishonor. 
Joseph's virtues, his dignity, his honor, go far to redeem 
the reputation of his ancestors, and the customs of his times. 
It would have been generous, at least, if the editor of these 
pages could have given us one woman the counterpart of Joseph, 
a noble, high-minded, virtuous type. Thus far those of all the 
different nationalities have been of an ordinary low type. His- 
torians usually dwell on the virtues of the people, the heroism 
of their deeds, the wisdom of their words, but the sacred fabulist 
dwells on the most questionable behavior of the Jewish race. 
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and much in character and language that we can neither print nor 
answer. 

Indeed the Pentateuch is a long painful record of war, cor- 
ruption, rapine, and lust. Why Christians who wished to con- 
vert the heathen to our religion should send them these books, 
passes all understanding. It is most demoralizing reading for 
children and the unthinking masses, giving all alike the lowest 
possible idea of womanhood, having no hope nor ambition be- 
yond conjugal unions with men they scarcely knew, for whom 
they could not have had the slighest sentiment of friendship, 
to say nothing of affection. There is no mention of 
women except when the advent of sons is announced. 
When the Children of Israel go down into Egypt we 
are told that the wives of Jacob's sons were taken too, 
but we hear nothing of Jacob's wives or concubines, until the 
death and burial of Leah is incidentally mentioned. Through- 
out the book of Genesis the leading men declare from time to 
that the Lord comes to them and promises great fruitfulness. 
A strange promise in that it could only be fulfilled in question- 
able relations. To begin with Abraham, and go through to 
Joseph, leaving out all conjugal irregularities, we find Abraham 
and Sarah had Isaac, Isaac and Rebekah had Jacob and Esau. 
Jacob and Rachel (for she alone was his true wife), had Joseph 
and Benjamin. Joseph and Asenath hadManassah and Ephraim. 
Thus giving the Patriarchs just seven legitimate descendants in 
the first generation. If it had not been for polygamy and con- 
cubinage, the great harvest so recklessly promised would have 
been meagre indeed. 

Genesis xli. 



45 IT And Pharaoh called Joseph's name 
Zaphnathpaaneah; and he gave him to wife 
Asenath the daughter of Potar-pherah priest of 
On. And Joseph went out over all the land of 
Egypt 

46 ^ And Joseph was thirty years old when he 
stood before Pharaoh king of Egypt 

50 And unto Joseph were born two sons, be- 
fore the years of the famine came: which Asen- j 



ath the daughter of Poti-pherah priest of On bare 
unto him. 

5z And Joseph called the name of the first-bom 
Manassah: For God, said he^ hath made me 
forget all my toil, and all my father's house. 

52 And the name of the second called he 
Ephraim: For God hath caused me to be fruitful 
in the land of my affliction. 



This is all we ever hear of Asenath, that she was a good woman. 
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probably worthy of Joseph, it is fair to infer, for had she been 

otherwise her evil deeds would have been recorded. A few 

passing remarks wherevever we find the mention of woman is 

L about all we can vouchsafe. The writer probably took the same 

I view of the virtuous woman as the great Roman General who 

said **the highest praise for Caesar's wife is that she should never 
i be mentioned at all." 

The texts on Lofs daughters and Tamar we omit alto- 
gether, as unworthy a place in the ** Woman's Bible." In the 
remaining chapters of Genesis, the brethren of Joseph take 
leave of each other ; the fathers bless their sons and grandsons, 
and also take leave of each other, some to go to remote parts of 
the country, some to die at a ripe old age. As nothing is said 
of their wives and daughters, the historian probably knew nothing 
of their occupations nor environments. Joseph was a hundred 
and ten years old when he died. They embalmed him according 
to the custom in Egypt, and put him in a coffin, and buried him 
in the land of his fathers, where his brethren had promised to 
^ take his bones after death to rest with his kindred at last. 

j2j» \.ft O. 



The literal translation of the first verse of chapter xxxix 
of Genesis is as follows : 

" And Joseph was brought down to Egypt, and Potiphar, 
Pharaoh's eunuch, chief of the cooks, an Egyptian bought him 
of the Ishmaelites who brought him down." 

These facts which are given in Julia Smith's translation 
of the Bible throw a new light on the story of Joseph and the 
woman who was Potiphar's wife only in name. L. D. B. 
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Chapter I. 



j&xedMt i. 

z Now these are the namet of the diildren of Ts- 
rael, which came into Egypt : every man and his 
household came with Jacob. 

a Reaben, Simeon, Levi, and Jadah, 

3 Issachar, Zebulun, and Benjamin, 

4 Dan, and Naphtali, Gad and Asher. 

5 And all the souls that came out of the loins of 
Jacob were seventy souls : for Joseph was in Egypt 
already, 

z5 Y And the king of Egypt spake to the Hebrew 
midwives, ol which the name of the one trnw Ship- 
hrah and the name of the other Puah : 

s6 And he said. When ye do the office of a mid- 
wife to the Hebrew women, and they bare a son, 
then ye shall kill him ; but if it Ar a daughter, then 
she shall live. 



17 But the midwives feared God, and did not as 
the king of Egypt commanded them, but saved the 
men children alive. 

x8 And the king ofEgypt called for the midwives, 
and said unto them, Why have ye done this thing 
and have saved the men children alive ? 

19 And the midwives said unto Pharaoh, Be- 
cause the Hebrew women are delivered ere the 
midwives come in onto them: 

so Therefore God dealt well with the midwives : 
and the people multiplied, and waxed very mighty. 

31 And it came . to pass, because the midwives 
feared God, that he made them houses. 

93 And Pharaoh charged all his people, sajring. 
Every son that v% bom ye shall cast into tlie river, 
and every daughter ye shall save alive. 



THE Book of Exodus or the Departure, so called because the 
escape of the children of Israel from the land of Egypt, 
and their wanderings in the wilderness for forty years are herein 
recalled. 

The unparalleled multiplication of the children of Israel re- 
newed Pharaoh's anxiety especially as the Israelites were very 
large and strong as compared with the Egyptians, and their 
numbers were computed to double every fourteen years. Hence 
their multitude and power grew more formidable day by day in 
the eyes of the Egyptians, though they feared their presence, 
yet as their labors added greatly to the wealth of the nation, 
they were unwilling to let them go. Pharaoh hoped by making 
their daily tasks much harder and killing all the male children 
at birth, they would be so crippled and dispirited that there 
would be no danger of rebellion against his government. 

68 
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For a list of the seventy souls, turn to Genesis, chapter xlvi, 
where Dinah, Jacob's daughter, and Sarah, Asher*s daugh- 
ter, are mentioned among the seventy souls. It is certainly 
curious that there should have been only two daughters to sixty- 
eight sons. But perhaps the seventy souls refer only to sons, 
and the daughters are merely persons, not souls. It is not an 
uncommon idea with many nations that women have no souls. 
A missionary to China tells of a native who asked him why he 
preached the Gospel to women. **To save their souls, to be 
sure.*' "Why," said he, ** women have no souls." "Yes they 
have," said the missionary. When the thought dawned on the 
Chinaman that it might be true, he was greatly amused, and 
said, "Well, I'll run home and tell my wife she has a soul, and 
we will sit down and laugh together." We find at many points 
that the Bible does not reckon women as souls. It may be that 
because there is no future for them is the reason why they punish 
them here more severely than they do men for the same crimes. 
Here it is plainly asserted that all the souls that came out of the 
loins of Jacob were seventy in number. The meaning conveyed 
may be that the man supplies the spirit and intellect of the race, 
and woman the body only. Some late writers take this 
ground. If so the phraseology would have been more 
in harmony with the idea, if the seventy souls had emanated, 
Minerva-like, from the brain of father Jacob, rather than from 
his loins. 

The children of Israel multiplied so rapidly that Pharaoh 
became alarmed, lest the nation should become mightier than 
the Egyptians, so he ordered all the males at birth to be slain. 
To this end he had a private interview with the midwives, two 
women, Shiphrah and Fuah, and laid his commands upon them. 
But they did not obey his orders, and excused themselves 
on the ground that the Jewish women seldom needed their ser- 
vices. Here we have another example of women who " feared 
God," and yet used deception to accomplish what they deemed 
right. 

The Hebrew God seemed to be well pleased with the de- 
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ception, and gave them each a house for their fidelity in savings 
the lives of his chosen children. Such is the plain English of 
the story. Origen ascribes a deep spiritual meaning to these 
passages, as more recent writers and speakers do, making the 
whole Bible a collection of symbols and allegories, but none of 
them are complimentary to our unfortunate sex. Adam Clarke 
says if we begin by taking some parts of the Scriptures figura- 
tively we shall soon figure it all away. Though the midwives 
in their comfortable homes enjoyed the approbation of God> 
Pharaoh was not to be thwarted by their petty excuses, so he ordered 
his own people to cast into the river every Jewish boy that was 
born. We are so accustomed to the assumption that men alone 
form a nation, that we forget to resent such texts as these. 
Surely daughters in freedom could perpetuate family and national 
pride and honor, and if allowed to wed the men of their choice, 
their children would vindicate their ancestral dignity. The 
greatest block to advancing civilization all along the line has 
been the degradation of woman. Having no independent ex- 
istence, no name, holding no place of honor or trust, being mere 
subjects in the family, the birth of a son is naturally considered 
more important than a daughter, as the one inherits because of 
sex all the rights and privileges denied the other. 

Shiphrah and Puah, Aben Ezra tells us, were probably at 
the head of their profession, and instructed others in the science 
of obstetrics. At this time there were five hundred midwives 
among the Hebrews. This branch of the profession was in the 
hands of women entirely among the Egyptians also. Statistics 
show that the ratio of deaths among mothers and children at 
birth was far less than under male supervision exclusively. 

Moses spent the first forty years of his life in Egypt, the 
next forty with Jethro his father in law, and the next forty wan- 
dering in the wilderness. One writer said the Lord must have 
buried Moses, and no one ever knew where. There is no 
record of the burial place of Moses. As his life had beea 
surrounded with mysteries, perhaps to verify his provi- 
dential guidance in that long journey in the wilderness, he chose 
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to surround his death also with mystery, and arranged with mem- 
bers of the priesthood to keep his last resting place a profound 
secret. He was well versed in all the law and mythology of 
the Egyptians, and intended the people should no doubt 
think that Jehovah had taken the great leader to himself. 
For the purpose of controlling his followers in that long 
journey through the wilderness, he referred all his commands 
and actions to Jehovah. Moses declared that he met him face 
to* face on Mount Sinai, veiled in a cloud of fire, received minute 
instructions how to feed and conduct the people, as well as ta 
minister to their moral and spiritual necessities. In order 
to enforce his teachings, he said the ten command- 
ments were written on tablets of stone by Jehovah himself, and 
given into his hands to convey to the people, with many ordin- 
ances and religious observances, to be sacredly kept. In this 
way the Jewish religion and the Mosaic code were established. 

As these people had no written language at that time, and 
could neither read nor write, they were fitting subjects for all 
manner of delusions and superstitions. The question 
naturally suggests itself to any rational mind. Why 
should the customs and opinions of this ignorant people, 
who lived centuries ago, have any influence in the religious 
thought of this generation? E. C. S. 
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Chapter II. 



iBjcodus n. 



z And thore went a man of the house of Levi and 
'^ook to wfe a daughter of Levi. 

a And the woman bare a son : and when she 
^saw that he weu a goodly child^ she hid him three 
months. 

3 And when she could not longer hide him she 
took for him an ark of bulrushes, and daubed 
it with slime and with pitch, and put the child 
'\herein ; and she laid it in the flags by the river's 
brink. 

4 And his sister stood afar off, to wit what would 
De done to him. 

5 H And the daughter of Pharaoh came down to 
'wash herself ax the river; and her maidens walked 
along by the river's side: and when she saw the 
ark among the flags, she sent her maid to fetch it. 

6 And when she had opened tV, she saw the 
thild: and, behold, the babe wept. And she had 
compassion on him, and said, Thb is one of the 
fiebrews' children. 

7 Then said his sister to Pharaoh's daughter, 
Shall I go and call to thee a nurse of the He- 
brew women, that she may nurse the child for 
•"thee? 

8 And Pharaoh's daughter said to her. Go. 
And the maid went and called the child's 
'mother. 

9 And Pharaoh's daughter sakl unto her. Take 
this child away, and nurse it for me, and I will give 
iheexhy wages. And the woman took the child, 
and nursed it. 



xo And the child grew, and she brought him unto 
Pharaoh's daughter, and he became her son. And 
she called his liame Moses: and she said, Because 
I drew him out of the water. 

X5 But Moses fled Irom the &ce of Pharaoh, and 
dwelt in the land of Midian: and he sat down by a 
well. 

x6 Now the priest of Midian had seven daugh- 
ters: and they came and drew «oa/«r, and filled the 
troughs to water their father's flock. 

X7 And the shepherds came and drove them 
away: but Moses stood up and helped them, and 
watered their flock. 

x8 And when they came to Reuel their lather, 
he said. How is it thai ye are come so soon 
to day T 

19 And they said, An Egyptian delivered us 
out of the hand of the shepherds, and also 
drew water enough for us, and watered the 
flock. 

9o And he said unto his daughters, And where is 
he T why is it that ye have left the man ? call him, 
that he may eat bread. 

9x And Moses was content to dwell with 
the man: and he gave Moses Zipporah his 
dat^hter. 

32 And she bare hint a son, and he railed his 
name Gershon: for he saki, I have been a stranger 
in a strange land. 



THE account of the birth of Moses, his mother's anxiety 
in protecting him from the wrath of Pharaoh, and the 
;goodness of the king's daughter, make altogether an interesting 
story, and is almost the first touch of sentiment with which the 
historian has refreshed us ; a pleasant change from the continued 
accounts of corruption, violence, lust, war and petty falsehood, 
that have thus far marked the history of this people. The only 
Value of these records to us is to show the character of the 
Jewish nation, and make it easy for us to reject their ideas as to 
the true status of woman, and their pretension of being guided by 
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the hand of God, in all their devious wanderings. Surely such 
teachings as these, should have no influence in regulating the 
lives of women in the nineteenth century. Moses* conduct to- 
ivards the seven daughters of the priest at the well, shows that 
there were some sparks of chivalry here and there in a few rep- 
resentative souls, notwithstanding the contempt for the sex in 
general. These Hebrew wooings and weddings were curiously 
similar, alike marked for the beauty and simplicity of the 
daughters of the land, the wells, the flocks, the handsome 
strangers, the strong, active young men who will prove so helpful 
in cultivating the lands. The father-in-law usually gets the 
young husband completely under his thumb, and we hear nothing 
of the dreaded mother-in-law of the nineteenth century. If we 
go through this chapter carefully we will find mention of about 
a dozen women, but with the exception of one given to Moses, 
all are nameless. Then as now names for women and slaves 
.are of no importance ; they have no individual life, and why 
should their personality require a life-long name .^ To-day the 
woman is Mrs. Richard Roe, to-morrow Mrs. John Doe, and 
again Mrs. James Smith according as she changes masters, and 
she has so little self-respect that she does not see the insult of 
the custom. We have had in this generation one married 
ivoman in England, and one in America, who had one name 
from birth to death, and though married they kept it. Think 
^f the inconvenience of vanishing as it were from your friends 
.and correspondents three times in one's natural life. 

In helping the children of Israel to escape from the land of 
Egypt the Lord said to Moses : 



£xodus tit. 

19 IT And I am sure that the king of Egypt will 
not let you go, no, not by a mighty hand. 

20 And I will stretch oat my hand, and smite 
Egypt with all my wonders which 1 will do in the 
midst thereof : and after that he will let you go. 

31 And I will give this people favour in the sight 
of the Egyptians : and it shall come to pass, that, 
CMrhen ye go, ye shall not go empty: 



93 But every woman shall borrow of her neigh- 
bour, and of her that sojoumeth in her house, 
jewels of silver, and jewels of gold, and raiment: 
and ye shall put thetn upon your sons, and 
upon your daughters; and ye shall spoil the 
Egyptians. 



The role assigned the women, in helping the children of 
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Israel to escape in safety from bondage, is by no means compli- 
mentary to their heroism or honesty. To help bear the ex- 
penses of the journey, they were instructed to steal all the jewels 
of silver and gold, and all the rich raiment of the. Egyptian 
ladies. The Lord and Moses no doubt went on the principle that 
the Israelites had richly earned all in the years of their bondage. 
This is the position that some of our good abolitionists took, 
when Africans were escaping from American bondage, that the 
slaves had the right to seize horses, boats, anything to help them 
to Canada, to find safety in the shadow of the British lion. 
Some of our pro-slavery clergymen, who no doubt often read 
the third chapter of Exodus to their congregations, forgot the 
advice of Moses, in condemning the abolitionists, as the Ameri- 
cans had stolen the African's body and soul, and kept them in 
hopeless bondage for generations — they had richly earned 
whatever they needed to help them to the land of freedom. 
Stretch the principle of natural rights a little further, and ask the 
question, why should women, denied all their political rights, 
obey laws to which they have never given their consent, either 
by proxy or in person ? Our fathers in an inspired moment said, 
" No just government can be formed without the consent of the 
governed." 

Women have had no voice in the canon law, the catechisms, 
the church creeds and discipline, and why should they obey the 
behests of a strictly masculine religion, that places the sex at a 
disadvantage in all life's emergencies } 

Our civil and criminal codes reflect at many points the spirit 
of the Mosaic. In the criminal code we find no feminine 
pronouns, as ** He," **His," ** Him." We are arrested, tried and 
hung, but singularly enough, we are denied the highest privi- 
leges of citizens, because the pronouns ** She," ** Hers " and 
** Her," are not found in the constitutions. It is a pertinent 
question, if women can pay the penalties of their crimes as ** He," 
why may they not enjoy the privileges of citizens as ** He" } 

E. C S. 
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Chapter III. 



Bxcdui fv. 

i8 Y And Moses went and returned to Jethro his 
fother in law, and said unto him, let me go, I pray 
diee, and return unto my brethren which are in 
Egypt, and see whether they be yet alive. And 
Jethro said to Moses, Go in peace. 

19 And the Lord said unto Moses in Midian, Go, 
return into Egypt: for all the men are dead which 
sought thy life. 

20 And Moses took his wife and his sons, and set 
them upon an ass, and he returned to the land of 
^ypt : and Moses took the rod of God in his hand. 

21 And the Lord said imto Moses, when thou 
^oest to return into Egypt, see that thou do all 



those wonders before Pharaoh, which I have put in 
thine hand : but I will harden his heart, that he 
shall not let the people go. 

22 And thou shalt say unto Pharaoh, Thus saith 
the Lord, Israel is my son, even my firstborn : 

23 And I say unto thee, let my son go, that he 
may serve me : and if thou refuse to let him go, be- 
hold, I will slay thy son, even thy firstborn: 

24 ^ And it came to pass by the way in the inn, 
that the Lord met him, and sought to kill him. 

25 Then Zipporah took a sharp stone, and cir- 
cumcised her son. 

26 So he let him go. 



WHEN Moses married Zipporah he represented himself as a 
stranger who desired nothing better than to adopt Jethro's 
mode of life, But now that he desired to see his own people, his 
wife has no choice but to accompany him. So Moses took his wife 
and his sons and set them on an ass, and he returned to the land 
of Egypt. 

The reason the Lord met them and sought to kill the son, 
was readily devined by Zipporah ; her son had not been circumcised ; 
so with woman's quick intuition and natural courage to save the 
life of her husband, she skillfully performed the necessary oper- 
ation, and the travellers went on their way rejoicing. The word 
circumcision seems to have a very elastic meaning "uncircum- 
cised lips" is used to describe that want of power to speak fluent- 
ly, from which Moses suffered and which he so often deplored. 

As with every chapter of Jewish history, this rite is dwelt 
upon when worthy of remark; that its prominence as a religious 
observance means a disparagement of all female life, unfit for 
offerings, and unfit to take part in religious services; incapable 
of consecration. The circumcision of the heart even, which 
women might achieve, does not render them fit to take an active 
part in any of the holy services of the Lord. They were per- 
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mitted to violate the moral code of laws to secure liberty for 
their people, but they could not officiate in any of the sacraments 
nor eat of the consecrated bread at meals. Although the Mosaic 
code and customs so plainly degrade the female sex, and their 
position in the church to-day grows out of these ancient cus- 
toms, yet many people insist that our religion dignifies women. 
But so long as the Pentateuch is read and accepted as the Word 
of God, an undefined influence is felt by each generation, that 
destroys a proper respect for all womankind. 

It is the contempt that the canon and civil law alike express for 
women that has multiplied their hardships and intensified man's 
desire to hold them in subjection. The sentiment that states- 
men and bishops proclaim in their high places are responsible 
for the actions of the lower classes on the highways. We scarce 
take up a paper that does not herald some outrage committed 
on a matron on her way to church, or the little girl gathering 
wild flowers on her way to school ; yet you cannot go so low 
down in the scale of being, as to find men who will enter our 
churches desecrate the altars or toss about the emblems of the 
sacrament because they have been educated with some respect 
for churches, altars and sacraments. But where are any lessons 
of respect taught for the mothers of the human family } And yet 
as the great factor in the building of the race, are they not 
more sacred than churches, altars, sacraments or the priesthood ? 

Do our sons in their law schools, who read the old common 
law of England and its commentators, rise from their studies 
with higher respect for women ? Do our sons in their theolog- 
ical seminaries rise from their studies of the Mosaic laws and 
PauFs epistles with higher respect for their mothers } Alas ! in 
both cases they may have learned their first lessons of disrespect 
and contempt. They who would protect their innocent daugh- 
ters from the outrages so common to-day, must lay anew the 
foundation stones of law and gospel, in justice and equality, in 
a profound respect of the sexes for each other- E. C. S. 
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Chapter IV. 



Exodus xU, 



13 For I will pass throogh the land of E^ypt this 
night, and will smite all the firstborn in the land of 
E^ypt, both man and beast ; and against all the 
gods of Effypt I will execute judgment : I am the 
Lord. 

x8 And the blood shall be to you for a token upon 
the houses where ye are: and when I see the 
blood, I will pass over you, and the plague shuH 
not be upon you to destroy you^ when I smite the 
land of Egypt. 

43 Y And the Lord said unto Moses and Aaron, 
This it the ordinance of the passover : There shall 
no stranger eat thereof: 

44 But every man's servant that is bought for 
money, when thou hast circumcised him, then shall 
he eat thereof. 



45 A fordgner and a hired servant shall not eat» 
thereof. 

46 In one house shall it be eaten ; thou shalt; 
not carry forth aught of the flesh abroad out 
of the house ; neither shall ye break a booef. 
thereof. 

47 All the congregation of Israel shall keep it. 

48 And when a stranger shall sojourn with thee^^ 
and will keep the passover to the Lord, let all 
his males be circumcised, and then let him come, 
near and ke^ it ; and he shall be as one that ia 
bom in the land : for no uncircumcised person shal^ 
eat thereof. 



IN commemoration of this promise of the Lord's to pass over 
their homes in executing vengeance on the Egyptians, and 
of the prolonged battles between Jehovah and Moses on the ones 
side, and Pharaoh and his Cabinet on the other, the Jews held; 
an annual feast to which all circumcised males were summoned^ 
The point of interest to us is whether women were, disqualified^ 
not being circumcised, or whether as members of the congrega-. 
tion they could slip in under the provision in the 47th verse, and: 
enjoy the unleavened bread and nice roast lamb, with the men or 
their household. It seems from the above texts that this blessed 
feast of deliverance from bondage must have been confined to* 
males, that they only could express their joy and gratitude.. 
But women were permitted to perform a subordinate part in the^ 
grand hegira, beside carrying their respective infants ; they mani- 
fested their patriotism by stealing all the jewels of gold and 
silver, all the rich silks and velvets from their Egyptian neigh-, 
bors, all they could carry, according to the commands of Moses., 
And why should these women take any part in the passover ; their 
condition remained about the same under all dynasties in al( 
lands. They were regarded merely as necessary factors in races 
building. As Jewish wives or Egyptian concubines, there wast 
no essential difference in their social status. 
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As Satan represented by a male snake, seemed to be women's 
counsellor from the beginning, making her skillful in cunning and 
tergiversation, it is fair to suppose that they were destined to 
commune with the spirit of evil for ever and ever, that is if 
women have souls and are immortal, which is thought to be 
doubtful by many nations. There is no trace thus far that the 
Jews believed in a future state, good or bad. No promise of im- 
mortality is held out to men even. So far the promise to them 
is a purely material triumph, ** their seed shall not fill the earth." 

The firstborn of males both man and beast are claimed by the 
Lord as his own. From the general sentiment expressed in the 
various texts, it is evident that Satan claims the women as his 
own. The Hebrew God had very little to say in regard to 
them. If the passover, the lamb and the unleavened bread, were 
necessary to make the males acceptable in religious services, the 
females could find no favor in the eyes of either God or man. 

In most of the sacrifices female animals are not accepted, 
nor a male, born after a female by the same parent. Males are 
the race, females only the creatures that carry it on. This 
arrangement must be providential, as it saves men from many 
disabilities. Men never fail to dwell on maternity as a disquali- 
fication for the possession of many civil and political rights. 
Suggest the idea of women having a voice in making laws and 
administering the Government in the halls of legislation, in 
Congress, or the British Parliament, and men will declaim at once 
on the disabilities of maternity in a sneering contemptuous way, 
as if the office of motherhood was undignified and did not com- 
port with the highest public offices in church and state. It is 
vain that we point them to Queen Victoria, who has carefully 
reared a large family, while considering and signing all state 
papers. She has been a pattern wife and mother, kept a clean 
court, and used her influence as far as her position would admit, 
to keep peace with all nations. Why should representa- 
tive American women be incapable of discharging similar 
public and private duties at the same time in an equally com- 
mendable manner ? E. C. S. 
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Chapter V. 



Mxodus xtnii. 

I When Jethro, the priest of M idian, Moees' (atfaer 
in law, heard of all that God had done lor Moaes, 
and for Israel his people, and that the Lord had 
brooght Israel out of Eg^ypt ; 

9 Thai Jethro, Hoses' fiather in law, took Zipp> 
orah, Moses' wife, after he had sent her back. 

3 And her two sons ; of which the name of one 
«wf Gershom ; for he said, I have been an alien in 
a strange land : 

4 And the name of the other was Elieser ; for 
the God of my fiather, saidfut was mine help, and 
delivered me firom the sword of Pharaoh ; 

5 And Jethro, Moses fother in law, came with 
k» sons and his wife unto Moses into the wilderness, 
where he encamped at the mount of God : 



6 And he said unto Moses, I thy father in law 
Jethro am come unto thee, and thy wife, and her 
two sons with her. 

7 ^ And Moses went out to meet his finther in 
law, and did obeisance, and kissed Aim ; and they 
asked each other of (keir wdfiaue ; and they came 
into the tent. 

8 And Moses told h^ fiather in law all that the 
Lord had done unto Pharaoh and to the Egyptians 
for Israel's sake, mu/ all the travail that had come 
upon them by the way, and kow the Lord deliver- 
ed them. 



AFTER a long separation the record of the meeting between 
Moses and his wife Zipporah is very unsatisfactory to the 
casual reader. There is some sentiment in the meeting of Jethro 
and Moses, they embraced and kissed each other. How tender 
and beautiful the seeming relation to a father in law, more fortun- 
ate than the mother in law in our time. Zipporah like all the 
women of her time was hustled about, sent forward and back by 
husbands and fathers, generally transported with their sons and 
belongings on some long-suffering jackass. Nothing is said of 
the daughters, but the sons, their names and their significance 
seem of vital importance. We must smile or heave a sigh at all 
this injustice, but different phases of the same guiding principle 
blocks woman's way to-day to perfect liberty. See the struggle 
they have made to gain admittance to the schools and colleges^ 
the trades and professions, their civil and political rights. The 
darkest page in history is the persecutions of woman. 

We take note of these discriminations of sex, and reiterate 
them again and again to call the attention of women to the 
real source of their multiplied disabilities. As long as our re- 
ligion teaches woman's subjection and man's right of domina« 
tion, we shall have chaos in the world of morals. Women are 
never referred to as persons, merely as property, and to see why» 
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you must read the Bible until you also see how many other 
opportunities for the exercise of sex were given to men, and why 
the single one of marriage to one husband was allowed to women. 

In all the directions given Moses, for the regulation of the social 
and civil life of the children of Israel, and in the commandments 
on Mount Sinai, it is rarely that females are mentioned. The 
regulations are chiefly for males, the offerings are male, the 
transgressions referred to are male. 

When the Lord was about to give the ten commandments to 
the children of Israel he gave the most minute directions as to the 
preparatory duties of the people. It is evident from the text 
that males only were to witness Moses* ascent to Mount Sinai 
and the coming of the Lord in a cloud of fire. 



Exodus xix. 

12 And thou shalt set bounds unto the people 
round about, saying;, Take heed to yourselves, 
that ye go not up into the mount, or touch the bord- 
er of it : whosoever toucheth the mount shall be 
surely put to death. 

13 There shall not a hand touch it, but he shall 
surely be stoned, or shot through ; whether // be 



beast or man, it shall not live : when the trumpet 
soundeth long, they shall come up to the mount. 

14 ^ And Moses went down from the mount un- 
to the people, and sanctified the people ; and they 
washed their clothes. 

16 And he said unto the people, Be ready against 
the third day : come not at^^wr wives. 



The children of Israel were to sanctify themselves for this 
great event. Besides a thorough cleaning of their persons and 
clothes, they were to have no affiliations or conversations with 
women for the space of three days. The Hebrew laws regulat- 
ing the relations of men and women are never complimentary to 
the latter. 

This feeling was in due time cultivated in the persecutions 
women endured under witchcraft and celibacy, when all women 
were supposed to be in collusion with the spirit of evil, and every 
man was warned that the less he had to do with the ** daughters 
of men" the more perfect might be his communion with the 
Creator. Lecky in his History of Rationalism shows what 
women endured when these ideas were prevalent, and their 
sufferings were not mitigated until rationalism took the place of 
religion, and reason trumphed over superstition. E. C. S. 
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Chapter VL 



£xcdus XTf. 

20 H And Miriam the prophetess, the sister of 
Aaron, took a timbrel in her hand ; and all the 
women went out aher her with timbrels and with 
-dances. 



a I And Miriam answered than, Sinff ye to the 
Lord, for he hath triumphed gloriously ; the horse 
and his rider hath he thrown*into the sea. 



AFTER many previous disappointments from Pharaoh, the 
children of Israel were permitted to start from Egypt and 
cross the Red Sea, while Pharaoh, and his host in pursuit, were 
overwhelmed in the waters. 

Then Moses and the children of Israel, expressed their grati- 
tude to the Lord in a song, comprising nineteen verses, while 
Miriam, and the women, expressed theirs in the above two. Has 
this proportion any significance as to the comparative happiness 
of the men or the women, or is it a poor attempt by the male 
historian to make out that though the women took part in the 
.general rejoicing, they were mutinous or sulky. We know that 
Miriam was not altogether satisfied with the management of 
Moses at many points of the expedition, and later on expressed 
Tier dissatisfaction. If their gratitude is to be measured by the 
length of their expression, the women were only one-tenth as 
grateful as the men. It must always be a wonder to us, that in 
view of their degradation, they ever felt like singing or dancing, 
for what desirable change was there in their lives — the same 
hard work or bondage they suffered in Egypt. There they 
were all slaves together, but now the men, in their respective 
families, were exalted above their heads. Clarke gives the song 
in metre with a chorus, and says the women, led by Miriam, 
answered in a chorus by themselves, which greatly heightened 
the effect. 



Exodus xvu 

23 And he said onto them. This is thai which 
the Lord hath said. To morrow is the rest of the 
holy sabbath unto the Lord : bake thai which ye 
will bake to-day ^ and seethe that ye will seethe ; 
and that which remaineth over lay up for you to 
be kept until the momii^. 



39 See, for that the Lord hath given you the 
sabbath, therefore he giveth you on the sixth day 
the bread of two days ; abide ye every man in his 
place, let no man go out of his place on the seventh 
day. 

30 So the people rested on the seventh day. 
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In these texts we note that the work of men was done on' 
the sixth day, but the women must work as usual on the 
seventh. We see the same thing to-day, woman's work is- 
never done. What irony to say to them rest on the seventh, 
day. The Puritan fathers would not let the children romp- 
or play, nor give their wives a drive on Sunday, but they en- 
joyed a better dinner on the Sabbath than any other day; yet 
the xxxi chapter and i Sth verse contains the following warning : 



15 Six days may work be done : but in the 
seventh is the sabbath of rest, holy to the Lord : 



whosoever doeth any work in the sabbath day, he- 
shall surely be put to death. 



As the women continued to work and yet seemed to live ih 
the flesh, it may refer to the death of their civil rights, their in- 
dividuality, as nonentities without souls or personal responsi- 
bility. 

A critical reading of the ten commandments will show that 
they are chiefly for men. After purifying themselves by put- 
ting aside their wives and soiled clothes, they assembled at the 
foot of Mount Sinai. We have no hint of the presence of a 
woman. One commandment speaks of visiting the iniquities of 
the fathers upon the children. There is an element of justice im 
this, for to talk of children getting iniquities from their mothers,, 
in a history of males, of fathers and sons, would be as ridiculous 
as getting them from the clothes they wore. 

•*Six days shalt thou labor and do all thy work." With the 
majority of women this is impossible. Men of all classes can 
make the Sabbath a day of rest, at least a change of employ- 
ment, but for women the same monotonous duties must be per- 
formed. In the homes of the rich and poor alike, most women 
cook, clean, and take care of children from morning till night. 
Men must have good dinners Sundays above all other days, as 
then they have plenty of time in which to eat. If the first born 
male child lifts up his voice at the midnight hour, the female 
attendant takes heed to his discontent ; if in the early morning 
at the cock crowing, or the eventide, she is there. They who 
watch or guard the infancy of men are like faithful sentinels^ 
always on duty. 
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The fifth commandment will take the reader by surprise. 
It is rather remarkable that the young Hebrews should have 
T)een told to honor their mothers, when the whole drift of 
^he teaching thus far has been to throw contempt on the 
whole sex. In what way could they show their mothers 
honor.? All the laws and customs forbid it. Why should 
they make any such manifestations } Scientists claim that the 
father gives the life, the spirit, the soul, all there is of most value 
in existence. Why honor the mother, for giving the mere cov- 
ering of flesh. It was not her idea, but the father's, to start 
their existence. He thought of them, he conceived them. You 
might as well pay the price of a sack of wheat to the field, in- 
stead of the farmer who sowed it, as to honor the mother for 
-giving life. According to the Jewish code, the father is the 
:great factor in family life, the mother of minor consideration. 
In the midst of such teachings and examples of the subjection 
and degradation of all womankind, a mere command to honor, 
:the mother has no significance. £. C. S. 
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Chapter VII. 



Exodus xxii. 



1 And when the people saw that Moses delayed 
to come down oaf of the mount, the people gathered 
themselves together unto Aaron, and said unto him, 
Up, make us gods, which shall go before us ; for 
as for this Moses, the man that brought us up out 
of the land of Egypt, we wot not what is become 
of him. 

2 And Aaron said'unto them. Break off the golden 
earrings, which are in the ears of your wives, 
ot your sons, and of your daughters, and bring 
tJtem unto me. 

And all the people brake off the golden ear- 
rings whidi were in their ears, and brought them 
unto Aaron. 

And he received tJiem at their hand, and fash- 



ioned it with a graving tool, after he had made tt 
a molten call : and they said, These be thy gods^ 
O Israel, which brought thee up out of the land' 
of Egypt. 

5 And when Aaron saw iV, he built an altar be- 
fore it ; and Aaron made proclamation, and said. 
To-morrow is a feast to the Lord. 

6 And they rose up early on the morrow, and 
offered burnt offerings, and brought peace offerings,^ 
and the people sat down to eat and to drink, and 
rose up to play. 

7 % And the Lord said onto Moses, Go, get thee.- 
down ; for thy people, which thou broughtest 
out of the land of £^rypt« have corrupted themselves*- 



SO tired were the children of Israel waiting at the foot of 
Mount Sinai for the return of Moses, that Aaron to pacify 
them made a golden calf which they worshipped. To procure 
the gold he took the jewelry of the women young and old, 
men never understanding how precious it is to them, and the 
great self-sacrifice required to part with it. But as the men 
generally give it to them during courtship, and as wedding 
presents, they feel that they have a vested right therein for 
emergencies. 

It was just so in the American Revolution, in 1776, the first 
delicacy the men threw overboard in Boston harbor was the tea, 
woman's favorite beverage. The tobacco and whiskey, though 
heavily taxed, they clung to with the tenacity of the devil-fish. 
Rather than throw their luxuries overboard they would no doubt 
have succumbed to King George's pretensions. Men think that 
self-sacrifice is the most charming of all the cardinal virtues for 
women, and in order to keep it in healthy working order, they^ 
make opportunities for its illustration as often as possible. I 
would fain teach women that self-development is a higher duty 
than self-sacrifice. 



COMMENTS ON EXODUS. 85 

The pillar of cloud for day and light for night, that went 
before the children of Israel in the wilderness, was indeed a 
marvel. It was an aqueous cloud that kept them well watered 
by day, and shadowed from the heat of the sun ; by night it 
showed its light side to the Israelites, and its dark side to what- 
ever enemy might pursue them. It is supposed that about 
3,200,000 started on this march with 165,000 children. They car- 
ried ail their provisions, cooking utensils, flocks, herds and all the 
gold, silver, precious stones and rich raiment that they borrowed 
(stole) of the Egyptians, besides the bones of the twelve sons of 
Jacob. It is said the Israelites spent forty years wandering in 
the wilderness, kept there because of their wickedness, tho'ugh 
they might have accomplished the journey in a few weeks. They 
disobeyed the commandments given them by Moses, arid wor- 
shipped a golden calf, so they journeyed through deep waters, 
woe and tribulation. Fire was always a significant emblem of 
Deity, not only among the Hebrews but many other ancient 
nations, hence men have adopted it as a male emblem. They 
talk of Moses seeing God ; but Moses says : **ye saw no manner 
of similitude on the day the Lord spoke unto me on Mount 
Horeb out of the cloud of fire." E. C. S. 
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Chapter VIII. 



Exodus xxxiv, 

12 Take heed to thyself, lest thou make a 
covenant with the inhabitants of the land whither 
thou goest, lest it be for a snare in the midst of 
thee; 

13 Bat ye shall destroy their altars, break their 
images, and cut down their groves : 

14 For thou shalt worship no other god : for the 
Lord, who is a jealous God. 

15 Lest thou make a covenant with the in- 
habitants of the land, and they go after their gods, 
and do sacrifice unto their gods, and cnt call thee, 
and thou eat of his sacrifice ; 

16 And thou take of their daughters unto thy 
sons, and their daughters go after their gods, and 
make thy sons go after their gods. 



33 IT Thrice in the year shall all your meift 
children appear before the Lord God, the God of 
Israel. 

34 For I will cast out the nations before thee, 
and enlarge thy borders : neither shall any man 
desire thy land, when thou shalt go up to appear 
before the Lord thy God thrice in the year. 

35 Thou shalt not offer the blood of my sacrifice 
with leaven ; neither shall the sacrifice of the fieast 
of the passovw be left unto the morning. 

36 The first of the first fruits of thy land thou 
shalt bring unto the house of the Lord thy God. 
Thou shalt not seethe a kid in his mother's milk. 



THE Jews did not seem to have an abiding faith in the 
attractions of their own religion. They evidently lived in 
constant fear lest their sons and daughters should worship the 
strange gods of other nations. They seem also to have had 
most exaggerated fears as to the influence alien women might 
exert over their sons. Three times in the year all the men were 
to appear before the Lord. Why the women were not com- 
manded to appear has been a point of much questioning. 
Probably the women, then as now, were more conscientious in 
their religious duties, and not so susceptible to the attractions 
of alien men and their strange gods. 

If the Lord had talked more freely with the Jewish women 
and impressed some of his wise commands on their hearts, they 
would have had a more refined and religious influence on the 
men of Israel. But all their knowledge of the divine commands 
was second hand and through an acknowledged corrupt medium. 

**Thou shalt not seethe a kid in his mother's milk." After all 
the learning critics have bestowed on this passage, the 
simple meaning, says Adam Clarke, seems to be this : Thou 
shalt do nothing that may have a tendency to blunt thy moral 
feelings, or teach thee hardness of heart. Even human nature 
shudders at the thought of taking the mother's milk to seethe 
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the flesh of her own dead lamb. With all their cruelty towards 
alien tribes and all their sacrifices of lambs and kids, there is an 
occasional touch of tenderness for animal life among the 
Hebrews that is quite praiseworthy. 



R x o d us xxjcvi, 

22 And they came, both men and women, as 

-many as were willing hearted, and brought 

bracelets, and earrings, and rings, and tablets, all 

Jewels of gold ; and every man offered an offering 

of gold unto the Lord. 

23 And every man, with whom was found blue, 
and purple, and scarlet, and fine linen, and goats* 
Ao/r, and red skins of rams, and badgers' skins, 
^brought them. 



95 And all the women that were wise hearted 
did spin with their hands, and brought that which 
they had spun, beth of blue, and of purple, and of 
scarlet, and of fine linen. 

26 And an die women whose heart stirred them 
up in wisdom spun goats' hair. 



Women were always considered sufficiently clean to beg, 
work and give generously for the building and decoration of 
churches, and the support of the priesthood. They might 
always serve as inferiors, but never receive as equals. 

Great preparations were made for building the Tabernacle, 
and all the willing hearted were invited to bring all their orna- 
ments and all manner of rich embroideries, and brilliant fancy 
work of scarlet, blue and purple. As usual in our own day the 
Jewish women were allowed to give generously, work untiringly 
and beg eloquently to build altars and Tabernacles to the Lord, 
to embroider slippers and make flowing robes for the priesthood, 
but they could not enter the holy of holies or take any active 
part in the services. 

Some women in our times think these unhappy Jewesses 
would have been much ** wiser hearted" if they had kept their 
jewelry and beautiful embroideries to decorate themselves and 
their homes, where they were at least satellites of the dinner 
pot and the cradle, and Godesses at their own altars. Seeing 
they had no right inside the sacred Temple, but stood looking- 
glass in hand at the door, it would have indicated more self- 
respect to have washed their hands of all that pertained to male 
ceremonies, altars and temples. But the women were wild 
with enthusiasm, just as they are to-day with fairs and donation 
parties, to build churches, and they brought such loads of 
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bric-a-brac that at last Moses compelled them to stop, as the 
supply exceeded all reasonable demand. But for the building 
of the Tabernacle the women brought all they deemed most 
precious, even the most necessary and convenient articles of their 
toilets. 



Exodus xxxviii. 

8 IT And he made the laver (^ brass, and the 
foot of it of brass, of the looking glasses of tfu 



women assembling at the door of the tabernacle of 
the congregation. 



The men readily accepted the sacrifice of all their jewelry^ 
rich laces, velvets and silks, their looking glasses of solid 
precious metal. These being made of metal could be used for 
building purposes. The women carried these with them 
wherever they went, and always stood with them in hand at the 
door of the Tabernacle, as they were the doorkeepers standing 
outside to watch and guard the door from those not permitted 
to enter. 

An objective view of the manner these women were imposed 
upon, wheedled and deceived with male pretensions and the pat 
use of the phrase **thus saith the Lord," must make every one 
who reads indignant at the masculine assumption, even at this 
late day. E. C. S. 



At every stage of his existence Moses was indebted to some 
woman for safety and success. Miriam, by her sagacity, saved 
his life. Pharaoh's daughter reared and educated him and made 
the way possible for the high offices he was called to fill; and 
Zipporah, his wife, a woman of strong character and decided 
opinions, often gave him good advice. Evidently from the text 
she criticised his conduct and management as a leader, and 
doubted his supernatural mission, for she refused to go out of 
Egypt with him, preferring to remain with her sons under her 
father's roof— Jethro, a priest of Midian. After the destruction 
of Pharaoh's host, when the expedition, led by Moses seemed to 
be an assured success, she followed with her father to join the 
leader of the wandering Israelites. (Chapter xviii. 2.) 

In the ordinances which follow the ten commandments. 
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exact judgment and cruel punishment are ordained alike for 
man and woman ; life for life, eye for eye, tooth for tooth, hand 
for hand and foot for foot (Chapter xxi, 23). 

In pronouncing punishments, woman's individuality and re- 
sponsibility are always fully recognized, alike in the canon and 
civil laws, which reflect the spirit of the Mosaic code. 



Rrodut xxii, 

81 IT Hioa shalt neither vex a stranger, nor 
<^>press him : for ye were strangers in the land of 

Egypt. 

33 IT Ye shall not afSict any widow, or father- 
less child. 



33 If thou afflict them In any wise, and they cry 
at all unto me, I will surely hear their cry ; 

34 And my wrath shall wax hot, and I will kill 
you with the sword, and your wives shall be- 
widows, and your children fatherless: 



This special threat against those who oppress the widow 
and the fatherless, has a touch of tenderness and mercy, but if 
the vengeance is to make more widows and fatherless, the sum 
of human misery is increased rather than diminished. As to 
the stranger, after his country has been made desolate, his 
cities burned, his property, cattle, lands and merchandise all 
confiscated, kind words and alms would be but a small measure 
of justice under any circumstances. 

In closing the book. of Exodus, the reader must wonder that 
the faith and patience of the people, in that long sorrowful 
march through the wilderness, held out as long as it did. 
Whether fact or fiction, it is one of the most melancholy 
records in human history. Whether as a mere work of the 
imagination, or the real experience of an afflicted people, our 
finer sentiments of pity and sympathy find relief only in doubts 
of its truth. L. D. B. 



THE BOOK OF LEVITICUS. 



Chapter I. 



JLeviticus iv, vt\ 

22 When a ruler hath tinned and somewhat 
Ihroug^h ignorance, against any of the com- 
mandments of the Lord hie God concerning 
things which should not be done, and is g^ty. 

23 Or if his sin, wherein he hath sinned, 
come to his knowledge ; he shall bring his c^Eer- 
ing, a kid of the goats, a male without blemish : 

27 IT And if any one of the common people 
sin through ignorance, while he doeth somt' 
n'hat against any of the commandments of the 
Lord concerning things which ought not to be 
done, and be guilty ; 

28 Then he shall bring his offering, a kid of 
ihe g^ats, a female without blemish, for his sin. 



14 f And this is the law of the meat offering: 
the sons of Aaron shall offer it before the Lord, 
before the altar. 

15 And he shall take of it his handful, of the 
flour of the meat offering, and of the oil thereof, 
and all the frankincense which is upon the 
meat offering, and shall bum it upon the altar 
/or a sweet savour, even the memorial of it, 
unto the Lord. 

18 All the males among the children of Aaron 
shall eat of it. It shall be a statute for erer in 
your generations concerning the offerings of the 
Lord made by fire : every one that toucheth 
them shall be holy. 



THERE seems to have been some distinction of sex even in 
the ofTerings of male and female animals. For rulers, 
priests and people of distinction male animals were required, 
l)ut for the common people a female lamb or goat would do. 
There is a difference of opinion among writers as to the reason 
of this custom, some say because all female animals were con- 
15'dered unclean, others that the females were too valuable for 
wholesale slaughter. Farmers use the male fowls for the table 
because the hens are too valuable producing eggs and chickens. 
The fact has some significance, though Adam Clarke throws no 
light on it, he says "the whole sacrificial system in this book 
refers to the coming sacrihce of Christ; without this spiritual 
reference, the general reader can feel no spiritual interest in this 
book." For burnt offerings males were required, but for peace 
offerings and minor sins the female would answer. 
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As the idea of sacrifice to unknown gods» was the custom 
with all nations and religions, why should the Jewish have more- 
significance than that of any other people. For swearing, an 
offence to ears polite, rather than eternal justice, a female 
creature or turtle dove might be offered. 

The meat so delicately cooked by the priests, with wood 
and coals in the altar, in clean linen, no woman was permitted 
to taste, only the males among the children of Aaron. Seeing 
that the holy men were the cooks, it seems like a work of super- 
erogation to direct them to clean themselves and their cooking^ 
utensils. Perhaps the daughters of Israel were utilized for that 
work. 

It is clearly shown that child-bearing among the Jews was 
not considered a sacred office and that offerings to the Lord 
were necessary for their purification, and that double the time 
was necessary after the birth of a daughter. 

In several of the following chapters the sins of men and 
women are treate.d on equal grounds, hence they need no special 
comments. In reading many of these chapters we wonder that an 
expurgated edition of these books was not issued long ago. We 
trust the volume we propose to issue may suggest to the next 
Revising Committee of gentlemen the propriety of omitting 
many texts that are gross and obscene, especially if the Bible is 
to be read in our public schools. 



LnnHcHSX. 

la IT And Moses spake onto Aaron, and unto 
Eleazar and unto Ithamar, his sons that were 
lelt, Take the meat offering that remaineth of 
the offierings of the Lord made by fire, and eat 
it without leaven beside the altar : for It is most 
holy. 

13 And ye shall eat it in the holy placet be> 
«ause it is thy due, and thy sons' due, of the 



sacrifices of the Lord made by fire : for so I am. 
commanded. 

14 And the wave breast and heave shoulder 
shall ye eat in a clean place; thou, and thy sons, 
and thy daughters with thee : for they be thy 
due, and thy sons* due, which are given out of 
the sacrifices of peace oflferings of the children, 
of Israel. 



Why the daughters cannot eat with the sons in the thirteenth 
verse and may in the fourteenth we cannot conjecture. We 
notice, however, that where the sons eat alone is called a " holy 
place," where the daughters eat with them it is called simply a 
•'clean place." We are thankful, however, that in the distribu- 
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tion of meats the women come in occasionally for a substantial 
meal in a clean place. 

All the directions given in the eighteenth chapter are for 
men and women alike, for all nations and all periods of human 
development. The social habits and sanitary conditions pre- 
scribed are equally good for our times as when given by Moses 
to the children of Israel. The virtue of cleanliness so sedulously 
taught cannot be too highly commended. E. C. S. 
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Chapter II. 



Ijtvittcus xtx, 

3 IT Ye shall fear every man his mother, and his 
father, and keep my sabbaths : I am the Lord 
your God. 

20 ^ And whosoever cohabits with a bondmaid, 
betrothed to a husband, and not at all redeemed, 
nor freedom given her ; she shall be scourged : 
they shall not be put to death, because she was not 
A^e. 



31 And he shall bring his trespass offering unto 
the Lord, unto the door of the tabernacle of the 
congr^ation, even a ram for a trespass offering. 

23 And the priest shall make an atonement for 
him with the ram of the trespass offering before 
the Lord for his sin which he hath done : and the 
sin which he hath done shall be forgiven him. 



BY what possible chance the mother is mentioned first here, 
it is difficult to conjecture, but we do see the cruel injus- 
tice of the comparative severity of the punishment for man and 
woman for the same offence. The woman is scourged, the man 
presents the priest with a ram and is forgiven. 



Juviiicus XX, 

9 H For every one that curseth his father or his 
mother shall be surely put to death : he hath 
cursed his &ther or his mother ; his blood shall be 
upon him. 

9x And if a man shall take his brother's wife, it 
is an unclean thing : he hath uncovered his 
brother's nakedness ; they shall be childless. 



27 IT A man also or woman that hath a amiliar 
spirit, or that is a wizard, shall surely be put to 
death : they shall stone them with stones ; their 
blood shall be }xpoa them. 



Clarke remarks that all language that tends to lessen respect 
for father or mother, is included in this judgment. In this chap- 
ter we have still further directions for race and family purity. I 
suppose in the 21st verse we have that stumbling-block in the 
British Parliament whenever the deceased wife's sister's bill 
comes up for passage. Here, too, those who in times past 
have persecuted witches, will find justification for their cruelties. 
The actors in one of the blackest pages in human history, claim 
Scripture authority for their infernal deeds. Far into the 
eighteenth century in England, the clergy dragged innocent 
women into the courts as witches, and learned judges pro- 
nounced on them the sentence of torture and death. The 
chapter on witchcraft in Lecky's History of Rationalism, 
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contains the most heartrending facts in human history. It 
IS unsafe to put unquestioned confidence in all the vagaries of 
mortal man. While women were tortured, drowned and burned 
by the thousands, scarce one wizard to a hundred was ever con- 
demned. The marked distinction in the treatment of the sexes,, 
all through the Jewish dispensation, is curious and depressing,, 
especially as we see the trail of the serpent all through history, 
wherever their form of religion has made its impress. In the 
old common law of our Saxon fathers, the Jewish code is essen- 
tially reproduced. This same distinction of sex appears in our 
own day. One code of morals for men, another for women^ 
All the opportunities and advantages of life for education, self- 
support, and self-development, freely accorded boys, have, in a 
small measure, been reluctantly conceded to women after long 
and persevering struggles. 



LtviHcMS xxiu 

la If the priest's daughter also be married unto 
a stranger, she may not eat of an offeru^ of the 
holy things. 

13 But if the priest's daughter be a widow, or 



divorced, and have no child, and is returned tiatO' 
her father's house, as in her youth, she shall eat of 
her father's meat : but there shall no stranger eat 
thereof^ 



These restrictions on the priests* daughters would never be 
tolerated by the priests* sons should they marry strangers. The 
individuality of a woman, the little she ever possessed, is oblit- 
erated by marriage. 



Leviticus xxiv. 

10 \ And the son of an Israelltish woman, 
whose father was an Egyptian, went out amonff 
the children of Israel : and this son of the 
Israelltish woman and a man of Israel strove 
together in the camp ; 



II And the Israelltish woman's son blas- 
phemed the name of the LORD^ and cursed. 
And they brought him unto Moses : (and his 
mother's name tfMis Shelomith, the daughter of 
Dibri, of the tribe of Dan :) 



The interesting fact here is that a woman is dignified by a 
name, the only one so mentioned in the book of Leviticus. This is 
probably due to the fact that the son's character was so disrep- 
utable that he would reflect no lustre on his father's family, and 
so on his maternal ancestors rested his disgrace. If there had 
been anything good to tell of him, reference would no doubt 
have been made to his male progenitors. 
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Leviticus xxvi. 

20 And when I have broken the staff of your 
bread, ten women shall bake your bread in one 
oven, and they shall deliver you your bread 
again by weight : and ye shall eat, and not be 
eatisfied. 



39 And ye shall eat the flesh of your soas^ 
and the flesh of your daughters shall ye eat 



There could be no greater punishment in ordinary life than 
for ten women to bake in one oven. As every woman would 
necessarily look at her pies and cakes two or three times, that 
would involve a frequent looking in, which might make the con- 
tents heavy as lead. A current of cold air rushing in too often, 
would wreck the most perfect compound. But perhaps heavy 
bread was intended as part of the punishment of the people for 
their sins. Some commentators say that the labors of the tea 
women are symbolical of the poverty of the family. When peo-^ 
pie are in fortunate circumstances, the women are supposed,^ 
like the lilies of the valley, to neither toil nor spin, but when 
the adverse winds blow they suddenly find themselves com- 
pelled to use their own brains and hands or perish. 

The 29th verse at last gives us one touch of absolute equality ,^. 
the right to be eaten. This Josephus tells us really did occur- 
in the sieges of Samaria by Benhadad, of Jerusalem by the 
Chaldeans, and also in the last siege of Jerusalem by the 
Romans. E. C. S. 



Amid the long list of directions for sacrifices and injunctions 
against forbidden actions, chapter xii gives the law of purifica- 
tion, not only degrading motherhood by the observance of cer- 
tain ceremonies and exclusion from the sanctuary, but by dis- 
criminating against sex, honoring the birth of a son above that 
of a daughter. 

According to the Levitical law, the ewe lambs were not 
used for sacrifices as offerings to the Lord, because they were 
unclean. This was an idea put forth by the priests and Levites. 
But there was a better and more rational reason. To sacrifice 
the ewes was to speedily deplete the flocks, but beyond a cer- 
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tain number needed as sires for the coming generation, the males 
could be put to no better use than to feed the priests, the 
refuse of the animal, the skin, feet, etc., constituted the sacrifice 
to the Lord. 

Bishop Colenso, in his remarkable work on the Pentateuch, 
gives the enormous number of lambs annually sacrificed by the 
Hebrews. A certain portion of the flocks were assigned to the 
priests, who were continually provided with the best mutton. 

L. D. B. 
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Chapter I. 



J^umbers t. 

And the Lord spake unto Moses in the wilder- 
ness of Sinaif sayings 

2 Take ye the sum of all the congregation of 
the children of Israel, after their families, by 
the bouse of their fathers, with the number of 
Mi€tr names, every male by their polls : 



39 ^ These are those which were numbered 
of the children of Israel by the house of their 
fathers : all those that were numbered of the 
camps throughout their hosts were six hundred 
thousand and three thousand and five hundred 
and fifty. 



IN this chapter Moses is commanded to number the people and 
the princes of the tribe, males only, and by the houses of 
their fathers. As the object was to see how many effective men 
there were able to go to war, the priests, the women, the feeble 
old men and children were not counted. Women have 
frequently been classified with priests in some privileges and 
disabilities. At one time in the United States the clergy were 
not allowed to vote nor hold office. Like women, they were 
considered too good to niingle in political circles. For them to 
have individual opinions on the vital questions of the hour might 
introduce dissensions alike into the church and the home. 

This census of able bodied men still runs on through 
chapter ii, and all these potential soldiers are called children of 
their fathers. Although at this period woman's chief duty 
and happiness was bearing children, no mention is made of 
the mothers of this mighty host, though some woman had 
gone to the gates of death to give each soldier life ; provided 
him with rations long before he could forage for himself, and 
first taught his little feet to march to tune and time. But, per- 
haps, if we could refer to the old Jewish census tables we might 
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find that the able bodied males of these tribes, favorites of 
Heaven, had all sprung, Minerva-like, from the brains of their 
fathers, and that only the priests, the feeble old men and the 
children had mothers to care for them, in the absence of the 
princes and soldiers. 

However, in some valuable calculations of Schencher we learn 
that there was some thought of the mothers of the tribes by- 
German commentators. We find in his census such references 
as the following: The children of Jacob by Leah. The children 
of Jacob by Zilpah. The children of Jacob by Rachel. The 
children of Jacob by Bilhah. But even this generous mention 
of the mothers of the tribe of Jacob does not satisfy the exacting 
members of the Revising Committee. We feel that the facts 
should have been stated thus : The children of Leah, Zilpah^ 
Rachel and Bilhah by Jacob, making Jacob the incident instead 
of the four women. Men may consider this a small matter on 
which to make a point, but in restoring woman's equality every- 
where we must insist on her recognition in all these minor 
particulars, and especially in the Bible, to which people go for 
their authority on the civil and social status of all womankind* 

£. C* S. 
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Chapter II. 



Ifumbers v. 



I And the Lord tpake unto Moses, saying^ 
3 Command the children of Israel, that they 

put out of the camp every leper, and every one 

that hath an issue, and whosoever is defiled by 

the dead : 
3 Both male «nd female that they defile not 

iheir camps. 

xz H And the Lord spake unto Moses, sajdng, 
la If any man's wife go aside, and commit a 

-trespass against him. 

14 And the spirit of jealousy come upon him, 
and she be defiled ; or if she be not d^ed : 

15 Then shall the man bring his wife unto the 
j>riest, and he shall bring her offering for her, 
the tenth /ar/ of an ephah of barley meal; he 
«hall pour no oil upon it, nor put frankin- 
cense thereon ; for it is an offering of jealousy. 

17 And the priest shall take holy water in an 
earthen vessel ; and of the dust that is in the 
floor /yfthe tabernacle the priest shall take, and 
•put it into the water : 

18 And the priest shall set the woman before 
*fhe Lord and uncover the zvoman's head, and 
put the offering of memorial in her hands, which 
is the jealousy offering, and the priest shall 
have in his hand the bitter water that causeth 
ihe curse : 



19 And the priest shall charge her by an oath, 
and say unto the woman, if thou hast not gone 
aside be thou free from this Utf 6c. water that 
causeth the curse : ' ""--^ . 

ao But if thou hast gone aside, and if thou be 
defiled. 

SI Then the priest shall char*ge the woman 
with an oath of cursing, and the priest shall say 
unto the woman. The Lord make thee a curse 
and an oath among thy people. 

24 And he shall cause the woman to drink the 
bitter water that causeth the curse : 

•5 Then the priest shall take the jealousy offer- 
ing out of the woman's hand, and shall wave 
the offiering before the Lord, and offer it upon 
the altar : 

96 And the priest shall take a handful of the 
offering, even the memorial thereof, and bum // 
upon the altar, and afterwards shall cause the 
woman to drink the water. 

37 And when he hath made her to drink the 
water, then it shall come to pass, that if she be 
defiled, and have done trespass against her hus- 
band, that the water that causeth the curse shall 
enter into her, and become bitto*. 

38 And if the woman be not defiled, but be 
clean ; then she shall be free. 



AT the first blush it seems very cruel for the Jewish God to 
ord'er the diseased and unfortunate to be thrown out of the 
camp and left in the wilderness. But commentators suggest 
that they must have had a sanatorium near by where the helpless 
could be protected. Though improbable, still the suggestion 
will be a relief to sensitive souls. This ordinance of Moses 
probably suggested the first idea of a hospital. The above 
account of the unfortunate wife was called " trial by ordeal/* 
of which Clarke gives a minute description in his commentaries. 
It was common at one time, among many nations, the women jn 
all cases being the chief sufferers as in the modern trials for 
ivitchcraft. If the witch was guilty when thrown into the water, 
she went to the bottom, if innocent she floated on the surface 
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and was left to sink, so in either case her fate was the same. As 
men make and execute the laws, prescribe and administer the 
punishment, ** trials by a jury or ordeal" for women though 
seemingly fair, are never based on principles of equity. The 
one remarkable fact in all these social transgressions in the 
early periods as well as in our modern civilization is that the 
penalties whether moral or material all fall on woman. Verily 
the darkest page in human history is the slavery of women ! 

The offering by the priest to secure her freedom was of the 
cheapest character. Oil and frankincense signifying grace and 
acceptableness were not permitted to be used in her case. The 
woman's head is uncovered as a token of her shame, the 
dust from the floor signifies contempt and condemnation, 
compelling the woman to drink water mixed with dirt and gall 
is in the same malicious spirit. There is no instance recorded 
of one of these ** trials by ordeal " ever actually taking place, as 
divorce was so easy that a man could put away his wife at 
pleasure, so he need not go to the expense of even ** a tenth 
part of an ephah of barley," on a wife of doubtful faithfulness. 
Moreover the woman upon whom it was proposed to try all 
these pranks might be innocent, and the jealous husband make 
himself ridiculous in the eyes of the people. But the publication 
of these ordinances no doubt had a restraining influence on the 
young and heedless daughters of Israel, and they serve as land- 
marks in man's system of jurisprudence, to show us how far 
back he has been consistent in his unjust legislation for woman. 

C C o. 
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Chapter III. 



Numbers xii. 

And Miriam and Aaron spake against Moses 
because of the Ethiopian woman whom he liad 
mairied. 

3 And they said. Hath the Lord indeed spo- 
ken only by Moses T hath he not spoken also 
by us T And the Lord heard it 

3 (Now the man Moses was very meek, 
above all the men which were upon the face of 
the earth.) 

5 And the Lord came down in the pillar of 
the cloud and stood in the door of the taber- 
nacle and called Aaron and Miriam, and they 
both came forth. 

6 And He said, Hear now my words : If there 
be a prophet amoi^ you, I, the Lord, will make 
myself known unto him in a vision, and will 
speak unto him in a dream. 

> 8 With him will I speak mouth to mouth, 
even apparently, and not in dark speeches ; 



and the similitude of the Lord shall he behold : 
wherefore then were ye not afraid to speak 
against my servant Moses ? 

9 And the anger of the Lord was kindled 
against them ; and He departed. 

10 And the cloud departed from off the taber- 
nacle ; and, behold, Miriam became leprous, 
white as snow ; and Aaron looked upon Miriam, 
and behold, she was leprous. 

11 And Aaron said unto Moses, Alas, my 
lord, I beseech thee, lay not the sin upon us, 
wherein we have done foolishly, and wherein 
we have sinned. 

13 And Moses cried unto the Lord, saying 
Heal her now, O God, I beseech thee. 

15 And Miriam was shut out from the camp 
seven days : and the people journeyed not till 
Miriam was brought in again. 



HERE we have the first mention of Moses's second marriage, 
but the name of the woman is not given, though she is 
the assigned cause of the sedition. Both Aaron and Miriam 
had received a portion of the prophetic genius that distinguished 
Moses, and they naturally thought that they should have some 
share in the government, at least to make a few suggestions, 
when they thought Moses made a blunder. Miriam was older 
than Moses, and had at this time the experience of 120 years. 
When Moses was an infant on the River Nile, Miriam was in- 
trusted by his parents to watch the fate of the infant in the bul- 
rushes, and the daughter of Pharaoh, in her daily walks by the 
river side. It was her diplomacy, that secured the child's own 
mother for his nurse in the household of the King of Egypt. 

It is rather remarkable, if Moses was as meek as he is repre- 
sented in the third verse, that he should have penned that strong 
assertion of his own innate modesty. There are evidences at 
this and several other points that Moses was not the sole editor 
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of the Pentateuch, if it can be shown that he wrote any part of it. 

Speaking of the punishment of Miriam, Clarke in his com- 
mentaries says it is probable that Miriam was chief in this 
mutiny ; hence she was punished while Aaron was spared. A 
mere excuse for man's injustice ; had he been a woman he 
would have shared the same fate. The real reason was that 
Aaron was a priest. Had he been smitten with leprosy, his 
sacred office would have suffered and the priesthood fallen into 
disrepute. 

As women are supposed to have no character or sacred 
office, it is always safe to punish them to the full extent of the 
law. So Miriam was not only afflicted with leprosy, but also 
shut out of the camp for seven days. One would think that 
potential motherhood should make women as a class as sacred 
as the priesthood. In common parlance we have much fine-spun 
theorizing on the exalted office of the mother, her immense in- 
fluence in moulding the character of her sons ; ** the hand that 
rocks the cradle moves the world," etc., but in creeds and codes, 
in constitutions and Scriptures, in prose and verse, we do not 
see these lofty paeans recorded or verified in living facts. As a 
class, women were treated among the Jews as an inferior order 
of beings, just as they are to-day in all civilized nations. And 
now, as then, men claim to be guided by the will of God. 

In this narrative we see thus early woman's desire to take 
some part in government, though denied all share in its honor 
and dignity. Miriam, no doubt, saw the humiliating distinctions 
of sex in the Mosaic code and customs, and longed for the 
power to make the needed amendments. In criticising the dis- 
crepancies in Moses's character and government, Miriam showed 
a keen insight into the common principles of equity and indi- 
vidual conduct, and great self-respect and self-assertion in ex- 
pressing her opinions — qualities most lacking in ordinary women. 
Evidently the same blood that made Moses and Aaron what 
they were, as leaders of men, flowed also in the veins of Miriam. 
As daughters are said to be more like their fathers and sons 
like their mothers, Moses probably inherited his meekness and 
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distrust of himself from his mother, and Miriam her self-reliance 
and heroism from her father. Knowing these laws of heredity, 
Moses should have averted the punishment of Miriam instead of 
allowing the full force of God*s wrath to fall upon her alone. If 
Miriam had helped to plan the journey to Canaan, it would no 
doubt have been accomplished in forty days instead of forty 
years. With her counsel in the cabinet, the people might have 
enjoyed peace and prosperity, cultivating the arts and sciences, 
instead of making war on other tribes, and burning ofTerings to 
their gods. Miriam was called a prophetess, as the Lord had, on 
some occasions, it is said, spoken through her, giving messages 
to the women. After their triumphal escape from Egypt, Miriam 
led the women in their songs of victory. With timbrels and dan- 
ces, they chanted that grand chorus that has been echoed and 
re-echoed for centuries in all our cathedrals round the globe. 
Catholic writers represent Miriam ** as a type of the Virgin Mary, 
being legislatrix over the Israelitish women, especially endowed 
with the spirit of prophecy." 



Numbers xx. 

Then came the children of Israel, even the 
whole coi^^;ationt into tiie desert of Zin in the 



first month ; and the people abode in Kadesh ; 
and Miriam died there, and was buried there. 



Eusebius says her tomb was to be seen at Kadesh, near the 
city of Petra, in his time, and that she and her brothers all died 
in the same year, it is hoped to reappear as equals in the res* 
urrection. E. C. S. 
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Chapter IV. 



Numbers vt. 

z And the Lord said unto Moses, 

2 Speak unto the children of Israel, and say. 
When either man or woman shall separate 
themselves to vow a vow of a Nazarite, unto the 
Lord. 



5 All the days of the vow of his separation 
there shall no raxor come upon his head ; until 
the days be fulfilled, in the which he separateth 
himself unto the Lord, he shall be holy, and 
shall let the locks ot the hair of his head grow. 



THE Nazarites, both men and women, allowed their hair ta 
grow long, as the hair of the Nazarine was a token of sub- 
jection, the man to God, the woman to man. St. Paul no doubt 
alluded to this custom when he said the woman ought to have 
power upon her head, that is, wear her hair and veil and bonnet 
in church as a proof of her subjection to man, as he is to the 
Lord. The discipline of the church to-day requires a woman to- 
cover her head before entering a cathedral for worship. 

The fashion for men to sit with their heads bare in our 
churches, while women must wear bonnets, is based on this 
ancient custom of the Nazarine. But as fashion is gradually 
reducing the bonnet to an infinitesimal fraction it will probably^ 
in the near future be dispensed with altogether. A lady in 
England made the experiment of going to the established 
church without her bonnet, but it created such an agitation ia 
the congregation that the Bishop wrote her a letter on the 
impropriety and requested her to come with her head covered. 
She refused. He then called and labored with her as to the 
sinfulness of the proceedings, and at parting commanded her 
either to cover her head or stay away from church altogether. 
She choose the latter. I saw and heard that letter read at a 
luncheon in London, where several ladies were present. It was 
received with peals of laughter. The lady is the wife of a 
colonel in the British army. 
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Numhws XXV, 

6 \ And, beh<dd, one of the children of Israel 
came and brought unto his brethren a Midian- 
itish woman in the sight of Moses and all the 
congregation of the children of Israel. 

7 And when Phinehas, tiie son of Eleszar, the 
son of Aaron the priest, saw i/, he rose and took 
a javelin in his hand ; 

8 And he went after the man of Israel Into the 
tent, and thrust both of them through, the man 
of Israel, and the woman. 



14 Now the name of the Israelite that was 
slain, even that was slain with the Midianitish 
woman, was Zimri, the son of Salu, a prince of 
a chief house among the Simeonites. 

15 And the name of the Midianitish woman 
that was slain was Cosbi, the daughter of Zur ; 
he was head over a people, and of a chief house 
in Midian. 



Some commentators say the tie between Zimri and Cozbi 
was a matrimonial alliance, understood in good faith by the 
Midianitish woman. He was a prince and she was a princess. 
But the Jewish law forbade a man going outside of his tribe for 
a wife. It was deemed idolatry. But why kill the woman. She 
had not violated the laws of her tribe and was no doubt ignorant 
of Jewish law. Other commentators say that Zimri was notorious 
at the licentious feasts of Baal-poer and that the Midianitish wo- 
men tempted the sons of Israel to idolatry. Hence the justice of 
killing both Zimri and Cozbi in one blow. It is remarkable that 
the influence of woman is so readily and universally recognized 
in leading the strongest men into sin, but so uniformly ignored 
as a stimulus to purity and perfection. Unless the good pre- 
dominates over the evil in the mothers of the race, there is no 
hope of our ultimate perfection. E. C. S. 



The origin of the command that women should cover their 
heads is found in an old Jewish or Hebrew legend which appears 
in literature for the first time in Genesis vi. There we are told 
the Sons of God, that is, the angels, took to wives the daughters- 
of men, and begat the giants and heroes, who were instrumental 
in bringing about the flood. The Rabbins held that the way in 
which the angels got possession of women was by laying hold 
of their hair ; they accordingly warned women to cover their 
heads in public, so that the angels might not get possession of 
them. It was believed that the strength of people lay in their 
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liair, as the story of Samson illustrates. Paul merely re- 
peats this warning which he must often have heard at the 
feet of Gamaliel, who was at that time Prince or President 
of the Sanhedrim, telling w^omen to have a ** power (that 
is, protection) on their heads because of the angels : " I Cor- 
inthians, chapter xi, verse lo. **For this cause ought the 
woman to have power on her head because of the angels." 
Thus the command has its origin in an absurd old myth. This 
legend will be found fully treated in a German pamphlet — Die 
paulinische Angelologie und Daemonologie. Otto Everling, 
Gottingen, 1888. 

If the command to keep silence in the churches has no 
liigher origin than that to keep covered in public, should so 
much weight be given it, or should it be so often quoted as 
liaving Divine sanction } 

The injunctions of St. Paul have had such a decided influence 
in fixing the legal status of women that it is worth our while to 
consider their source. In dealing with this question we must 
never forget that the majority of the writings of the New Testa- 
ment were not really written or published by those whose names 
they bear. Ancient writers considered it quite permissible for 
a man to put out letters uncjer the name of another, and thus to 
bring his own ideas before the world under the protection of an 
honored sponsor. It is not usually claimed that St. Paul was 
the originator of the great religious movement called Christian- 
ity, but there is a strong belief that he was divinely inspired. 
His inward persuasions, and especially his visions appeared as a 
gift or endowment which had the force of inspiration ; therefore, 
his mandates concerning women have a strong hold upon the 
popular mind, and when opponents to the equality of the sexes 
are put to bay they glibly quote his injunctions. 

We congratulate ourselves that we may shift some of these 
biblical arguments that have such a sinister effect from their 
firm foundation. He who claims to give a message must satisfy 
us that he has himself received such message. 

L. S. 



COMMENTS ON NUMBERS, 



107- 



Chapter v. 



Numbers xxvii. 

X Then came the daughters of Zelophehad, the 
son of Hepher, the son of Gllead, the son of 
Macbir, the son of Manasseh, of the families of 
Manasseh, the son of Joseph ; and these are the 
names <^ his daughters: Mahiah, Noah, and 
Hogiah, and Milcah, and Tirzah. 

a And they stood before Moses, and before 
Eleazar the priest, and before the princes and 
all the congregation, by the door of the taber- 
nacle of the congregation, saying, 

3 Our fiather died in the wilderness, and he 
was not in the company of them that gathered 
themselves together against the Lord in the com- 
pany ot Korah. 

4 Why should the name of our father be done 
away from among his family, because he hath 
no son ? Give us therefore a possession among 
the brethren of our father. 

5 And Moses brought their cause before the 
Lord. 



6 7 And the Lord spake unto Moses, saying, 

7 The daughters of Zelophehad speak right : 
thou shalt surely give them a possession of an 
Inheritance among their fother's brethren : and 
thou shalt cause the inheritance of their father 
to pass unto them. 

8 And thou shalt speak unto the children of 
Israel, saying, If a man die, and have no sod, 
then ye shall cause his inheritance to pass unta 
his daughter. 

9 And if he have no daughter, then ye shatt 
give his inheritance unto his brethren. 

zo And if he have no brethren, then ye shall 
give his inheritance unto his father's brethren. 

iz And if his father have no brethren, then 
ye shall give his inheritance unto his kinsman 
that is next to him of his family, and he shall 
possess it ; and it shall be unto the children of 
Israel a statute of judgment, as the Lord com* 
manded Moses. 



THE respect paid to the daughters of Zelophehad at that 
early day is worthy the imitation of the rulers in our own 
times. These daughters were no doubt fine-looking, well- 
developed women, gifted with the power of eloquence, able ta 
impress their personality and arguments on that immense assem- 
blage of the people. They were allowed to plead their own 
case in person before the lawgivers, the priests, and the princes,, 
the rulers in State and Church, and all the congregation, at the 
very door of the tabernacle. They presented their case with 
such force and clearness that all saw the justice of their claims. 
Moses was so deeply impressed that he at once retired to his 
closet to listen to the still small voice of conscience and 
commune with his Maker. In response, the Lord said to 
him : ** The daughters of Zelophehad speak right, if a man 
die and leave no son, then ye shall cause his inheritance to 
pass unto his daughters." It would have been commendable if 
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the members of the late Constitutional Convention in New York 
had, like Moses, asked the guidance of the Lord in deciding the 
rights of the daughters of the Van Rensselaers, the Stuyvesants, 
the Livingstons, and the Knickerbockers. Their final action 
revealed the painful fact that they never thought to- take 
the case to the highest court in the moral universe. The 
daughters of Zelophehad were fortunate in being all of one 
mind ; none there to plead the fatigue, the publicity, the 
responsibility of paying taxes and investing property, of 
keeping a bank account, and having some knowledge of math- 
ematics. The daughters of Zelophehad were happy to accept 
all the necessary burdens, imposed by the laws of inheritance, 
while the daughters of the Knickerbockers trembled at the 
thought of assuming the duties involved in self-government. 

As soon as Moses laid the case before the Lord, He not only 
allowed the justice of the claim, but gave **a statute of judg- 
ment," by which the Jewish magistrates should determine all 
such cases in the division of property in the land of Canaan in 
all after ages. 

When the rights of property were secured to married women 
in the State of New York in 1848, a certain class were opposed 
to the measure, and would cross the street to avoid speaking to 
the sisters who had prayed and petitioned for its success. They 
did not object, however, in due time to use the property thus 
secured, and the same type of women will as readily avail them- 
selves of all the advantages of political equality when the right 
of suffrage is secured. E. C. S. 



The account given in this chapter of the directions as to the 
division or inheritance of property in the case of Zelophehad, 
and his daughters shows them to be just, because the daughters 
are to be treated as well as the sons would be ; but the law there- 
after given, apparently suggested by this querying of Zelophe- 
had's daughters in reference to their father's possessions is 
obviously unjust, in that it gives no freedom to the owner of 
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property as to the disposition of the same after his death, i, e. 
leaves him without power to will it to any one, and leaves un- 
mentioned the female relatives as heirs at law. Only " breth- 
ren" and ** kinsman" are the words used, and it is very plain 
f that only males were heirs, except where a man had no son, 

B but had one or more daughters. ** The exception proves the 

\ rule." P. A. H. 



no 
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Chapter VI. 



Numbers xviti 

II And this is thine ; the heave offering of their 
gift, with all the wave offerings of the children of 
Israel : I have given them unto thee, and to thy 
sons and to thy daughters with thee, by a statute 
for e^'er : every one that is clean in thy house shall 
eat of it. 



19 All the heave offerings of the holy things* 
which the children of Israel offer unto the Lord, 
have I given thee, and thy sons and thy daughters 
with thee, by a statute for ever : it is a covenant 
of salt forever before the Lord unto thee and to 
thy seed with thee. 



THE house of Aaron was now thoroughly confirmed in the 
priesthood, and the Lord gives minute directions as to the 
provisions to be made for the priests. The people then, 
as now, were made to feel that whatever was given to them was 
given to the Lord, and that "the Lord loveth a cheerful giver." 
That their minds might be at peace and always in a devout 
frame, in communion with God, they must not be perplexed 
with worldly cares and anxieties about bread and raiment for 
themselves and families. Whatever privations they suffered 
themselves, they must see that their priests were kept above* all 
human wants and temptations. The Mosaic code is responsible 
for the religious customs of our own day and generation. 
Church property all over this broad land is exempt from 
taxation, while the smallest house and lot of every poor 
widow is taxed at its full value. Our Levites have their homes 
free, and good salaries from funds principally contributed by 
women, for preaching denunciatory sermons on women and 
their sphere. They travel for half fare, the lawyer pleads 
their cases for nothing, the physician medicates their families 
for nothing, and generally in the world of work they are served 
at half price. While the common people must be careful not to 
traduce their neighbors lest they be sued for libel , the Levite in 
surplice and gown from his pulpit (aptly called the coward's 
castle) may smirch the fairest characters and defame the nob- 
lest lives with impunity. 
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This whole Chapter is interesting reading as the source of 
priestly power, that has done more to block woman's way to 
freedom than all other earthly influences combined. But the 
chief point in this chapter centers in the above verses, as the 
daughters of the Levites are here to enjoy an equal privilege 
with the sons. Scott tells us "that covenants were gener- 
ally ratified at an amiable feast, in which salt was always freely 
used, hence it became an emblem of friendship." Perhaps it 
was the purifying, refining influence of this element that secured 
these friendly relations between the sons and daughters of the 
priesthood on one occasion at least. From the present bitter, 
turbulent tone of our Levites, I fear the salt we both manufact- 
ure and import must all have lost its savor. E. C. S. 
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Chapter VII. 



Numbers xxiu 

ai And Balaam rose up in the nuvning, and 
saddled hia ass, and went with the princes of 
Moab. 

22 ^ And God's anger was kindled because he 
went : and the angel ot the Lord stood in the way 
for an adversary against him. Now he was rid- 
ing upon his ass, and his two servants VL^ere with 
him. 

23 And the ass saw the angel of the Lord stand- 
ii^ in the way, and his sword drawn in his hand : 
and the ass turned aside out of the way, and went 
into the field : and Balaam smote the ass, to turn 
her into the way. 

24 But the angel of the Lord stood in a path of 
the vineyards, a wall beii^ on this side, and a wall 
on that side. 

25 And when the ass saw the angel of the Lord, 
she thrust herself unto the wall, and crushed 
Balaam's foot against the wall : and he smote her 
again. 

26 And the angel of the Lord went further, and 
stood in a narrow place, where was no way to turn 
either to the right hand or to the left. 

27 And when the ass saw the angel of the Lord, 
she fell down under Balaam : and Balaam's anger 
was kindled, and he smote the ass with a staff. 



28 And the L6rd opened the mouth of the ass» 
and she said unto Balaam, What have I done unto 
thee, that thou hast smitten me these three times? 

29 And Balaam said unto the ass, Because thou 
hast mocked me : I would there were a sword in 
mine hand, for now would I kill thee. 

30 And the ass said unto Balaam, Am not I 
thine ass, upon which thou hast ridden ever since 
I VMS thine unto this day? was I ever wont to do 
so unto thee ? And he said, Nay. 

31 Then the Lord opened the eyes of Balaam, 
and he saw the angel of the Lord standing in the 
way, and his sword drawn in his hand : and he 
bowed down his head, and fell flat on his &ce. 

32 And the angel of the Lord said unto him. 
Wherefore hast thou smitten thine ass these three 
times ? Behold, I went out to withstand thee, be- 
cause thy way is perverse before me : 

33 And the ass saw me, and turned from me 
these three times : unless she had turned from me, 
surely now also I had slain thee, and saved her 
alive. 

34 And Balaam said unto the angel of the Lord, 
I have sinned ; for I knew not that thou stoodest in 
the way against me : now therefore, if it displ^ise 
thee, I will get me back again. 



THE chief point of interest in this parable of Balaam and his 
ass, is that the latter belonged to the female sex. This 
animal has been one of the most remarkable characters in 
literature. Her virtues have been quoted in the stately cathe- 
dral, in the courts of justice, in the editorial sanctum, in both 
tragedy and comedy on the stage, to point a moral and 
adorn a tale. Some of the fairest of Eve's daughters bear her 
baptismal name, and she has been immortalized in poetry and 
prose. Wordsworth sends her with his Peter Bell to enjoy the 
first flowers of early spring. To express her love of the beau- 
tiful **upon the pivot of her skull she turned round her long left 
ear" while stolid Peter makes no sign — 



COMMENTS ON NUMBERS, 113 

< 1.1 , 111  

"A primrose by a river's brim 
A yellow primrose was to him, 
And it was nothing more." 
The courage and persistence of the ass has made her as 
famous in war as in literature. She is a marked feature every- 
where in military stations, alike in the camp and the field, and 
her bray always in the minor key, gives a touch of pathos to the 
music of the band ! The ass accompanied Deborah and Barak 
when they went to fight their great battle, she has gone with 
pioneers in all their weary wanderings, and has taken an active 
part in the commerce of the world, bearing the heaviest burdens 
though poofly fed and sheltered. At one time this animal voted 
at three successive elections in the state of New York. The 
'property qualification being $250, just the price of a jackass, 
Ben Franklin facetiously asked **if a man must own a jackass 
in order to vote, — who does the voting, the man or the jackass } " 
It so happened once that the same animal passed into the 
hands of three different owners, constituting all the earthly 
possessions of each at that time and thus by proxy she was 
represented at the polls. Yet with this world-wide fame, this 
is the first time the sacred historian has so richly endowed and 
highly complimented any living thing of the supposed inferior 
sex. Far wiser than the master who rode her, with a far keener 
spiritual insight than he possessed, and so intensely earnest and 
impressible, that to meet the necessities of the occasion, she 
suddenly exercised the gift of speech. While Balaam was 
angry, violent, stubborn and unreasonable, the ass calmly man- 
ifested all the cardinal virtues. Obedient to the light that was 
in her, she was patient under abuse, and tried in her mute way 
to save the life of her tormentor from the sword of the angel. 
But when ail ordinary warnings of danger proved unavailable, 
she burst into speech and opened the eyes of her stolid master. 
Scott, who considers this parable a literal fact, says in his com- 
mentaries, "The faculty of speech in man is the gift of God and 
we cannot comprehend how we ourselves articulate. We need 
not therefore be surprised that the Lord made use of the mouth 
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of the ass to rebuke the madness of His prophet, and to shame 
him by the reproof and example of a brute. Satan spoke to 
Eve by a subtle male serpent, but the Lord chose to speak to 
Balaam by a she ass, for He does not use enticing words of 
man's wisdom, but works by instruments and means that men 
despise." 

Seeing that the Lord has endowed **the daughters of men*' 
also with the gift of speech, and they may have messages from Him 
to deliver to **the sons of God," it would be wise for the 
prophets of our day to admit them into their Conferences, 
Synods and General Assemblies, and give them opportunities 
for speech. 

The appeal of the meek, long suffering ass, to her master,, 
to remember her faithfulness and companionship from his youth 
up, is quite pathetic and reminds one of woman's appeals and 
petitions to her law-givers for the last half century. In the 
same language she might say to her oppressors, to fathers^ 
husbands, brothers and sons, have we not served you with 
faithfulness; companions from your youth up; watched you 
through all your infant years; and carried you triumphantly 
through every danger } When at the midnight hour or the cock 
crowing, your first born lifted up his voice and wept, lo ! we 
were there, with water for his parched lips; a cool place for his 
aching head; or patiently for hours to pace with him the chamber 
floor. In youth and manhood what have we not done to add to 
your comfort and happiness; ever rejoicing in your triumphs and 
sympathizing in your defeats } 

This waiting and watching for half a century to recover our 
civil and political rights and yet no redress, makes the struggle 
seem like a painful dream in which one strives to fly from 
some impending danger and yet stands still. Balaam, unlike 
our masters, confessed that he had sinned, but it is evident 
from his conduct that he felt no special contrition for dis- 
obedience to the commands of his Creator, nor for his cruelty 
to the creature. So merely to save his life he sulkily retraced 
his steps with a determination still to consider Barak's proposi- 
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tions. Whether he took the same ass on the next journey 
does not appear. 

It must have been peculiarly humiliating to that proud man, 
who boasted of his eyes being open and seeing the vision of the 
Almighty, to be reproved and silenced by the mouth of a brute. 
As the Lord appeared first to the ass and spake by her, he had 
but little reason to boast that his eyes were opened by the Lord. 
The keen spiritual insight and the ready power of speech with 
which the female sex has been specially endowed, are often 
referred to with ridicule and reproach by stolid, envious 
observers of the less impressible sex. E. C. S. 
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Chapter VIII. 



Numbers xx» 

X And Moses sp&ke unto the heads of the tribes 
concerning the children of Israel, saying. This is 
the thing which the Lord hath commanded. 

3 If a man vow a vow unto the Lord, or swear 
an oath to bind his soul with a bond : he shall not 
break his word, he shall do according to all that 
proceedeth oat of his mouth. 

3 If a woman also vow a vow unto the Lord, 
and bind herself by a bond, beit^ in her father's 
house in her youth : 

4 And her father hear her vow, and her bond 
wherewith she hath bound her soul, and her father 
shall hold his peace at her ; then all her vows shall 
stand, and every bond wherewith she hath bound 
her soul shall stand. 

5 But if her father disallow her in the day that 
he heareth, not any of her vows, or of her bonds 
wherewith she had bound her soul, shall stand ; 
and the Lord shall forgive her, because her £ither 
disallowed her. 

6 And if she had at all a husband, when she 
vowed, or uttered aught out of her lips, wherewith 
she bound her soul ; 

7 And her husband heard zV, and held his peace 
at her in the day that he heard it : then her vows 



shall stand, and her bonds whecewith she bound, 
her soul shall stand. 

8 But if her husband disallowed her on the day 
that he heard //, then he shall make her vow which 
she vowed, and that which she uttered with her 
lips, wherewith she bound her soul, of none effect ; 
and the Lord shall forgive her. 

9 But every vow of a widow, and of her" that is 
divorced, wherewith they have bound their souls, 
shall stand against her. 

13 Every vow, and every binding oath to afflict 
the soul, her husband may establish it, or her 
husband may make it void. 

X4 But if her husband altogether hold his peac& 
at her from day to day ; then he establbheth all 
her vows, or all her bonds, which are upon her : 
he confirmeth them, because he held his peace at 
her in the day that he heard them. 

15 But if he shall any ways make them void 
after that he hath heard them ; then he shall bear 
her iniquity. 

x6 These are the statutes, whidi the Lord com> 
manded Moses, between a man and his wife, 
between the fether and his daughter, deittg^ yet ia 
her youth in her father's house. 



AVOW is a religious promise made to God, and yet in the 
face of such a definition is placed the authority of husband 
and father between the woman and her God. God seems thus 
far to have dealt directly with women when they sinned, but in 
making a religious vow, or dedication of themselves to some 
high purpose, their fathers and husbands must be consulted. A 
man's vow stands ; a woman's is always conditional. Neither 
wisdom nor age can make her secure in any privileges, though 
always personally responsible for crime. If she have sufficient 
intelligence to decide between good and evil, and pay the 
penalty for violated law, why not make her responsible for her 
words and deeds when obedient to moral law. To hold womaa 
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in such an attitude is to rob her words and actions of all moral 
character. We see from this chapter that Jewish women, as well 
as those of other nations, were held in a condition of perpetual 
tutelage or minority under the authority of the father until 
married and then under the husband, hence vows if in their 
presence if disallowed were as nothing. That Jewish men 
appreciate the degradation of woman's position is seen in a part 
of their service in which each man says on every Sabbath day, 
•* I thank Thee, oh Lord, that I was not born a woman ! " and 
the woman meekly responds, *»I thank Thee, oh Lord, that I 
am what I am, according to Thy holy will." 

The injunction in the above texts in regard to the inter- 
ference of fathers is given only once, while the husband's 
authority is mentioned three times. If the woman was 
betrothed, even the future husband had the right to disallow 
her vows. It is supposed by some expositors that by a parity 
of reason minor sons should have been under the same restric- 
tions as daughters, but if it were intended, it is extraordinary 
that daughters alone should have been mentioned. Scott, in 

• 

extenuating the custom, says: "Males were certainly allowed 
more liberty than females ; the vows of the latter might be 
adjudged more prejudicial to families ; or the sons being more 
immediately under the father's tuition might be thought less 
liable to be inveigled into rash engagements of any kind." 

JCtf. \m^» ^J* 



Woman is here taught that she is irresponsible. The father or 
the husband is all. They are wisdom, power, responsibility. 
But woman is a nonentity if still in her father's house, or if she 
has a husband. I object to this teaching. It is unjust to man 
that he should have the added responsibility of his daughter's 
or wife's word, and it is cruel to woman because the irresponsi- 
bility is enslaving in its influence. It is contrary to true Gospel 
teachings, for only in freedom to do right can a soul dwell in 
that love which is the fulfilling of the law. 



I 
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The whole import of this chapter is that a woman's word is 
worthless, unless she is a widow or divorced. While an 
unmarried daughter, her father is her surety ; when married, 
the husband allows or disallows what she promises, and the 
promise is kept or broken according to his will. The whole 
Mosaic law in this respect seems based upon the idea that a 
woman is an irresponsible being ; and that it is supposed each 
daughter will marry at some time, and thus be continually 
under the control of some male — ^the father or the husband. 
Unjust, arbitrary and debasing are such ideas, and the laws 
based upon them! Could the Infinite Father and Mother have 
give them to Moses } I think not. P. A. H. 
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Chapter IX. 



If umbers xxxi, 

9 And the children of Israel took all the women 
of Midian captives, and their little ones, and took 
the spoil of all their cattle, and all their flocks, and 
all their goods. 

xo And they burnt all their cities wherein they 
dwelt, and all their goodly castles with fire. 

X3 And they brought the captives, and the prey, 
and the spoil, unto Moses and Eleazar the priest, 
and unto the congregation of the children of Israel, 
unto the camp at the plains of Moab, which art by 
Jordan MAxr Jericho. 

14 And Moses was wroth with the officers of the 
host, with the captains over thousands, and 
captains over hundreds, which came from the 
battle. 

15 And Moses said unto them, have ye saved all 
the women alive ? 

x6 Behold, these caused the children of Israel, 
through the counsel of Balaam, to commit trespass 
against the Lord in the matter of Peor, and there 



was a plague among the congregation of the Lord. 

17 Now therefore kill every male among the 
little ones, and kill every woman that hath known 
man. 

18 But all the women children, that have not 
known a man keep alive for yourselves. 

35 IT And the Lord spake unto Moses, saying, 

96 Take the sum of the prey that was taken, both 
of man and of beast, thou, and Eleaaar the priest, 
and the chief fathers of the congregation : 

31 And Moses and EUeazar the priest did as the 
Lord commanded Moses. 

33 And the booty, being the rest of the prey 
which the men of war had caught, was six hundred 
thousand and seventy thousand and five thousand 
sheep, 

33 And threescore and twelve thousand beeves, 

34 And threescore and one thousand asses. 

35 And thirty and two thousand persons in 
of women that had not known man. 



IT appears from the enumeration here of the booty that the 
Israelites took in this war against the Midianites, seventy- 
two thousand beeves, six hundred and seventy-five thousand 
sheep, sixty-one thousand asses and thirty-two thousand women 
virgins, beside the women and children killed, (as they said) by 
God's order. The thirty-two thousand women and women child- 
ren were given to the soldiers and the priests. Why should the 
social purity societies in England and America who believe in 
the divine origin of all Scripture object to the use of women chil- 
dren by their statesmen and soldiers when the custom was per- 
mitted to the chosen people of Israel } True the welfare of the 
priests, lawgivers and soldiers was carefully guarded in select- 
ing for them the purest of the daughters of the Midianites. 

Surely such records are enough to make the most obstinate 
believer doubt the divine origin of Jewish history and the claim 
of that people to have been under the special guidance of Jeho- 
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vah. Their claim to have had conversations with God daily and 
to have acted under His commands in all their tergiversations of 
word and action is simply blasphemous. We must discredit their 
pretensions, or else the wisdom of Jehovah himself. "Talking^ 
with God," at that period was a mere form of speech, as ** tempt- 
ed of the devil" was once in the records of our courts. Criminals 
said ** tempted of the devil, I did commit the crime." This 
chapter places Moses and Eleazar the priest, in a most unenvi- 
able light accor^ding to the moral standard of any period of 
human history. Verily the revelations in the Pall Mall Gazette 
a few years ago, pale before this wholesale desecration of women 
and children. Bishop Colenso in his exhaustive work on the 
Pentateuch shows that most of the records therein claiming to 
be historical facts are merely parables and figments of the 
imagination of different writers, composed at different periods,, 
full of contradictions, interpolations and discrepancies. 

He shows geologically and geographically that a flood over 
the whole face of the earth was a myth. He asks how was it 
possible to save two of every animal, bird and creeping thing^ 
on both continents and get them safely into the ark and back 
again to their respective localities. How could they make their 
way from South America up north through the frigid zone and 
cross over the polar ices to the eastern continent and carry with 
them the necessary food to which they had been accustomed,, 
they would all have perished with the cold before reaching the 
Arctic circle. While the animals from the northern latitudes 
would all perish with heat before reaching the equator. What 
a long weary journey the animals, birds and fowls would have 
taken from Japan and China to Mount Ararat. The parable as 
an historical fact is hedged with impossibilities and so is the 
whole journey of forty years from Egypt to Canaan ; but if we 
make up our minds to believe in miracles then it is plain sailing^ 
from Genesis to the end of Deuteronomy. Both Ezra and 
Jeremiah are said to have written the last book of the Pentateuch, 
and some, question whether Moses was the author of either. 
Bishop Colenso also questions the arithmetical calculations of 
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the historians in regard to the conquest of the Midianites, as- 
described in the book of Numbers. E. C S. 



But how thankful we must be that we are no longer obliged 
to believe, as a matter of fact, of vital consequence to our eternal 
hope, each separate statement contained in the Pentateuch, such for 
instance, as the story related in Numbers xxxi ! — ^where we are told 
that a force of twelve thousand Israelites slew all the males of 
the Midianites, took captive all the females and children, seized 
all their cattle and flocks, (seventy-two thousand oxen, sixty- 
one thousand asses, six hundred and seventy-five thousand 
sheep,) and all their goods, and burnt all their cities, and all 
their goodly castles, without the loss of a single man,— and 
then, by command of Moses, butchered in cold blood all the 
women, except **the women-children and virgins, to be givea 
to the priests and soldiers."' 

They amounted to thirty-two thousand, mostly, we suppose, 
under the age of sixteen. We may fairly reckon that there were 
as many more under the age of forty, and half as many more 
above forty, making altogether eighty thousand females, of whom, 
according to the story, Moses ordered forty-eight thousand to be 
killed, besides (say) twenty thousand young boys. The tragedy of 
Cawnpore, where three hundred were butchered, would sink into 
nothing, compared with such a massacre, if, indeed, we were 
required to believe it. 

The obvious intention of Moses, as shown in these directions, 
was to keep the Jewish race from amalgamation. But the great 
lawgiver seems to have ignored the fact, or been ignorant of it, 
that transmission of race qualities is even greater through the 
female line than through the male, and if they kept the women 
children for themselves they were making sure the fact that in 
days to come there would be Jewish descendants who might be 
Jews in name, but, through the law of heredity, aliens in spirit. 
The freedom of the natural law will make itself evident, for so- 
called natural law is divine. P. A. H. 
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Zipporah the wife of Moses was a Midianite, Jethro her 
father was a priest of some sagacity and consideration. When 
he met Moses in the desert he gave him valuable advice about 
the government of his people, which the great lawgiver obeyed. 

The sons of Zipporah and Moses, Gershon and Eliezer, were 
therefore of Midianite blood, yet Moses sent an army of twelve 
thousand armed for war; a thousand of each tribe, with orders 
to slay every man. If the venerable Jethro was still alive he 
must have been murdered by his grandsons and their comrades. 
This is a most extraordinary story. If after the men, women and 
male children were all killed, thirty thousand maidens and 
young girls still remained, the Midianites must have been too 
large a tribe to have been wholly destroyed by twelve thousand 
Israelites, unless the Jewish God fought the battle. 

L. D. B. 
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Chapter X. 



Nmmbfrt xxxtn. 

X And the chief Others of the fiunilies of the 
duldren ol Gilead drew near, and spake before 
Moses, and before the princes, the chief Others of 
the children of Israel : 

2 And they said. The Lord commanded my lord 
togivetheland for an inheritance by lot to the 
children of Israel : and my lord was commanded 
by the Lord to give the inheritance of Zdophdiad 
our brother onto his daughters. 

3 And if they be married to any of the sons of 
the idher tribes <if the children of Israel, then shall 
their inheritance be taken from the inheritance of 
our Others, and shall be pot to the inheritance of 
the tribe whereonto they are received ; so shall it 
be taken from the lot of ocur inheritance. 

4 And when the jnbilee of the children of Israel 
shall be, then shall their inheritance be pot onto 
the inhoitance of the tribe whereonto they are 
received: 

5 And Moses commanded the children of Israel 



according to the word of the Lord, saying. IW 
tribe of the sons of Josq>h hath said wdL 

6 the Lord doth command coQcernmg dte 

daughters of Zelophehad, saying. Let them marry 
to whom they think best ; only to the fomfly of the 
tribe of thdr frither shall they marry. 

7 So shall not die inheritance of die children oT 
Israel remove from tribe to tribe ; fiur every one of 
the children of Israel shall keq> himself to die 
inheritance of the tribe of his Others. 

8 And every daoghter, that poteesseth an in- 
heritance in any tribe of the children of Israel, 
shall be wife unto one of the fiunily of the tribe of 
htx fother, that the children of Israel may enjoy 
every man the inheritance of his Others. 

10 Even as the Lord commanded Moses, so did 
the daughters of Zdophehad : 

It and were married onto their fiitheff's- 

brothers' sons. 



IN a former chapter there was a sense of justice shown towards 
the daughters of Zelophehad, but here a new complication 
arises. The uncles of these girls had their eyes on the property 
and perhaps feared that their sons had not found favor in the 
eyes of their cousins, as they might have seen and admired 
some fine looking young men from other tribes. So the crafty 
old uncles moved in time to get a statute passed that would 
compel daughters to marry in the tribe of their fathers and 
got a direct command from the Lord to that effect, then the 
young women, compelled to limit their predilections, married 
their cousins, setting the laws of heredity quite aside ; property 
in all ages being considered of more importance than persons. 
Thus, after making some show of justice in giving the daughters 
of Zelophehad the inheritance of their fathers, the Israelites 
began to consider the loss to their tribe, if peradventure the five 
sisters should marry into other tribes and all this property be 
transferred to their enemies. 
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They seemed to consider these noble women destitute of the 
virtue of patriotism, of family pride, of all the tender sentiments 
of friendship, kindred and home, and so with their usual 
masculine arrogance they passed laws to compel the daughters 
of Zelophehad to do what they probably would have done had 
there been no law to that effect. These daughters were 
known by the euphonious names of Mahlah, Tirzah, Hoglah, 
Milcah and Noah, and they all married their father's brothers* 
sons. Cousins on the mother's side would probably have been 
forbidden. 

If Moses, as the mouthpiece of God, aimed to do exact 
justice, why did he not pass an ordinance giving property in all 
cases equally to sons and daughters. E. C. S. 



Moses gave what appears to be, in the light of this Christian 
era, a just judgment when he decided that the daughters of 
Zelophehad should inherit their father's property, but he gave 
as the law of inheritance the direction that **if a man die, and 
have no son^ then ye shall cause his inheritance to pass unto his 
daughter ; " thus, as I think, unjustly discriminating between 
women who have brothers and women who have none, and he 
goes on further to deal unjustly with women when he directs 
that the daughters of Zelophehad marry so that the inheritance 
justly awarded them should not go out of the family of the tribe 
of their fathers. 

**Let them marry to whom they think best," and those 
words seemingly recognize their righteous freedom. But 
immediately he limits that phrase and informs the five women 
they must only marry in their father's tribe, and were limited 
also to their father's family. The result was that each married 
her own cousin. If this was contrary to physiological law, as 
some distinguished physiologists affirm, then they were com- 
pelled by the arbitrary law of Moses to break the law of God. 

P. A. H. 



THE BOOK OF DEUTERONOMY. 



Chapter I. 



DeuteroHtmty i, 

3 And it came to pass in the fortieth year, in 
the eleventh month, on the first day of the month, 
that Moses spake unto the children of Israel, 
according unto all that the Lord had given him in 
commandment unto them ; 

6 The Lord our God spake unto us in Horeb, 
saying, Ye have dwelt long enough in this mount : 

7 Turn you, and take your joumeyt and go to 
the mount of the Amorites, and unto all thi places 
nigh thereunto, in the plain, in the hills, and in the 



vale, and in the soudi, and by the sea side, to the 
land of the Canaanites, and unto Lebanon, unto 
the great river, the river Euphrates. 

8 Behold, I have set the land before you : go in 
and possess the land which the Lord sware unto 
your fi&thers, Abraham, Isaac, and Jacob, to give 
unto them and to theu- seed after them. 

lo The Lord your God hath multiplied you, and, 
behold, ye art this day as the stars of heaven for 
multitude. 



THIS book contains an account of what passed in the wilder- 
ness the last month of the fortieth year, which is supposed 
to be written by Ezra, as the history is continued several days 
after the death of Moses. Moses* farewell address to the 
children of Israel is full of wisdom, with a touch of pathos. 
This had been a melancholy year with the Hebrews in the 
death of Miriam, Aaron and Moses. The manner in which this 
people were kept wandering up and down on the very verge of 
the land of Canaan because they were rebellious does seem like 
child*s play. No wonder they were discouraged and murmured. 
It is difficult from the record to see that these people were any 
better fitted to enter the promised land at the end of forty years 
than when they first left Egypt. But the promise that they 
should be as numerous as the stars in the heavens, according to 
Adam Clarke, had been fulfilled. He tells us that only three 
thousand stars can be seen by the naked eye, while the children 
of Israel numbered at this time six hundred thousand fighting 
men, beside all the women and children. Astronomers, how- 
ever, now estimate that there are over seventy-five million 
stars within the range of their telescopes. If census takers had 
prophetic telescopes, they could no doubt see the promises to the 
Hebrews fully realized in that one line of their ambition. 

125 
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Deuttrofumty ti. 

34 And we took all his cities at that time, and 
utterly destroyed the men, and the women, and 



the little ones, of every city, we left none to 
remain. 



Though the women were ignored in all the civil affairs and 
religious observances of the Jews, yet in making war on other 
tribes they thought them too dangerous to be allowed to live, 
and so they killed all the women and children. The women 
might much better have helped to do the fighting, as it is far 
easier to die in the excitement of the battlefield than to be 
murdered in cold blood. In making war on neighboring tribes,, 
the Jewish military code permitted them to take all the pure, 
virgins and child women for booty to be given to the priests 
and soldiers, thus debauching the men of Israel and destroy- 
ing all feelings of honor and chivalry for women. This utter 
contempt for all the decencies of life, and all the natural 
personal rights of women as set forth in these pages, should 
destroy in the minds of women at least, all authority to super- 
human origin and stamp the Pentateuch at least as emanating 
from the most obscene minds of a barbarous age. 



DeuUromnny v, vi. 

i6 ^ Honour thy father and thy mother, as the 
Lord thy God hath commanded thee ; that thy 
days may be prolonged, and that it may go well 
with thee, in the land which the Lord thy God 
giveth thee. 

17 Thou shalt not kill. 

x8 Neither shalt thou commit adultery. 

19 Neither shalt thou steal. 

ao Neither shalt thou bear &lse witness against 
thy neighbour. 



31 Neither shalt thou desire thy neighbour's 
wife, neither shalt thou covet thy neighbour's 
house, his field, or his manservant, or his maid- 
servant, his ox, or hb ass, or any iking that is ihy 
neighbour's. 

3 That thou mightest fear the Lord thy God, to- 
keep all his statutes and his commandments, which 
I command thee, thou, and thy son, and thy son's- 
son, all the days of thy life : and that thy days- 
may be prolonged. 



The best commentary on these texts is that no Revising 
Committee of Ecclesiastics has found it necessary to make any 
suggestions as to whom the commandments are addressed. 
Suppose we reverse the language and see how one-sided it 
would seem addressed only to women. Suppose this were the 
statement. Here is a great lawgiver and he says: **Thou art 
to keep all God's commandments, thou and thy daughters and 
thy daughter's daughters, and these are the commandments: 
* Thou shalt honor thy mother and thy father.' * Thou shalt not 
steal nor lie.' *Thou shalt not covet thy neighbor's husband, 
nor her field, nor her ox, nor anything that is thy neighbor's. 



»»^ 



7 For what nation is there so great, who hath 
God » n^h onto them, as the Lord our God is in 
all things that we call upon htm for f 

8 And what nation is there so great, that hath 
statutes and judgments so righteous as all this law,. 
which I set before you this day ? 
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Would such commandments occasion no remark among 
Biblical scholars ? In our criminal code to-day the pronouns 
she, her and hers are not found, yet we are tried in the courts, 
imprisoned and hung as "he," **him'* or **his," though 
denied the privileges of citizenship, because the masculine pro- 
nouns apply only to disabilities. What a hustling there would 
be among prisoners and genders if laws and constitutions,. 
Scriptures and commandments, played this fast and loose game, 
with the men of any nation. 

Deuteronomy iv. 

5 Behold, I have taught you statutes and 
judgments, even as the Lord my God commanded 
me, that ye should do so in the land whither ye 
go to possess it. 

6 Keep therefore and do them : for this is your 
wisdom and your understsmding in the sight of the 
nations, which shall hear all these statutes, and 
say, Surely this great nation is a wise and under- 
standing people. 

Adam Clarke in his comments on chapter fv,. says j ** there 
was no form of worship at this time on the face of the earth that 
was not wicked and obscene, peurile and foolish and ridiculous, 
except that established by God himself among the Israelites, 
and every part of this taken in its connection and reference may 
be truly called a wise and reasonable service. Almost all the 
nations of the earth manifested in time then* respect for the 
Jewish religion by copying different parts of the Mosaic code as 
to civil and moral customs." 

As thoughtful, intelligent women, we question all this: 
First. — We see no evidence that a just and wise being wrote 
either the canon or civil laws that have been gradually com- 
piled by ecclesiastics and lawgivers. Second. — We cannot 
accept any code or creed that uniformly defrauds woman of all 
her natural rights. For the last half century we have publicly 
and persistently appealed from these laws, which Clarke says all 
nations have copied, to the common sense of a more humane 
and progressive age. To*-day women are asking to be delivered 
from all the curses and blessings alike of the Jewish God and the 
ordinances he established. In this book we have the t'^n com- 
mandments repeated. E. C. S. 
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Chapter IL 



Jyeuter0H0my vii. 

1 When the Lord thy God shall bring thee into 
the land whither thoo goest to possess it and hath 
cast out many nations befors thee. 

2 Thou shalt smite them, and utterly destroy 
them; thou shalt make no covenant with them, 
ncn- shew mercy unto them: 

3 Neither shalt thou make marriages with them; 
thy daughter thou shalt not give unto his son, nor 
his daughter shalt thou take unto thy son. 

4 For they will turn away thy son from follow- 
ing me. 

5 But thus shall ye deal with them; ye shall de- 
stroy their altars, and break down their images, 



and cut down their groves, and bum their graven 
images with fire. 

6 For thou art a holy people. 

7 The Lord did not set his love upon you, nor 
choose you, because ye were more in number than 
any people; for ye wert the fewest of all people: 

8 But because the Lord loved you, and because 
he would keep the oath which he had sworn unto 
your Others, hath the Lord brought you out with 
a mighty hand, and redeemed yon out of the house 
of bondmen, from the hand of FhanuA king of 
Egypt. 



WITH the seven nations that God cast out, the children of 
Israel were commanded to make no covenants, nor 
matrimonial alliances lest they should fall into idolatry. As 
men are more given to wandering in strange countries than 
women these injunctions are intended specially for them. Adam 
Clarke says, the heart being naturally inclined to evil, the 
idolatrous wife would more readily draw aside the believing hus- 
band, than the believing husband the idolatrous wife. That 
being the case, could not the believing wife with her subtle in- 
fluence have brought over the idolatrous husband ? Why should 
she not have the power to convert to one religion as well as 
another, especially as there was no choice between them. 
There could not have been anything worse than the Jewish 
religion illustrated in their daily walk and conversation, as 
described in their books, and if the human heart naturally 
inclined to evil, as many converts might have been made to the 
faith of Moses as to any other. 

With this consideration it is plain that if the Jews had offer- 
ed women any superior privileges, above any other tribe, they 
could have readily converted the women to their way of think- 
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ing. The Jewish God seems as vacillating and tempest-tossed 
between loving and hating his subjects as the most undiciplined 
son of Adam. The supreme ideal of these people was pitiful to 
the last degree and the appeals to them were all on the low- 
est plane of human ambition. The chief promise to the well- 
doer was that his descendants should be as numerous as the 
sands of the sea. 

In chapter ix when rebellion at Horeb is described, Aaron 
only is refered to, and in chapter x when his death is mentioned, 
nothing is said of Miriam. In the whole recapitulation she is 
forgotten, though altogether the grandest character of the 
three, though cast out of the camp and stricken with leprosy, in 
vengeance, she harbors no resentment, but comforts and cheers 
the women with songs and dances, all through their dreary 
inarch of forty years. 



DetUeronony x. 

18 He doth execute the judgment of the father- 
less and widow, and loveth the stranger, in giving 
him food and raiment. 



19 Love ye therefore the stranger: for ye were 
strangers in the land of Egypt. 



The sacred fabulist has failed to give us any choice exam- 
ples in which the Jews executed just judgments for widows or 
fatherless girls; on the contrary in all their dealings with women 
of all ranks, classes and ages they were merciless and unjust. 

As to the stranger, their chief occupation was war and 
wholesale slaughter, not only of the men on the battlefield, but 
of innocent women and children, destroying their cities and 
making their lands desolate. A humane person reading these 
books for the first time, without any glamour of divine inspira- 
tion, would shudder at their cruelty and blush at their obscenity. 

Those who can make these foul facts illustrate beautiful sym- 
bols must have genius of a high order. 



DeuUrcn&My xii, 

18 But thou must eat them before the Lord thy 
God in the place which the Lord thy God shall 
choose, thon, and thy son, and thy daughter, and 
thy manservant, and thy maidservant, and the 
Levite that is within thy gates: and thou shalt 



rejoice before the Lord thy God m all diat thou 
puctest thine hands unto. 

19 Take heed to thyself that thou forsake not 
the Levite as long as thou livest upon the earth. 



If women have been faithful to any class of the human family 
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It has been to the Levite. The chief qpcupation of their live^ 
next to bearing children has been to sm|ain the priesthood and 
the churches. 

With continual begging, fairs and donation parties, theyhava 
helped to plant religious temples on every hill-top and valley, 
and in the streets of all our cities, so that the doleful church beU 
is forever ringing in our ears. The Levites have not beeq 
an unqualified blessing, ever fanning the flames of religious per-^ 
secution, they have been the chief actors in subjugating mankind. 

£. C. S^ 
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Chapter III. 



jDnUerffttomy xiii, 

6 If If thy brother, the son of thy mother, or 
thy son, or thy dat^hter, or the wife of thy bosom, 
•or thy friend, which is as thine own soul, entice 
'thee secretly, saying. Let us go and serve other 
.gods, which thou hast not known, thou, ncnr thy 
' fathers ; 

7 Namely t of the gods of the people which an 
round about you, n^h unto thee, or fax off from 



thee, from the (^tu end of the earth even unto die 
otker end of the earth ; 

8 Thou shalt not consent unto him, nor hearken 
unto him ; neither shall thine eye pity him, neither 
shalt thou spare, neither shalt thou conceal him ; 

9 But thou shalt surely kill him ; thine hand 
shall be first upon him to put him to death, and 
afterwards the hand of all the pei^le. 



HERE is the foundation of all the terrible persecutions for a 
change of faith so lamentable among the Jews and so 
intensified among the Christians. And this idea still holds, that 
faith 'in the crude speculations of unbalanced minds as to the 
nature of the great first cause and his commands as to the 
conduct of life, should be the same in the beginning, now and 
:forever. All other institutions may change, opinioils on all other 
subjects may be modified and improved, but the old theologies 
are a finality that have reached the ultimatum of spiritual thought. 
We imagine our religion with its dogmas and absurdities must 
remain like the rock of ages, forever. 



- Deuteronomy xvi. 

II And thou shalt rejokx before the Lord thy 
^God, thou, and thy son, and thy daughter, and 
thy manservant, and thy maidservant, and the 
Levite thai is within thy gates, and the strainer, 
and the fatherless, and the widow, that are among 
' you, in the place which the Lord thy God hath 
chosen to place his name there. 

14 And thou shalt rejoice in thy feast, thou, and 

- thy son, and thy daughter, and thy manservant, 
 and thy maidservant, and the Levite, the stranger. 



and the fetherless, and the widow, that are within 
thy gates. 

15 Seven days shalt thou keep a solemn feast 
unto the Lord thy God in the place which the Lord 
shall choose. 

16 IT 'Hu'ee times in a year shall all thy nudes 
appear before the Lord thy God in the place which 
he shall choose ; in the feast of unleavened bread, 
and in the feast of weeks, and in the feast of 
tabernacles. 



In the general festivities women of all ranks were invited to 
^ake part, but three times a year Moses had something special 
Xo say to the men ; then women were not allowed to be present. 
We have no instance thus far in the Jewish economy of any 
direct communication from God to woman. The genera^ 
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opinion seemed to be that man was an all-sufficient object of 
worship for them, an idea not confined to that period. Milton 
makes his Eve with sweet humility say to Adam, **God thy 
law, thou mine." 

This is the fundamental principle on which the canon and. 
civil laws are based, as well as the English classics. It is only 
in the galleries of art that we see the foreshadowing of the 
good time coming. There the divine artist represents the 
virtues, the graces, the sciences, the seasons, day with its 
glorious dawn, and night with its holy ipysteries, all radiant 
and beautiful in the form of woman. The poet, the artist, the 
novelist of our own day, are more hopeful prophets for the 
mother of the race than they who have spoken in the Scriptures.. 

■C«. vx. O. 



DexieroHOtt^ xvii. 

X Thoa shalt not sacrifice unto the Lord thy 
God tmf bullock or sheep, wherein is blemish, 
9r any evil favouredness: iix that is an abomin- 
ation unto the Lord thy God. 

2 IT li there be found amcmg you, man or woman, 
that hath wrought wickedness in the sight of the 
Lord thy God, in transgressing his covenant: 

3 And hath gone and served other gods, and 
worshipped them, either the sun, or the moon. 



or any of the host of heaven, which I have nor. 
conunanded ; 

4 And it be told thee, and thou hast heard 9fit, 
and inquired dfligently, and, behold, it be true, and 
the thing certain. Mo/ such abomination is wrought 
in Israel: 

5 Then shalt thou bring forth that man or that 
woman unto thy gates and shalt stone them with' 
stones, till they die. 



This is certainly a very effective way of strengthening relig- 
ious faith. Most people would assent to any religious 
dogma, however absurd, rather than be stoned to death. As 
all their healthy tender lambs and calves were eaten by the 
priests and rulers, no wonder they were so particular to get the 
best. To delude the people it was necessary to give a religious 
complexion to the sacrifices and to make God command the^ 
people to bring their choicest fruits and grains and meats. It 
was very easy for these accomplished prestidigitators to substi- 
tute the offal for sacrifices on their altars, and keep the dainty 
fruits and meats for themselves, luxuries for their own tables. 

The people have always been deluded with the idea that 
what they gave to the church and the priesthood was given unto 
the Lord, as if the Maker of the universe needed anything at 
pur hands. How incongruous the idea of an Infinite being who 
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made all the planets and the inhabitants thereof commanding 
his creatures to kill and burn animals for offerings to him. It is 
truly pitiful to see the deceptions that have been played upon the 
people in all ages and countries by the priests in the name of 
religion. , They are omnipresent, ever playing on human credul- 
ity, at birth and death, in affliction and at the marriage feast, in 
the saddest and happiest moments of our lives they are near to 
administer consolation in our sorrows, and to add blessings to our 
joys. No other class of teachers have such prestige and power, 
especially over woman. E. C. S. 
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Chapter IV. 



Deuieroftomy xviii. 

9 \ When thou art come into the land which 
the Lord thy God giveth thee, thou shalt not 
learn the abominations ot those nations. 

10 There shall not be found among you any 
one that maketh bis son <»* his daughter to pass 
through the fire, or that useth divination, or an 
observer of times, or an enchanter, or a witch, 



II Or a charmer, or a consulter with familiar 
spirits, or a wizard, or a necromancer, 

13 For all that do these things are an abom- 
inatioD unto the Lord. 



ONE would think that Moses with his rod taking the children 
of Israel through the Red Sea, bringing water out of a 
rock and manna from heaven, going up into a mountain and 
there surrounding himself with a cloud of smoke, sending out 
all manner of pyrotechnics, thunder and lightning, and deluding 
the people into the idea that there he met and talked with 
Jehovah, should have been more merciful in his judgments of 
all witches, necromancers and soothsayers. One would think 
witches, charmers and necromancers possessing the same power 
and manifesting many of the same wonders that he did, should 
not have been so severely punished for their delusions. Moses 
had taught them to believe in miracles. When the human mind is 
led to believe things outside the realm of known law, it is pre- ' 
pared to accept all manner of absurdities. And yet the same 
people that ridicule Spiritualism, Theosophy and Psychology, 
believe in the ten plagues of Egypt and the passage of the 
children of Israel through the Red Sea. If they did go through, 
it was when the tide was low at that point, which Moses under- 
stood and Pharaoh did not. Perhaps the difficulty is to be 
gotten over in much the same way as that employed by the 
negro preacher who, when his statement, that the children of 
Israel crossed the Red Sea on the ice, was questioned on the 
ground that geography showed that the climate there was too 
warm for the formation of ice, replied : ** Why, this happened 
before there was any geography ! " The Jews, as well as the sur- 
rounding nations, were dominated by all manner of supernatural 
ideas. All these uncanny tricks and delusions being forbidden 
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shows that they were extensively practised by the chosen 
people, as well as by other nations. 



Deuteronomy xx^ xxu 

x4 But the women, and Ihe Uttle ones, and the 
cattle, and all that is in the city, even all the 
-spoil thereof, shaltthon <take unto thyself ; and 
thou shalt eat the spoil of 4hine enemies, which 
the Lord thy God haih given thee. 

lo IT When thou goest fonrth to war against 
thine enemies, and the Lord thy God hath 
-delivered them into •thdne hands, and thou hast 
•taken them captive, 

xz And seest among Ihe captives a beautiful 
-woman, and hasft a desire unto her, that thou 
-wouldest have her to thy wife ; 

z2 Then thou shalt bring her home to thine 
house ; and she shall shave her head, and pare 
iier nails ; 

z3 And she shall put the raiment of her 
captivity from off her, and shall remain in thine 
house, and bewail her father and her mother a 
full month : and after that she shall be thy wife. 



z4 And it shall be. If thou have no delight in 
her, then thou shalt let her go whither she will ; 
but thou shalt not sell her at all for money, thou 
shalt not make merchandise of her, because 
thou hast humbled her. 

x5 f If a man have two wives, one beloved, 
and another hated, and they have borne him 
children, both the beloved and the hated ; and 
>y the firstborn son be hers that was hated : 

z6 Then it shall be, when he maketh his sons 
to inherit that which he hath, that he may not 
make the son of the beloved firstborn before the 
son of the hated, which is indeed the firstborn : 

z7 But he shall acknowledge the son of the 
hated y^ the firstborn, by giving him a double 
portion of all that he hath : for he is the beg^in- 
ning of his strei^;th ; the right of the firstborn is 
his. 



All this IS done if the woman will renounce her religion and 
accept the new faith. The shaving of the head was a rite in 
accepting the new faith, the paring of the nails a token of sub- 
emission. In all these transactions the woman had no fixed 
Tights whatever. In that word ** humbled" iis included the 
whole of our false morality in regard to the equal relations of 
the sexes. Why in this responsible act of creation, on which 
•depends life and immortality, woman is said to be humbled, 
Avhen she is the prime factor in the relation, is a question 
difficult to answer, except in her general degradation, carried 
off without her consent as spoils of war, subject to the fancy of 
any man, to be taken or cast off at his pleasure, no matter what 
is done with her. Her sons must be carefully guarded and the 
rights of the first-born fully recognized. The man is of more 
value than the mother in the scale of being whatever her graces 
and virtues may be. If these Jewish ideas were obsolete they 
might not be worth our attention, but our creeds and codes are 
still tinged with the Mosaic laws and customs. The English law 
of primogeniture has its foundation in the above text. The 
position of the wife under the old common law has the same 
origin. 

When Bishop Colenso went as a missionary to Zululand, 
the horror with which the most devout and intellisrent of the 
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natives questioned the truth of the Pentateuch confirmed his 
own doubts of the records. Translating with the help of a 
Zulu scholar he was deeply impressed with his revulsion of feel- 
ing at the following passage : **If a man smite his servant, or 
his maid, with a rod, and he die under his hand, he shall be 
surely punished. Notwithstanding, if he continue a day or two,, 
he shall not be punished : for he is his money!' Exodus xxi : 20, 2 1 . 
**I shall never forget," says the Bishop, **the revulsion of feel- 
ing, with which a very intelligent Christian native, with whose 
help I was translating these last words into the Zulu tongue, 
first heard them as words said to be uttered by the same great 
and gracious Being, whom I was teaching him to trust in and 
adore. His whole soul revolted against the notion, that the 
Great and Blessed God, the Merciful Father of all mankind,, 
would speak of a servant or maid as mere 'money,* and allow 
a horrible crime to go unpunished, because the victim of the 
brutal usage had survived a few hours ! " 

Though they had no Pentateuch nor knowledge of our 
religion, their respect for the mother of the race and their 
recognition of the feminine element in the Godhead, as shown 
in the following beautiful prayer, might teach our Bishops, 
Priests and Levites a lesson they have all yet to learn. 

EVENING PRAYER. 

"O God, Thou hast let me pass the day in peace: let me 
pass the night in peace, O Lord, who hast no Lord ! There is 
no strength but in Thee : Thou alone hast no obligation. 
Under Thy hand I pass the day ! under Thy hand I pass the 
night ! Thou art my Mother, Thou my Father ! " 

Placing the mother first shows they were taught by Nature 
that she was the prime factor in their existence. In the whole 
Bible and the Christian religion man is made the alpha and 
omega everywhere in the state, the church and the home. And 
we see the result in the general contempt for the sex expressed 
freely in our literature, in the halls of legislation, in church con- 
vocations and by leading Bishops wherever they have oppor- 
tunities for speech and whenever they are welcomed in the 
popular magazines of the day. E» C* S. 
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Chapter V. 



Deuteronomy xxiv, 

1 When a man hath taken a wife, and married her, 
and k come to pass that she find no favour in his 
eyes, then let him write her a bill of divorcement, 
and ^ve it in her hand, and send her out of 
bis house. 

2 And when she is departed out of hb house, 
she may go and be another man's wife. 

3 And >y the latter husband hate her, and write 
her a bill of divorcement, and giveth it in her hand, 
and sendeth her out of his house : or if the latter 
husband die, which took her to be his wife ; 



4 Her former husband, which sent her away,, 
may not take her again to be his wife, after that 
she is defiled ; for that is abomination beiore the 
Lord : and thou shalt not cause the land to sin» 
which the Lord thy God giveth theey&r an inherit^ 
ance. 

5 If When a man hath taken a new wife, he shall 
not go out to war, neither shall he be chaiged with 
any btisiness : but he shall be firee at home one 
year, and shall cheer up his wife which he hath . 
taken. 



ALL the privileges accorded man alone, are based on the 
principle that women have no causes for divorce. If they 
had equal rights in law and public sentiment, a large number 
of cruel, whiskey drinking and profane husbands, would be sued 
for divorce before wives endured one year of such gross com- 
panionship. 

There is a good suggestion in the text, that when a man 
takes a new wife he shall stay at home at least one year to cheer 
and comfort her. If they propose to have children, the responsible- 
duties of parents should be equally shared as far as possible.. 
In a busy commercial life, fathers have but little tinie to guard l 
their children against the temptations of life, or to prepare themt 
for its struggles, and the mother educated to believe that she- 
has no rights or duties in public affairs, can give no lessons on- 
political morality from her standpoint. Hence the home is in: 
a condition of half orphanage for the want of fathers, and the- 
State suffers for need of wise mothers. 

It was customary among the Jews to dedicate a new house,, 
a vineyard just planted, or a betrothed wife to the Lord with 
prayer and thanksgiving, before going forth to public duties. 
This idea is enforced in several different chapters, impressing 
on men with families that there are periods in their lives when 
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^* their sphere is home" their primal duty to look after the wife, 
the house and the vineyard. 



Deuteronomy xxv. 

5 IT If brethren dwell together, and one of them 
die, and have no child, the wife of the dead shall 
not marry without unto a stranger : her husband's 
brother shall take her to wife. 

6 And it shall be, that the firstborn which she 
beareth shall succeed in the name of his brother 
which is dead, that his name be not put out of 
Israel. 

7 And if the man like not to take his brother's 
wife, then let his brother's wife go up to the gate 



unto the elders, and say, my husband's brother 
refuseth to raise up unto his brother a name in 
Israel, he will not perform the duty of my 
husband's brother. 

8 Then the elders of his city shall call him, and 
speak unto him : and i/hit stand to it^ and say, I 
like not to take her : 

9 Then shall his brother's wife come unto him m 
the presence of the elders, and loose his shoe from 
off his foot. 



I would recommend these texts to the consideration of the 
Bishops in the English House of Lords. If a man may marry 
a deceased brother's wife, why not a deceased wife's sister.? 
English statesmanship has struggled with this problem for gener- 
ations, and the same old platitudes against the deceased wife's 
sister's bill are made to do duty annually in Parliament. 



Deuteronomy xxviii. 

56 The tender and delicate woman among yon, 
which would not adventure to set the sole of her 
foot upon ground for delicateness and tenderness, 
her eye shall be evil toward her husband of her 
bosom, and toward her son, and toward her 
daughter, and toward her children which she shall 
bear ; for she shall eat them for. want of all things 
secretly in the siege and straitness, wherewith 
chine enemy shall distress thee in thy gates. 



64 Blessed shall be the fruit of thy body, and the 
fruit of thy ground, and the fruit of thy cattle, the 
increase of thy kine, and the flocks of thy sheep. 

68 And the Lord shall bring thee into Egypt 
again with ships, by the way whereof I spake unto 
thee, thou shalt see it no more agam : and there ye 
shall be sold unto your enemies for bondmen and 
bondwomen, and no man shall hay you. 



This' is addressed to men as most of the injunctions are, as 
to their treatment of woman in general. In enumerating the 
good things that would come to Israel if the commandments 
were obeyed, nothing is promised to women, but when the curses 
are distributed, woman comes in for her share. Similar treat- 
ment is accorded the daughters of Eve in modern days. She is 
given equal privileges with man, in being imprisoned and hung, 
but unlike him she has no voice in the laws, the judge, the jury, 
Tior the manner of exit to the unknown land. She is denied the 
right of trial by her own peers; the laws are made by men, the 
courts are filled with men ; the judge, the advocates, the jurors, 
all men! 

Moses follows the usual ancient idea that in the creation of 
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human life, man is the important factor. The child is his fruit;, 
he is the soul. The spirit the vital spark. The woman merely 
the earth that warms and nourishes the seed, the earthly enviton-* 
ment^ This unscientific idea still holds among people ignorant of 
physiology and psychology. This notion chimes in with the^ 
popular view of woman's secondary place in the world, and sa 
is accepted as law and gospel. The word "beget" applied only 
to men in Scripture is additional enforcement of the idea that 
the creative act belongs to him alone^.. This is flattering to male 
egoism and is readily accepted. E. C. S. 



In the early chapters of this book Moses* praises of Hebrew 
valor in marching into a land already occupied and utterly 
destroying men, women and children, seems much like the 
rejoicing of those who believe in exterminating the aboriginees^ 
in America. Evidently Moses believed in the survival of the. 
fittest and that his own people were the fittest. He teaches the 
necessity of exclusiveness, that the hereditary traits of the 
people may not be lost by intermarriage. Though the Israelites,* 
like the Puritans, had notable foremothers as well as forefathers, 
yet it was not the custom to mention them. Perhaps the word 
fathers meant both, as the word man in Scripture often includes 
woman. In the preface by Lord Bishop Ely, to what is popularly 
known as the Speaker's Bible, the remark is made that "whilst 
the Word of God is one, and does not change, it must touch at 
new points the changing phases of physical, philological and 
historical knowledge, and so the comments that suit one gener-. 
ation are felt by another to be obsolete." So, also, it is that 
with the higher education of women, their wider opportunities!, 
and the increasing sense of justice, many interpretations of the 
Bible are felt to be obsolete, hence the same reason exists for 
the Woman's Commentary, which is already popularly known^ 
as the Woman's Bible. 

Deuteronomy is a name derived from the Greek and signifies^ 
that this is the second or duplicate law, because this,^ the last< 
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l)ook of the Pentateuch, consists partly in a restatement of the 
law, as already given in other books. Deuteronomy contains 
also, besides special commands and advice not previously 
written, an account of the death of Moses. Johnson's Universal 
Cyclopedia states that **the authority of this book has been 
traditionally assigned to Moses, but, of course, the part relating 
to his death is not supposed to be written by himself, and 
indeed* the last four chapters may have been added by another 
hand." DeWette declares that Moses could not have been the 
author. He not only points to the closing chapters as contain- 
ing proof, but he refers to the anachronisms in earlier chapters, 
and insists that the general manner in which the Mosaic history 
IS treated belongs to a period after the time of Moses. And 
Rev. John White Chad wick in his "Bible of To-day" declares 
that **Prophetism created Deuteronomy." He speaks of 
Malachi, the last of the Prophets, as the first to mention the 
Mosaic law, and says that in the eighth century before Christ 
there was no Mosaic law in any modern sense. The Penta- 
teuch in an5rthing like its present form was still far in the future. 
Deuteronomy more than a hundred years ahead. Leviticus and 
Numbers nearly three hundred.  * * The book of Deuter- 
onomy was much more of a manufacture than any previous 
portion of the Pentateuch. * * * Not Sinai and Wilder- 
ness, but Babylon and Jerusalem, witnessed the promulgation 
of the Levitical law. Its priest was Ezra and not Aaron; but 
who was its Moses the most patient study is not likely ever to 
reveal. The roar of Babylon does not give up its dead. It 
would seem as if the Rev. Dr. George Lansing Taylor shared 
some of these ideas when, in his poem at the centennial of 
Columbia College, he said : 

** Great Ezra, Artaxerxes* courtly scholar — 
Doctor, ere old Bologna gave that collar, 
A ready scribe in all the laws of heaven, 
From Babylon ascends, to Zion given, 
Armed with imperial power and proclamation. 
To rear God's house and educate a nation. 
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As editor for God, the first in story, 
He crowns the editorial chair with glory. 
Inspired to push Jehovah's mighty plan on 
He lays its corner-stone, the Bible canon. 
His Bible college, Bible publication, 
Convert the city, crown the Restoration, 
And fix the beacon date for History's pages 
The chronologic milestone of the ages." 



This chapter of Deuteronomy in the solemnity and explicit- 
iiess of its blessing and cursings must produce a deep impression 
-on those who are desirous of pursuing a course which would 
promote personal and national prosperity. Reading chapter 
xix and remembering the history of the Jews from Moses to this 
day I reverently acknowledge the sure word of prophecy therein 
recorded. Chapter xxx also has high literary merit. Its euphony 
is in accordance with its solemn but encouraging warnings and 
promises. It touches the connection divinely ordained and 
eternally existing between life and goodness, death and sin, 
emphasizing the apostolic injunction, ** cease to do evil, learn to 
do well." This chapter, giving the last directions of Moses and 
intimations of his departure from earth, is one of deep interest. 
How the Lord communicated to him that his end approached 
does not appear, but deeply impressed with the belief, he 
naturally called together Joshua and the Levites and gave his 
final charge. Whether fact or fiction this farewell is deeply 
interesting. The closing chapters, containing the **song of 
blessing," comes to all lovers of religious poetry as the swan 
song of Moses. Though doubting its authorship, one may enjoy 
its beauty and grandeur. Chapter xxxiv narrates the death of 
Moses : 

**By Nebo's lonely mountain. 
On this side Jordan's wave." 

It tells briefly the mourning of the children of Israel over 
their great leader's departure and affirms the appointment of 
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Joshua, the son of Nun^ as his successor, and fitly closes the 
valuable collection of writings called the Pentateuch. 

Since I have proposeed the elimination of some of the coarser 
portions of Deuteronomy, I wish to add the testimony of Stevens 
in his **Scripture Speculations," as to the general morality of this 
ancient code. ** Barbarous as they were in many things, childish 
in more, their laws are as much in advance of them as of theircon- 
temporaries, — were even singular for humanity in that age, and not 
always equaled in ours. We forget that there were contemporary 
nations which justified stealing, authorised infanticide, legalized 
the murder of aged parents, associated lust with worship. 
None of these blots can be traced on the Jewish escutcheon. 
By preventing imprisonment for debt, Moses anticipated the 
latest discovery of niodern philanthropy. * * * Even 
the mercy of Christianity was foreshadowed in his provision for 
the poor, who were never to cease out of the land; the prospered 
were to lend without interest, and never to harden their heart 
against a brother. The hovel of the poor was a sanctuary, and 
many a minute safeguard like the return of the debtor's garment 
at nightfall, to save him from suffering during the chilliness of 
the night, has waited to be brought to light by our more perfect 
knowledge of Jewish customs." But that the Scriptures, rightly 
interpreted, do not teach the equality of the sexes, I must be 
permitted to doubt. We who love the Old and New Testaments 
take **Truth for authority, and not authority for truth," as did 
our sainted Lucretia Mott, whose earnest appeals for liberty 
were often jewelled, as were Daniel Webster's most eloquent 
speeches, with some texts from the old Hebrew Bible. 

P. A. H. 
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Chapter VI. 
The* Pentateuch. 

THE primal requisite for the more accurate understanding of 
the Bible is its translation from the past to the present tense. 
It has been studied as history, as the record of a remote past 
whose truth it has been well-iiigh impossible to verify. It 
should be studied as a record of the present, the present exper- 
ience of the individual and the race which is to ultimate in the 
perfect actualization of generic possibilities. 

Like the tables of stone the Bible is written on both sides; or 
It has a letter which is its exterior and an interior spirit or mean- 
ing. The history which constitutes its letter illustrates those 
principles which constitute its meaning. The formless must be 
put into form to be apprehended. Mistaking the form for that 
substance which has been brought to the level of human appre- 
hension by its means, is the error which constitutes the basis of 
dogmatic theology. Error in a premise compels error in con- 
clusions. It is no wonder that woman's true relation to man 
and just position in the social fabric has remained unknown. 
A Moses on Pisgah's height is needed to-day to see and declare 
this promised land; and he must be revelator, first, to women 
themselves, for they especially need enlightenment upon the 
true nature of the Bible. 

So long as they mistake superstition for religious revelation, 
they will be content with the position and opportunities assigned 
them by scholastic theology. They will remember and ** keep 
their place " as thus defined. Their religious nature is warped 
and twisted through generations of denominational conservatism; 
which fact, by the way, is the greatest stumbling block in the 
path of equal suffrage to-day, and one to which the leaders of 
that movement have seemed unaccountably blind. 

Thus woman's strongest foes have been of her own sex; and 
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because her sense of duty and religious sentiment have been 
operative according to a false ideal, unintentionally women have 
been and will continue to be bigoted until they allow a higher 
ideal to penetrate their minds; until they see with the eye of 
reason and logic, as well as with the sentiment which has so 
long kept them the dependent class. The Bible from beginning 
to end teaches the equality of man and woman, their relation as 
the two halves of the unit, but also their distinctiveness in office. 
One cannot take the place of the other because of the fundamen- 
tal nature of each. The work of each half in its own place is 
necessary to the perfect whole. 

The man has more prominence than the woman in the Bible 
because the masculine characters in their succession represent 
man as a whole — generic man. The exterior or male half is 
outermost, the interior or female half is covered by the outer. 
One is seen, the other has to be discerned, and can be discerned 
by following the harmonious relativity between the two halves 
of the unit. There is a straight line of ascent from the Adam 
to the Christ, within which is the straight line of ascent from 
the Eve to the Mary. The book of Genesis is the substance of 
the whole Bible, its meaning is the key to the meaning of the 
whole; it is the skeleton around which the rest is builded. If 
the remainder of the Old Testament were destroyed its sub- 
stance could be reconstructed from Genesis. As the bony struct- 
ure of the physical body is the framework which is filled in and 
rounded to symmetrical proportions by tlie muscular tissue, so 
Genesis is the framework which is symmetrically rounded and 
filled by the other books, which supply the necessary detail 
involved in basic principles. 

The first chapter of Genesis is not the record of the creation 
of the world. It is a symbolical description of the composite 
nature of man, that being which is male and female in one. 
The personal pronoun *'He" belongs to his exterior nature; and 
the characters which illustrate this nature and the order of its 
development are men. The pronoun **She" belongs to the in- 
terior nature, and all characters — fewer in number — which il- 
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lustrate it, are women. "Male and female created he them." 
The second chapter describes the nature and origin of the visible 
world, the nature and origin of the soul, their relation to each 
other and to this dual being. With the third chapter begins 
the symbolical illustration ofthe soul's existence— of its continuity 
of existence which is unbroken till its highest possibilities are 
actualized, till all the inherent capabilities ofthe dual being are 
fully manifested. 

The leading characters of Genesis — Adam, Enos, Noah, 
Abraham, Isaac, Jacob and Joseph — seven in number, represent 
the seven chief stages of the soul's existence which follow each 
other like the notes in the musical scale. It is our own exper- 
ience that is there portrayed, both present and prospective. 
What we as individuals, and nations are now going through in 
our efforts for betterment, is told in the story of Genesis. More 
than this, the clue to assured betterment is found there also. 
This experience is on two lines which are always distinct 
but never separate — the male and the female. These are in- 
dissolubly bound together **from the beginning," the same 
principles, necessitating the same moral standards and spiritual 
ideals, and governing both. The largest measure of our individual 
and national perplexities and sufferings has come from the ignorant 
straining apart of that which " God hath joined together " and 
which we can not successfully and permanently **put asunder." 

The remaining four books ofthe Pentateuch, supply the detail 
beginning between the Adam and Noah of Genesis, rounding 
out that part of the skeleton. The Exodus from Egypt under 
the leadership of Moses, represents the soul's growth out of 
purely sense-consciousness by the help of spiritual perception. 
Moses is the personification of this faculty inherent in and oper- 
ative from the eternal ego, the dual being, which is **the Lord " 
ofthe Bible. The Old Testament presents the outer or masculine 
nature of this **Lord" as the Jehovah. The New Testament 
presents the inner or feminine nature as the Virgin. 

The children of Israel according to their tribes, represent the 
ranging characteristics or parts which make up the soul of self- 
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consciousness. They are the ** chosen people" because when 
the soul sees with its spiritual insight as well as with its sensuous 
outsight, it can, if it will, choose between the two as guides^ 
Their experiences in the wilderness are what we are passing 
through to-day; for there is now a people who have made this 
choice and are following the higher leader in their work for the 
human race, which is the only satisfactory way of working for 
themselves. But this leader — spiritual perception — cannot put 
the soul in possession of its promised land — a higher state of 
existence or quality of self-consciousness. It sees the higher 
and leads in its direction; but understanding of fundamental, 
therefore unvarying and always applicable, principles is necessary 
for that realization which is the attainment of the higher, or its 
possession. 

Moses' death before crossing Jordan illustrates this limitation, 
which is also the limitation of earnest reformers to-day. They 
can see for us and point out that which awaits them; but they 
can never take those others "into the land." They must travel 
on their own feet. 

Joshua, as the leader after Moses, is the personification of 
this understanding. He is Moses' sepulchre, for Moses is buried 
in him. Spiritual insight develops understanding which is its 
continuity. Hence the continuation of experiences under Joshua 
the *' Saviour" through whom the soul takes " possession" of its 
higher state. In the ** wilderness " of transition from the old to the 
new, mistakes occur which mar their consequences. In this illus- 
tration of the Pentateuch, Miriam ** speaks against" Moses, is 
stricken with leprosy and " set without the camp," and the people 
cannot joui'ney till all is "brought in again." 

Woman's intellectual development after ages of repression, 
has resulted with many of the sex, in an agnosticism which, at 
first liberal, has grown to be a dogmatic materialism. She 
" speaks against " spiritual insight and its revelations. In for- 
saking her dogmas and creeds she has forsaken religion. She is 
to be "brought in again " — brought to see that religion is of the 
50ul and is individual; while dogma and doctrine are from the 



THE PENTATEUCH, 147 



sensuous out-side alone. The one tends to true freedom, the 
other generates bondage. Broadly, women of to-day are of two 
classes; those who are still held by the conservatism of creeds, 
and those who have gone to the other extreme through the ex- 
bilaration of intellectual activity. Both classes must meet upon 
a common ground, recognition of fundamental principles and 
effort to apply them — before the New Testament can become 
the practical edilcal standard. 

An outline of a subject so vast and profound as the nature 
andmeaning of the Pentateuch, must necessarily be more or less 
unsatisfactory. It cannot be detached from the rest of the 
Bible which is a complete organic body. Its meaning is con- 
secutive and harmonious with first premises, from beginning to 
«nd. The obvious inconsistencies and absurdities involve only 
its letter, which may or may not be true as history without 
affecting the truth of the book itself which lies in its meaning. 

The projectors of **The Woman's Bible" must not avoid the 
whirlpool of a masculine Bible only, to split upon the rock of a 
feminine Bible alone. This would be an attempt to separate 
ivhat is intensely joined together and defeat the end desired. 
The book is the souPs guide in the fulfilling of its destiny — ^that 
<lestiny which is involved in its origin ; and the soul, in sleep, 
is sexless. Its faculties and powers are differentiated are mas- 
culine and feminine. 

If the question is asked **What is your authority for this view 
of the Bible?" the answer is "I have none but the internal 
evidence of the book itself. When joined it is self-evident truth, 
requiring no external authority to give it support." 

U. N. G. 
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As the Revising Committee refer to a woman's translation 
of the Bible as their ultimate authority for the Greek, Latin 
and Hebrew text, a brief notice of this distinguished scholar is 
important : 

Julia Smith's translation of the Bible stands out unique among all translations. It 
is the only one ever made by a woman, and the only one, it appears, ever made by 
man or woman without help. Wyclif, **the morning star of the Reformation,** made 
a translation from the Vulgate, assisted by Nicholas of Hereford. He was not 
sufficiently familiar with Hebrew and Greek to translate from those tongues. Cover- 
dale's translation was not done alone. In his dedication to the king he says he has 
humbly followed his interpreters and that under correction. Tyndale, in his trans- 
lation, had the assistance of Frye, of William Roye, and also of Miles Coverdale. 
Julia Smith translated the whole Bible absolutely alone, without consultation with any 
one. And this not once, but five times— twice from the Hebrew, twice from the 
Greek and once from the Latin. Literalness was one end she kept constantly in view, 
though this does not work so well with the Hebrew tenses. But she did not mind 
that. Frequently her wording is an improvement, or brings one closer to the original 
than the common translation. Thus in I. Corinthians viii, I, of the King James 
translation, we have: "Knowledge puffeth up, but charity edifieth." Julia Smith 
version : " Knowledge puffs up and love builds the house." She uses ** love" in place 
of "charity** every time. And her translation was made nearly forty years before 
the revised version of our day, which also does the same. Tyndale, in his translation 
nearly three hundred and seventy-five years ago, made the same translation of this 
word ; but Julia Smith did not know that and .never saw his translation. This word 
"charity ** was one of the words that Sir Thomas More, Lord Chancellor of England, 
charged Tyndale with mistranslating. The other two words were "priest** and 
"church," Tyndale calling priests "seniors,** and church "congregation," Both 
Julia Smith and the revised version call them priests and church. And she gives the 
word "Life** for "Eve : '* "And Adam will call his wife's name Life, for she was 
the mother of all living." 

One more illustration : "Now when Jesus was born in Bethlehem of Judea in the 
days of Herod the king, behold there came wise men from the east to Jerusalem." 
King James translation. " Now when Jesus was bom, etc., behold there came wise 
men from the sunrisings to Jerusalem.** Julia Smith version. She claims to have 
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made a perfectly literal translation, and according to the verdict of competent authori- 
ties, Hebrew scholars who have examined her Bible, she has done so. Her work has 
had the endorsement of various learned men. A Hebrew professor of Harvard 
College (Prof. Young) called on her soon after her Bible was issued and examined it. 
He was much astonished that she had translated so correctly without consulting some 
learned man. He expressed siu^rise that she should have put the tenses as she did. 
She said to him : *< You acknowledge that I have translated according to the Hebrew 
idiom?" He replied : **0 yes, you have translated literally." That was just what 
she aimed at, to get an exact literal translation, without regard to smoothness. She 
received many letters from scholars, all speaking of the exact, or literal translation. 
Some people have criticised this feature, which is the great merit of the book. 

Julia Smith was led to make the translation at the time of the Miller excitement in 
1843, when the world was to come to a sudden termination ; when the saints were 
preparing their robes for ascension into the empyrean, and wicked unbelievers (the 
vast majority) were to descend as far the other way. She and her family were much 
interested in Miller's predictions, and she was anxious to see for herself if, in the 
original Hebrew text of the Bible there was any warrant for Miller's predictions. So 
she set to work and studied Hebrew, having previously translated the New Testa- 
ment, and also the Septuagint from the Greek. So absorbed did she become in her 
work that the dinner bell was imheeded, and she would undoubtedly have many times 
gone to bed both dinnerless and supperless had not the family called her off from her 
work. Once a week she met with the family and a friend and neighbor, Miss Emily 
Moseley, to read over and discuss what she had translated during the week. This 
practice was kept up for several years. When she came to publish the work, (the 
manuscripts of which had lain in the garret some twenty-five or thirty years) the 
cashier of the Hartford bank, where the sisters had kept their money, told her she 
was very foolish to throw away her money printing this Bible ; that she would never 
sell a copy. She told him it didn't matter whether she did or not ; that she was not 
doing it to make money ; that she found more satisfaction in spending her money in 
this way than in spending it all on dress. Thanks to our more enlightened age, this 
translation did not meet with the opposition the early translators had to contend with. 
The scholars of those days thought learning should be confined to a select few ; it 
v/as, in their view, dangerous to put the Bible into a language the common people 
could imderstand, especially women. Here is what one Henry de Knyghton, a 
learned monk of that day, said : ** This Master John Wiclif hath translated the gospel 
out of Latin into English, which Christ had intrusted with the clergy and doctors of 
the Church that they might minister it to the laity and weaker sort, according to the 
state of the times and the wants of men. But now the gospel is made vulgar and 
more open to the laity, and even to women who can read, than it used to be to the 
most /earned oithe clergy and those of the best understanding.*' To say nothing of 
reading the Bible, what would this learned man have thought of a woman translating 
it, and five times at that I It would seem as if the bare suggestion must have stirred 
his dry bones with indignation. 

King James appointed fifty -four men of learning to translate the Bible. Seven of 
them died and forty -seven carried the work on. Compare this corps of workers with 
one little woman performing the Herculean task without one suggestion or word of 
advice from mortal man I This Bible is ten by seven inches, and is printed in large. 
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clear type. There are two styles of binding, cloth and sheepskin. The cloth bind- 
ing was $2.50 at the time it was issued and while Julia SmitU lived, and the other 
was $3.00, but as they are getting scarcer the price may have gone up. They will 
be a rarity in the next century and will be much sought after by bibliomaniacs, to 
say nothing of scholars who will want it for its real value. Julia Smith had the plates 
•of her Bible preserved, but where they are now is more than I know. It was pub- 
lished by the American Publishing Company, of Hartfard, in 1876. 

Julia Evelina Smith, of Glastonbury, Conn., was one of five sisters of a somewhat 
notable family, the fstther and mother both having strong traits of character and 
marked individuality. The mother, Hannah Hickok, was a fine linguist and mathe- 
matician. She once made an almanac for her own convenience, almanacs being 
rather scarce in those days. She could tell the time of night whenever she happened 
to awake by the position of the stars. She was an omnivorous reader and a great 
-student, and in those days before the invention of stoves, her father, in order to allow 
her the requisite retirement to gratify her studious tastes, built her a small glass room. 
In the days of the Abby and Julia Smith excitement, when they refused to pay their 
taxes, some writer was so wicked as to say that Julia Smith's grandfather shut her 
mother up in a glass cage. Seated in this glass enclosure, placed in a south room, 
with the sun's rays beating down upon her, as upon a plant in a conservatory, she 
•could pursue her studies to her heart's content. She was an only child and adored by 
her father ; and so much did she think of him that in his last illness, when she was 
away at school, she rode foiir hundred miles on horseback in order to see him before 
he died. 

Julia Smith's father, the Rev. 2^phaniah H. Smith, a graduate of Yale, was 
settled in Newtown, Conn., near South Britain, where he married Hannah Hickok. 
He preached but four years, resigning his position on the ground that the gospel 
should be free ; that it was wrong to preach for money — ideas promulgated by the 
Sandemanians of those days, the followers of Robert Sandeman, a Scotchman, who 
organized the sect in England and in this country, it having originated with his 
father-in-law, John Glas, the sect being called either Glassites or Sandemanians, the 
former being given the preference in Scotland aad England. The ideas of these 
people were followed out by the Smith family, and at Abby and Julia Smith's funeral, 
■as at the funerals of those who had gone before them, there was no officiating minister 
■tind no services. Simply a chapter of the Bible was read, and one or two who wished, 
made remarks. On a fly-leaf of the Bible Julia Smith read every day was written 
the request that she should be buried by her sisters in Glastonbury, and with no name 
•on the tombstone but that of her own maiden name. This request was followed out. 
The names of the Smith sisters are so unique, and inasmuch as they have never been 
known to be printed correctly, it may not be out of place to give them here, preceding 
Ihem by those of their parents, making a short family record for future reference : 

Zephaniah H. Smith, bom August 19, 1758. Died February i, 1836. 

Hannah Hickok, bom August 7, 1767. Died December 27, 1850. 

They were married May 31, 1786. 

DAUGHTERS OF THE ABOVE : 

Hancy Zephina, bom March 16, 1787. Died June 30, 1871. 
Cyrinthia Sacretia, born May 18, 1788. Died August 19, 1864. 
Laurilla Aleroyla, bom November 26, 1789, Died March 19, 1857. 
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Julia Evelina, born May 27, 1792. Died March 6, 1886. 

Abby Hadassah, bom June i, 1797. Died July 23, 1878. 

Julia was educated at Mrs. Emma Willard's far-famed seminary at Troy, New 
York. Abby, the youngest of the family, was the one who added to their fame, when, 
in November, 1873, at a town meeting in Glastonbury, she delivered a speech against 
taxation without representation. She had just attended the first Woman's Congress 
in New York, and on her way back said she was going to make a speech on taxation; 
that she should apply to the authorities to speak in tovm hall on tovm meeting day. 
She and Julia owned considerable property in Glastonbury and their taxes were beingr^ 
increased, while those of their neighbors (men) were not. She applied to the authori- 
ties, but they would not let her speak in the hall, so she spoke from a wagon outside 
to a crowd of people. This speech was printed in a Hartford paper (the Couranfy 
and was copied all over the country, and the cry : *^Abby Smith and her cows " was 
caught up everywhere. Abby Smith's quaint, simple speeches, attracted attention, 
and the sale of the cows at the sign-post aroused sympathy, and from that time on 
their fame grew apace. The hitherto light mail-bags of Glastonbury came loaded 
with mail matter from all quarters for the Smith sisters. And this continued for some 
years, or till the death of Abby in 1878, which was followed by the marriage of 
Julia the following spring, and the discontinuance of the sale of the cows at the public 
sign-post. She married Mr. Amos A. Parker, both being eighty-seven years of age. 
Julia Smith sold the old family mansion in Glastonbury and bought a house at Park- 
ville, Hartford. She died there in 1886 and her husband died in 1893, nearly one 
hundred and two years of age. F. E. B. 



ERRATA. 

P. 12, line 12 from bottom, read "wise ** for *'nine." 

P. 13, line I, read '< imitation '* for ** example.'* 

P. 15, line 19, read *» were they" for '* whether." 

P. 24, line II, read <*said " for '* thinks." 

P. 42, line 18, read ** making** for ** asking.'* 

P. 48. Insert the word ** That " at beginning of last paragraph. 

P. 52, line 7, read "Isaac" for *' Jacob." 
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J^EE Thought ]V[agazine. 

Hospitable to all truth and devoted to the exposing of ancient error by the 
light of modern science and criticism. Liberal in all things. 

H. L. OREEN, Editor and Publisher. ^ H. O. GREEN, Business ilanager. 



This Magazine is the ablest and most scholarly exponent of what is known 
as Scientific Liberalism published in this country. Its contributors are from 
among the best thinkers in America. 

Published at 213 E. Indiana Street, Chicago, 111. Terms J5i.5o a year. 
Sample Copies Ten Cents. 

Address, H. L. QREEN, Publisher. 

MRS. ELLEN BATTELLE DIETRICK, 

WILL aiVB A COURSE OP FIVE LECTURES ON 

''Life, and its Meaning:/' 

TO CLASSES OP WOMEN DURING THE SEASON OF 1895-'96. 

8UB-TOPIC8 IN THIS COURSE. 



From Monera to Mankind. 

(A study of Evolution.) 
The Matriarchal Civilizations of 

Antiquity. 



3 The Rise 6f the Patriarchate. . 

4 Physical Force Not the Basis of 

Government. 

5 Society's Responsibility for Qrime* 



SINGLE LECTURKS TO CLUBS. 

I. Money: What it Can, and Cannot, Do. 2. The Evolution of Morals. 

3. Three Theories of Government. a. The People of Babylonia, Assyria and Judea. 

5. Individualism versus Socialism. 
For terms and dates for Mrs. Dietrick*8 lectures, address, 

M, E, HEWMESSEY, 17 Milk Street, Boston, Mass, 

ANNOUNCEMENT profession ai,^^^ literary. 

REV. MRS. HANAFORD is now at her home in New York 
City, and is prepared to give Parlor Lectures before Women's Clubs 
and other Societies, and to engage in such professional services as 
may be desired. 

Mrs. Hanaford besides being Preacher and Pastor for a quarter 

of a century, has been editor of various periodicals, is the author of 

fourteen volumes in prose and verse, and is still engaged in literary 

work. She invites correspondence from those who desire the aid of 

her pen or voice, especially in regard to reforms and current topics. 

REV. PHEBE A. HANAFORD. 
336 West 51st Street, New York, N. Y. 



Published Weekly at Waahington, D. 0., 1326 10th St., N. W. 

(Founded in 1883 at Beatrice, Nebraska.) 

FT has many able contributors who treat o 

eeneral topics. 
IT has a weekly record of the doings ia 

Congress. 
IT has a comer for Zintka Lanuni and her little 

firlends. 
IT has Choice Poetry, Boole Reviews, Depart- 

ment devoted to Improved Dress, and Con- 
gressional Notes. 
Send One Dollar ($z.oo) for one year's subscrip. 

tion. 
Send Ten Cents for five sample copies. 
A large number of valuable books are offered 

as premiums. 

CLARA BEWICK COLBY, Editor and Publisher. 



IT is the only periodical edited and published 
by women in the Capital of the U. S. 

IT is the Cheapest Woman Suffrage Paper in 
the world for its size. 

Elizabeth Cady Stanton writes for It weekly. 
Her Reminiscences and her Woman's Bible 
have been published in it 

IT has full reports of all important features of 
National and State Work of Woman Suffrage 
Associations. 

IT has a summary of whatever is of interest re- 
lating to the advancement of women and 
general progress. 
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Harjes & Wright, 

Steam Printers, — ^ 

Commercial Stationers, 

BOOKS. MAGAZINES, CATALOQUKS, AND KVKRY 
DCSCRIPTION OF MERCANTILK WORK. 

SIXTH 532 AVENUE. 
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